INDICATORS OF PIETY, PART III!

MOHAMMAD ALI SHOMALI

ABSTRACT: This series explains the merits and
consequences of piety (fagwa) as seen in the Qur’an,
hadith, and the lives of the Ahlul Bayt. Piety is one of the
most important concepts in the Qur'an by which people
are ranked before God as it goes beyond the actions of the
body, and is related to the intention behind all actions and
is required to reach salvation. In Part I, the merits of piety
according to the Qur'an were studied. The previous part
explored the definition of piety aiong with the factors that
contribute to its formation. This part turther illustrates the
qualities of the pious according to the Qur’an, that the
pious are those who have faith in the unseen, establish
prayer, give charity, believe in the hereafter, and have faith
in what has been revealed to the Prophet as well as the
previous prophets.

We have already established the significance of piety (fagwa) as per the
teachings of the Qur’an and hadith, and have demonstrated that it is the
fundamental quality required reach salvation. To understand the true

nature of piety, a further look into the Qur’an’s description of this trait

is needed.

" This paper is the third part of a series of seven lessons by the author in London, at the Islamic

Centre of England in July 2011. This course was an attempt to explore the essence of faith,

religiosity, and moral values on which they are based.
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With reference to the verses previously cited (2:2-5), God describes the
pious as those who hold certain characteristics and as a result, they
achieve piety and guidance, and uitimateiy attain success and happiness.

The pious:

1. Have faith in the unseen; b. establish prayer; c. give charity; d. have
faith in what has been revealed to Prophet Muhammad and to the

previous prophets, and; e. have faith in the Hereafter.

Faith in the unseen

The quality of faith (iman) is a key factor in obtaining piety, without
which piety becomes impossible. As seen in the verses, faith is a part of

three of the five key qualities of a pious person.

In the very early stages of Isiam, the concept of faith came under great
scrutiny and was the subject of much debate. Early theologians held
differing opinions on the state of a faithful person who commits a major
sin (murtakib al-kabirah), on whether such a person can remain faithful,
or enters a different state. Amongst these, the Mu'tazilites believed that
such a person enters a state in which he is neither a believer nor a non-

believer, whilst the Kharijites3 opined that such a person would become

? The Mu'tazilites emerged during the time of Hasan al-Basri (d. 110 AH), after he was asked
whether a believer who had committed a major sin remains a believer. One of his students, Wasil
bin Ata, gave his opinion by saying, ‘A state between the two states [of belief and disbelief]’. Wasil
then stood up and sat in a different area of the mosque. Al-Basri declared, ‘He has left us’ or ‘Leave
us!’ empioying an Arabic word from the root 1'{z‘izz‘f/, from which the name Mu’tazilite has been
derived.

> Kharijites (Arabic: @\f- Khawarij, literally "those who went out"; singular, Khariji ) is the title for
a Muslim sect. Early kharijites, while initiaHy supporting the authority of the final Rashidun Caliph
Ali ibn Abi Talib, the son-in-law and cousin of Prophet Muhammad, later rejected his leadership.
With the passing of time, the Kharijite groups fell greatly in their numbers and their beliefs did not
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a non-believer and may be killed as a result. Thus, the need to

accurately define faith became of paramount importance.

Some theologians held that faith is simpiy stating the declaration of
belief (shahadatayn). Others stated that more was required, such as

know]edge, action, and submission.

From the Qur’an and hadith it is clear that in order to hold faith, it is
not sufficient to merely state one’s belief in God and Prophet
Muhammad; rather, faith is something that is vested in the heart:
& oG Jad el et i oSG v 3 8 T L1l T
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The Bedouins say, ‘We have faith.” Say, You do not have
faith yet; rather say, “We have embraced Islam,” for faith
has not yet entered into your hearts. Yet Jf)/ou obe)/ God
and His Apostle, He will not stint anything of [the
reward of] your works. Indeed God is All-Forgiving, All-

Mercitul’ (49:14)

In this verse, God tells Prophet Muhammad to advise the Bedouins that
faith is a stage after the stage of embracing Islam, and therefore a mere
declaration of belief is not sufficient to deem someone to be faithful.

Therefore, faith is a stage above the initial submission in Islam.

continue to gain any traction in future generations. From their essentially political position, the
Kharijites developed extreme doctrines that further set them apart from both mainstream Sunni
and Shi‘a Muslims. The Kharijites were particularly noted for adopting a radical approach to Takfir,
whereby they declared other Muslims to be unbelievers and therefore deemed them worthy of
death. (extracted with abbreviation from Wikipedia).
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After declaring belief, for faith to enter one’s heart, some additional
steps are required. Simpiy adding knowledge to one’s declaration is not
enough for it to transform into faith. Throughout history, instances can
be found where people held knowledge of the truth but were not
faithful. For example, Mu’awiyah knew that the rightful leadership of
the Muslims was vested with Ali b. Abi Talib but he refused to accept
this. Similarly, the pagan Arabs repeatedly denied the credentials of
Prophet Muhammad, despite knowing that he was truly the Prophet of
God, due to their selfish fear of losing power and control of Mecca. The
Qur’an says, “7They impugned them — though they were convinced in
their hearts — wrongtully and defiantly... (27:14)”

Thus, in addition to knowledge, a person must have the quality of
acceptance. Acceptance will manifest itself in the form of submission
and humility towards that truth, no matter what the personal cost,
difficult implications, and sacrifice it requires. Therefore, faith and
submission must accompany one another. It does not seem credible for
one to accept a truth and then not act according to it, or to act
according to a truth but then not have confidence to declare it to

others.4 Describing faith and its components, Prophet Muhammad said:

Slo 5 D G LA bl 505 S Y, Tl et
5
Js!

* Of course here we are not referring to when people must tactfully hide their faith in order to
safeguard e.g their lives, an act that the Qur’an fuﬂy endorses. For example, refer to the verses 16:6
and 40:28.

> Bihar al-Anwar, vol. 66, p. 72.
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Faith is not an adornment [that is worn], nor is it
achieved by merely Wishing; rather, it is something that

settles in the heart and is confirmed by actions.

6 R "
SEVE e 5 b B 5 oLl 11 ey
Faith is confirmation by speech, recognition with the

heart, and action with the limbs.

Tl Tl A e Y o3 3 oG8 ol Jadl 5 ol
Faith and action are like two brothers, joined with one

another; God does not accept one of them without its

partner.

These sayings demonstrate that both faith and action are necessary for
any action to be accepted; and when this happens, then according to the

Qur’an it is described as piety:

A e 01 it )
God only accepts from the pious. (5:27)

Therefore, a person’s faith requires knowledge and results in action;
faith produces verbal declarations, but in a nutshell it is submission and

acceptance.

To illustrate this point further, we refer to a number of verses in which

the characteristics of the faithful are described:

® Ibid., vol. 10, p. 367.
" Mizan al-Hikmah, vol. 1, p. 193.
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The faithtful are 011])/ those whose hearts tremble [ with

awe/ when Allah is mentioned, and when His verses are
recited to them, they increase their faith, and who put
their trust in their Lord. They maintain the prayer and
spend out of what We have provided them. It is they who
are truly the faithful. They shall have ranks near their
Lord, forgiveness and a noble provision. (8:2-4)

The grammatical construct of these verses shows exclusivity, i.e. it is
impossible to be considered a faithful person without the foﬂowing

qualities:

1. Their hearts tremble [with awe] when Allah is mentioned: When a
person’s beloved is mentioned, it naturally causes the listener’s heart to
yearn towards him or her and experience a moment of heartfelt love.
When the beloved is God, the correct description of this would be
feeling a sense of awe. Hence, a fundamental sign of a faithful person 1S
his or her love for God. This love would be complete and perfect, in
that it would lead to wilful and pleasurable obedience, not due to any
threat or reward. For example, when a child asks his or her parent for
something such as a giass of water, the parent obeys. There is no sense
of force or imposition upon the parent, nor is there any threat or reward
associated with the act. Rather, the parent obeys the child with joy.
Similarly, every now and then a lover may seek ways of performing acts

of kindness for their beloved even when not asked to do so. This
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voluntary obedience and service is what true faithful people display
towards God, and it eventuaily softens the heart.8

2. Their faith increases with the recitation of the Qur’an: The level of a
person’s faith is subject to increase and decrease; it is linked to
submission, and submission has different degrees. When life’s
circumstances become very difficult, it is more difficult to submit. An
example of unshakable submission at the most difficult of times is that
of Prophet Abraham and Prophet Ishmael. Abraham tells Ishmael that

he has been ordered to sacrifice him, and Ishmael caimiy responds:

) G A GLE ) Bl 25 Jad) sl

...'Father! Do whatever you have been commanded. If

God wishes, you will find me to be patient’ (37:102)

3. They trust their Lord: People often put their trust in other peopie or
institutions, such as family members, teachers, police officers, bankers,

or doctors, but the truiy faithful person will have put their trust only n
God.

4. They establish prayer and give charity: In the Qur’an, faith is often
mentioned alongside prayer, and prayer is almost always coupled with
charity. Prayers and charity can be thought of as the two wings of a
bird, both are required for soaring to greater heights and achieving

SuccCess.

8
The Arabic term for heart is ga]b, which 1iterally means change, because the heart changes due to
one’s love, hate, hope, despair, etc. It seems that in all languages the term heart is used to refer to

the physical heart as well as the soul.
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Faithful people who perform these actions are then described as genuine
and true believers who are very close to their Lord. As a result they are

granted forgiveness and a noble sustenance. Elsewhere the Qur’an says:

A syl 175 Tl llly 1 Jus 3 1,385 qu’ T ol
£5 85 b réj s '5“535
Those who have believed, migrated, and struggled in the
way of God, and those who gave them shelter and help,
it is they who are truly the faithful. For them shall be

fbl’ngé’I]é’SS and a noble provision. (8:74)

In addition to the four actions mentioned in the previous verse, this
verse describes the truly faithful as those who invest more effort and

struggle in God’s way, and are Wiﬂing to make personal sacrifices.

The Qur’an also says:

P ORES Gyl 554 REEELY r}éﬂ}a—” Slagdlly & sheball
péﬁ’jw VLJ,\ Ls235 D & saddy 363 o) g5 LA o ey JQJ

But the faithtul, men and women, are gf\i,mra';éns of one
another: t]ze)/ bid what is I‘fg]]t and forbid what is wrong
and establish prayer, give alms, and obey God and His
Apostle. It is they to whom God will soon grant His
mercy. Indeed God is Mighty, Wise. (9:71)

This verse describes the important social responsibility that faithful
people have as guardians of one another. Guardianship (szé)/ab) is not
merely between humans and the Creator, or between the Infallibles and

their followers, but rather it is something that binds all people together,

14
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as well as with God and the Infallibles. The faithful have rights over one
another and their fates are interdependent. They therefore use their
guardianship to encourage good and forbid evil as they feel responsible
for one another, as one family, or as passengers on the same boat, where
the actions of one impacts the others. Thus, for a faithful person, there
is no room for selfishness or a carefree attitude with respect to another
person’s wellbeing. The result is that such faithful people will soon be

shown God’s special mercy.

Once they attain faith, the truly faithful do not doubt afterwards:

el 250, 1585 1585 T 7 sty 6 1T Sl 55 )

of%‘e r“ &%‘ A Jas 3
The faithful are on])/ those who have attained faith in
God and His Apostle and then have never doubted, and
who Strugg/e with their possessions and their persons in

the way of God. It is they who are the truthful. (49:15)

Here, we should distinguish unjustified doubt (rayb) from genuine
doubt.9 Islam wholeheartedly encourages enquiry, but once truth is

revealed and manifested, pride and stubbornness should not prevent the

’ According to a hadith from Imam Sadiq a person went to Prophet Muhammad while he was very
worried that he has lost his faith and therefore is destroyed. Before the man said what the problem
was, the Prophet what he was going to ask. The Prophet said: “Satan came to you and asked you:
‘If God has created everything who has created God?”” The man said: “By the One who has raised
you as a Prophet truthfully, that was the problem. Then the Prophet said: “By God, this is pure
faith” (Al-Kafi, vol. 2, p. 425). This means that the fact that when you had such question you were
concerned and waned to find the right answer to it shows that you are a true believer. The hadith is
as follows:

J\AAM V36 e 06 ES0s A Jmumup@\g &)gbdbt&s Md\f

Jj..n)J\.a.e }KIOA\»VL»‘;.\S jdijwww@ JJL@M\J@J&JJ
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acceptance of that truth, otherwise such a person will find themselves

living In perpetual denial.

One of the disciples of Ibn Sina (Avicenna) once said to him, “Master,
you are such a genius! If you claimed to be a prophet people would
believe in you!” Ibn Sina did not reply at that moment. On another day,
he and this same disciple were travelling and as night fell they slept
whilst the weather was very cold. Just before the time of the morning
prayer, Ibn Sina awoke the student and asked him to go and fetch him
some water to drink. The student was comfortable in his warm
coverings and did not want to go out into the cold to fetch water and so
he started to make excuses as to why cold water would not be good for
Ibn Sina. They then both heard the voice of the call to prayer from one
of the nearby minarets. Sensing the moment, Ibn Sina said, “You have
been my close student for many years and I asked you only once to
bring me water and you made excuses. But that man [the caller to
prayer] who has not even met the Prophet goes to the cold top of the
minaret every night and shouts the testimony of Prophet Muhammad’s

apostleship. This is the difference between me and a prophet.”

Immovable faith and conviction will facilitate for such faithful people to
struggle with their wealth and their lives and accept difficulties; such
people have been tested by God and have passed the tests, and hence

the verse terms them as successful.
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THE ROLE OF THE WOMEN OF ASHURA

SIMINDOKHT BEHZADPOOR!
TRANSLATED BY SEYYEDEH ZAHRA MIRFENDERESKI

ABSTRACT: In all the events that occurred before,
during, and after the Day of Ashura, the role of the
women was especially remarkable as they were exemplars
in demonstrating how to resist against oppression. There
were wives, mothers, sisters, and daughters in the camp of
Imam Husayn who displayed love and self-sacrifice, and
fought cruelty, worldliness, and materialism. In the small
desert of Karbala, people of all ages displayed facets of
religion such as w1layah hlJab pat1ence, faith, en]ommg
the good and forbidding the evil, tawalli and tabarri. The
following article offers an account of the women’s
unwavering support of Imam Husayn and his cause before
Ashura, in the Battle of Karbala, and after the massacre.

Introduction

What did Imam Husayn really want to change? And what did he require
for it? What public relations did he use to publicize the event of Ashara?

" Holder of Master’s in Management

* Mutual friendship and guardianship among all the believers
’ Obligatory covering of the body as specified in Islam

: Following the Imam’s friendship for anyone

Following the Imam’s enmity towards anyone

17



MESSAGE OF THAQALAYN AUTUMN 2014, VOL. 15, NO. 3

Imam Husayn was far-sighted about all present and possible future
problems and aimed to fight the source so as to show that the problems
went further than those that occurred on the Day of Ashuré; that his
uprising was a manifestation of his understanding of its influence on the
people’s lives. Imam Husayn made his system of propagation as he stood
against all misbeliefs. In a short time, he showed those who wanted to
secularize the society that wilayah is the cause of inseparability of religion

and politics.

The Day of Ashura

Imam Husayn considered all the factors that the enemy deployed to
compromise the foundations of religion and eliminate their effect from the

people’s lives.

Indeed Islam saved women from being held in contempt, yet they were
endangered by the enemy’s plots of regarding at women as expenses and
not as intelligent beings who can independently decide for themselves.
That was how women took on their responsibilities after Ashiira so as to

manifest the greatest values of wilayah.

Any uprising has two features: 1) The philosophy of an uprising, and 2)

the performance of an uprising.

The performance of the Imam’s uprising involved ‘martyrdom’ — when
the Imam and his male relatives and companions were murdered — and
the ‘capture’ that occurred to the women during the aftermath. Ashara
was a manifestation of the Imam’s uprising with a small number of
women and children; it exhibited the realization of a true human mission

in defending truth.

18
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In early Islam, the Prophet was the true guide for all women, particularly
the women of Imam Husayn’s companions. Lady Fatimah Zahra defended
Imam Ali and Lady Zaynab followed the objectives of her mother who was
the role model for the wives of the companions. As much as religious
leaders cared about the role of women, the other party attempted to revive
the ideologies of the Pre-Islamic Era, the time when women were used and
not highly regarded. However, the results of those religious efforts in
promoting the culture and status of women was manifested in 61 AH in
Karbala; consequently, the events during and after Karbala helped less
informed women to review their role in society. Lady Zaynab began her
mission of public relations in the evening of Ashiira; it was so powerfully
done that afterwards people demanded answers to their questions which

eventuaﬂy led to the disclosure of the truth.

Lady Zaynab made the system respond to what they did, which in fact was
a shift of the power structure so that the people found the rulers
responsible for what they did.

Lady Zaynab accomplished this through the three strategies:
1. Introducing the true leader by giving people the right information

2. Analysing the oppression caused by Yazid and his agents before
and after Ashara

3. Enlightening the people regarding the methods in which people

must stand against the enemy’s plots

The wives of Imam Husayn’s companions

Their support before Ashira

19
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Resistance: The events on the Day of Ashiira were manifestations of love,
self-sacrifice, and God’s servitude. The women encouraged their male
family members to support Imam Husayn, and the women themselves
accompanied and assisted Lady Zaynab. Before Ashira, there were women

who defended him and his family when some men feared to do so.

For example, the lovers of the Ahlul Bayt gathered and discussed in the
house of Mariyah bint Sa‘d from the ‘Abd al-Qays tribe in the centre of
Kufa. She dispatched Yazid ibn Nabit, her two sons, her servant, Sayf ibn
Malik and Adham ibn Umayyah to Karbala.’

Their support of Imam Husayn

1. In Kufa, when the people conspired against or ignored Muslim ibn
‘Aqil (Imam Husayn’s cousin and delegate), Taw‘ah, the wife of Usayd

al-Hadrami gave him refuge and treated him with generosity.7

2. When Dulham bint ‘Amr, Zuhayr ibn al-Qayn’s wife, discovered that
her husband rejected meeting with Imam Husayn, she encouraged
him by saying, “Does the son of the Prophet call you to himself and
you do not accept? Glory be to God! Go to him and listen to what he
says and come back!”" After Zuhayr spoke with the Imam, he happily
returned to Dulham, packed up his own stuff and broke up with
Dulham so that enemy would not hurt her after the Battle of Karbala.
She was escorted by his servant to her family, and he returned to the

Imam.

¢ Abu Mikhnaf, Magta] al-Husayn (a), p. 18.
" Ibid., p. 45.
® Ibid., p. 74.
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3. In Nakhilah, (the camp of the Kufan army), the wife of ‘Abdullah
‘Umayr Kalbi saw the army of Ibn Ziyad moving out of Kufa. She
asked her husband, “Where does this army go?” Abdullah answered,
“To fight Husayn ibn Ali.” She wished her husband’s martyrdom [in
support of Imam Husayn]. Abdullah himself also wished martyrdom,
so he told her wife about it. She was overjoyed, and told him, “What a

good wish you have! May God guide you. Please, take me with you.”9
Their support after Ashiira
1. In the army of Ibn Sa‘d:

a. The first helmet of Imam Husayn was made of fur. A man from
Kendeh tribe took it after his martyrdom, went to his wife Umm
Abdullah and washed it from blood. His wife asked him, “Have you
snatched the helmet of the son of the Prophet and brought to my
house? Go away! I remember your friends used to say that you are

_ 10
wretched and miserable!”

b. When Khali ibn Yazid took Imam Husayn’s head to Kufa, the
doors of the palace of ‘Ubaydallah were closed, so he took the head to
his house and put it under a large basin. Then, he went to his second
wife, the daughter of Malik ibn ‘Aqrab from the Bani Asad Hadrami
tribe. She asked him about any news he had. He answered, “I brought
a valuable gift to make you happy forever! The head of Husayn is
now in your house!” His wife angrily replied, “Damn you! Other men

take gold and silver to their wives and you have brought the head of

’ Sheikh Abbas Qummi, Nafs al-Mahmim, Beirut, Dar al-Mahajjah al-Bayda’, 1992, p. 132.
10
Ibid., p. 192.
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the son of the Prophet? I swear to God, I will not stay with you in

_ 1
this house!”

When Mukhtar seized the power, he sent Ma‘adh ibn Hani and Aba
‘Umrah, the chief of special guards to kill Khali who had hid in the
toilet. Ma‘adh ibn Hani commanded Aba ‘Umrah: “Khili is in the
house. Find him!” Khalr’s wife came out. They asked her, “Where is
your husband?” She said, “I do not know!” and pointed to the toilet,

where they went and found him hiding under a big basket. They took
him out and killed him. -

c. When Ka‘b ibn Jabir, one of Ibn Sa‘d’s soldiers, returned home,
his wife and sister told him, “You helped the enemies of the son of
Fatimah Zahra! I Swear by God, we will not speak with you

» 13
anymore!

d. During the evening of Ashtira when the army of ‘Umar ibn Sa‘d
attacked the tents of the women and children of Imam Husayn, a
soldier reported: “I saw a woman from Bani Bakr ibn Wa'il was with
her husband in the army of ‘Umar ibn Sa‘d. When she saw the
soldiers attacking the women in the camp of Imam Husayn and
looting their tents, she took a sword, marched towards the tents, and
said, “O Men of the Bani Bakr ibn Wa'il tribe! Do you stay
indifferent while you see that daughters of the Prophet are being
looted?” She then said, “No rules other than God’s! O avengers of the

" Ibid., p. 207.
" Ibid., p. 364.
" Ibid., p. 134.
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Prophet’s blood!”"* This slogan later came to be the slogan of the
future avengers of the tragedy of Ashara.

2. Their support in Kufa

a. When Ibn Sa‘d arrived in Kufa with the captives, the people came
to watch them. It is reported: “A faithful woman from the peopie of
Kufa called from a high place where she could watch the entire scene.
She asked, ‘Captives, of what tribe are you?” They answered, ‘The
captives of the family of Muhammad.” She came down and brought
them head coverings (chadors) and other pieces of garment to cover

. » 15
themselves with.

b. When in the Mosque of Kufa, Ibn Ziyad spoke against the family
of the Prophet to strengthen Yazid’s position and called Yazid a liar
who is the son of a liar. Abdullah ibn ‘Afif, who had lost his right
eye in the battle of Siffiyn, and his left eye in the battle of Jamal in
the army of Imam Ali, stood up and defended the family of Imam
Husayn. The agents of Ibn Ziyad wanted to arrest him, but his tribe
did not let them do so although they attacked his house at night. His
daughter then shouted and called her father, who took the sword
from her and fought them using her guidance until they caught and
killed him. His daughter shouted, “I wished I was a man to fight with

these wicked killers of the family of the Prophet in front of you.”16

3. Their role in meeting with Yazid

' Sheikh Abbas Qummi, Bayt al-Ahzan, p. 201.
" Sheikh Abbas Qummi, Nafs al-Mahmam, p. 214.
*® Abu Mikhnaf, Tbid., p. 208,
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a. At the court of Yazid, when Zaynab saw the head of his brother,
she grievingly cried, “O Husayn! O the Friend of Allah! O the son of
Mecca and Mina! O Son of Fatimah Zahra, the chief of all women of
the worlds! O Son of Mustafa!” Everyone cried while Yazid was silent.

There was also a Hashemite woman at the court who cried out, “O

Husayn! O Master of the Family of the Prophet! O Muhammad!

b. After the speech of Lady Zaynab, when they hung the head of
Imam Husayn at the doorstep of the court of Yazid and brought the
captives towards it, Abu Sufyan’s wives went forth and kissed the
hands and feet of the daughters of Imam Husayn and held mourning
sessions for three days. Upon seeing the head of Imam Husayn,
Yazid’s wife, Hind, tore her clothes, rushed out from behind the
curtains and ran towards Yazid with bare feet, crying out, “O Yazid!
Did you order to hang the head of Husayn at the doorstep of my
house? Yazid jumped up, covered her, and said, “O Hind! Are you
crying for the son of the daughter of the Prophet?”18

Their role during the Battle of Karbala

There are names of twenty women recorded in the Battle of Karbala; ten
of them seemingly from the family of the Prophet while the rest were
wives and daughters of the companions of Imam Husayn. Karbala
contained the result of the uprising of Imam Husayn in the events of the
morning until the evening of the tenth day of Muharram 61 AH. God
wanted a new manifestation of the greatness of people to be seen. The

women present in Karbala were chosen to show self-sacrifice.

' Sheikh Abbas Qummi, Nafs al-Mahmim, p. 13.
* Ibid., p. 265.
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1. Their aspiration for martyrdom

On the eve of Ashara, after Imam Husayn gave permission to his
companions to leave the battlefield, he said, “Anyone who has brought his
wife with himself should take her to a safe shelter. Tomorrow, the men of
our camp will be killed and the women will be captured.” The Imam did
not want other women endure the same suffering as the family of Imam
Husayn. It is reported: “When Ali ibn Muzahhar entered his tent, his wife
said, ‘O Son of Muzahhar! You are not treating me fairly. You want to
enter paradise alone.” Ali ibn Muzahhar came to the Imam and said, ‘My
wife [who is] from Asad tribe does not accept that I take her to a safe
shelter.” Before the Imam answered, Ali ibn Muzahhar’s wife, Visibly
upset, addressed the Imam from inside the tent, saying, ‘O Son of Zahra!

. . ’,,19
Are not we worthy of serving your daughters and sisters?

The camp of Imam Husayn in Karbala was a camp of love for God, and
one needed certain qualities to become a member of it. The permission to
leave was announced by the Imam to be a quality check for those who had
enough faith to stay with him and create the heroic scenes in Karbala and
in front of the enemy’s large army. The women highly encouraged their
husbands, brothers, and sons to defend the family of the Prophet while
simultaneously taking care of Lady Zaynab. They had predicted being in
chains, though they deeply wished for martyrdom and visiting Lady

Fatima afterwards.
A. Throwing back the heads of the martyrs

The women created great legends in the desert of Karbala. Seven of the

mothers of the martyrs dressed the armour over their sons, and watched

¥ Muhammad Wasif, Ingilab Mugaddas Husayn, 1386 AH, p. 153.
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their martyrdom as they were beheaded. Their sons’ heads were then

thrown in their direction. However, they all returned their sons’ heads

towards the enemy and cried out, “We do not take back what we have

20
given in the way of God.” Three of those martyrs were among the

companions:

1.

‘Amr ibn Junadah — or in other reports, son of Muslim ibn ‘Awsajah
— was a young man whose father was recently martyred. His mother
told him, “O my son, go and fight beside the son of the Prophet.”
Later Imam Husayn said, “The father of this young man has recently
been martyred and maybe his mother is not content with him going
to the battlefield.” The young man said, “My mother ordered me to
go.” Then he went to the battlefield in support of Imam Husayn and
his family and was eventually martyred. The enemy then threw his
head towards his mother. His mother embraced the head and said,
“My dear son, well done! O the delight of my heart!” Then, she threw
it back towards a soldier of the enemy and killed him. She took the
tent column and attacked the enemy, kiiling two soldiers. Then Imam

21
Husayn ordered her to return to the tents.

Abdullah ibn ‘Umayr attacked the enemy, killing some of them and
returned to his mother and wife saying, “O Mother, did T make you
happy?” His mother said, “I would not become completely happy
unless you are martyred for Husayn.”22 He then fought and was
martyred. His head was thrown towards his mother afterwards. His

mother picked the head, kissed it, and threw it back to the enemy

* Muhammad Samawi, Absar al-‘Ayn fi Ansar a]—Husayn, p- 132.
* Sheikh Abbas Qummi, Nafs al-Mahmam, p. 152.
* Ibid., p. 147.

26



THE ROLE OF THE WOMEN OF ASHURA S. BEHZADPOOR

which killed one of them. Then, she took the column of the tent,
attacked the enemy and killed two soldiers of the enemy! Imam
Husayn ordered her: “Come back! You and your son are close to the
Prophet! Women are not required to do [the lesser] jihad!” She
returned while she was saying: “O God! Do not let me lose my

hope!” Imam Husayn said: “God will not let you become hopeless!”23

Thus, the women gladly seized the opportunity to be included among the
captives of Husayn whom were destined in the will of God to be glorified.

B. Yearning for martyrdom

Umm Wahab took a spear, gave it to her husband, and said, “Fight for
these righteous, the children of the Prophet.” She then followed her
husband. Her husband told her, “Go back!” to which she replied, “T will
not return until I am killed with you.” She grasped her husband’s armour
and said, “I will not leave you until I am killed with you!” The Imam
called the woman and said, “May God bless you, the family of Wahab. Go
back to women. May God bless you! Stay with them for war is not for

524
women.

Umm Wahab’s aspiration for martyrdom and support for the Imam
reminds us of Nasibah’s acts of bravery in the battle of Uhud. She
defended the Prophet even when men escaped, and the Prophet had
prayed for her and her family.25

* Ibid., p. 148.

* Abu Mikhnaf, Ibid., p- 124.

® Ibn Sa‘'d, Tabagat al-Kubra, vol. 8, p. 414; Muhammad ibn ‘Umar Waqidi, Maghazi, vol. 1, p.
270.
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During the battle, only five women felt sympathy for the Imam; they had

2
come forth in the face of the enemy and consoled him.

Except for Lady Zaynab who approached the Imam to soothe him during
the martyrdom of Ali Akbar, there were three other sisters and mothers of
the martyrs who came to Imam Husayn, the fifth of whom was the wife of

Abdullah ibn ‘Umayr Kalbi who later became a martyr.
C. The women’s martyrdom after their husbands’

The wife of Abdullah ibn ‘Umayr Kalbi came out of her tent and rushed
to her martyred husband, sat beside his head, wiped the dust from his
face, and said, “May Paradise be sweet for you.” Then with the orders of
Shimr, Rostam, his slave, killed her by hitting her head with a club.””

Shimr then attacked the tents of Imam Husayn.

The women left the deceased to serve and defend the family of Imam
Husayn. They accompanied them in captivity with the heads of their
martyrs to manifest the best historical evidence of oppression. They
considered the companionship of the children of the Prophet an honour
and expressed their gratitude to God. Although they did not accompany
Lady Zaynab until the end [of the journey], they displayed a great

manifestation of love towards the Imam and his family.
D. Their spiritual magnitude on the Day of Ashira

From the evening of the day of Ashuré, the women supported their Imam
with silence. They actualized their potential of endurance when a few

people were able to do so.

% The sister of Muslim ibn ‘Awsajah, the mother of Abdullah ibn ‘Umayr Kalbi, the mother of
‘Umr ibn Junadah or Umm Wahab in some other reports.

7 Sheikh Abbas Qummi, Nafs al-Mahmim, p. 139; Abu Mikhnaf, Ibid., p. 141.
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They did not show too much distress when giving farewell to their
husbands, brothers, and sons and encouraged the children to be patient
when facing hunger and thirst and keep them away from the battle so as
not to emotionally interfere with the soldiers. When the slaughtered
bodies of martyrs were brought back to the camp from the battlefield, the
women would not sob uncontrollably so as not to not distress the Imam.
Even when Imam Husayn’s baby, Ali Asghar, was martyred by a three-
pointed arrow, Rubab, the mother of Ali, did not come to the Imam. The
Imam approached Lady Zaynab and gave the baby to her” Also, when
the body of Ali Akbar was brought, none of the women went forth.
Moreover, when the bodies of the companions were brought back, their

mothers and wives would not come to them.
The role of. bz'jab

In Ashara, the women were directly involved in politics; they represented
the lessons learned from the efforts of Lady Fatimah during the events of
Fadak and her support for Imam Ali. They also did not forget their duty
to protect their hijab during the tragedies. When all the companions of
Imam Husayn were martyred and he himself was about to go to the
battlefield, he came to the tents to give farewell to the women and tell
them about their future duties. He said, “Be prepared for the tragedy.
Wear your overgarments tightly. Know that God supports, protects, and

. . . ))29
saves you from your enemy and will create a good destination for you.

Imam Husayn gave his first advice to women about their hijab. And

because the women knew that the battle was for material purposes, they

* Sayyid ibn Tawas, Luhaf p- 158.
* Hadith Group of Baqir al-‘Ulam (a) Research Center, Farhang-e Jami* Sokhanan-e Imam Husayn
as the translation of Mawsi ‘ah al-Kalimat al-Imam al-Husayn, p. 549.
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took off their jewellery and extra garments and threw them at the enemy
to avoid the attack. When the enemy was taking the captives into
Damascus (Shaam), Umm Kulthtm asked the soldiers to keep the heads
away from women so that people of the city would look at the heads and
not at the women and girls whose head coverings were snatched away
from them. But Shimr did the contrary and moved the women to the city

first.

After Imam Husayn’s warning, the women chose two kinds of clothing for
themselves, the first of which were lost in the attacks of the soldiers.
When Yazid asked Imam Husayn’s daughter Sukayna why she was crying
during the meeting, she replied, “Why would a person who has no face

covering in this gathering not cry?”

Like her father, mother, and brother, Lady Zaynab discredited the enemy
and belittled Yazid due to his maliciousness to render the tragedy of
Ashara a good exampie of how women’s hijab is the most powerful

weapon.

The tragedy of Ashara showed that women were the enemy’s primary
target with the aim of emotionaily breaking them after the death of their
men. The tragedy also showed that if women defend religious leadership,

they become the most powerfui and resolute peopie against the enemy.

The enemy saw women'’s hijab as the most powerfui weapon in supporting
religious authority, thus forcibly pulled off their hijab, unaware of the fact
that although hijab gives value to women, what makes hijab more effective
is acting like Lady Zaynab. Thus, the enemy unintentionally reinforced
this idea that hijab has two positive consequences: a) to cover, and b) to

emulate Lady Zaynab.
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Sahl ibn Sa‘idi reported: “I went to the gate of Damascus where I saw flags
coming after each other, and a horseman carrying a flag. There was a head
placed on top of it which was most similar to the Prophet than anyone
else. Suddenly, [ saw women following him on camels without any saddle
or covering. I approached the first woman and asked, “‘Who are you?” She
answered, ‘Sukaynah bint al-Husayn.’ I asked, “What can I do for you?’
She answered, ‘O Sahl! Please tell the bearer of this head to go forth so
that people are occupied with watching it and not look at the women of
the family of the Prophet.” Then I gave four hundred dinars to that man to

do so 30

The importance of the duty of women in protecting their hijab was
manifested in the tragedy of Ashara; and the message of that tragedy will

continuously include the concept of hijab.
Mourning in the tragedy of Ashiara

Revealing the hardships of the Ahlul Bayt targets women’s souls; they are
the most fervent grievers of this tragedy, mourning to accompany the

captives and desiring to support them with their faith.

Imam Husayn chose Lady Zaynab to present the truth about the martyrs
throughout history until today. Commemorating Ashiira is a reminder for
all women to review their value and strengthen their relationship with
Lady Zaynab. The women of the companions were legendary defending
the Imam and his family; the women of the famﬂy made miracles in
disclosing the events of Karbala to all people, Lady Zaynab having created
all the legends. She sent her sons to the battlefield, received her

slaughtered brothers, and witnessed seventeen of her closest kin martyred.

** Sheikh Abbas Qummi, Nafs al-Mahmam, p. 241.
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She gathered the people left from the camp and did not fear the physical
tortures of the enemy; she then spoke in captivity similar to father Ali who
was the master of speech and did not neglect her midnight prayers
throughout the event.31 She did so by foﬂowing the political trend of Lady
Fatimah in defending Imamate. This rendered her the ultimate example of
patience to teach all women how to spiritually elevate themselves to gain

proximity to God.

*' S that in his last farewell, Imam Husayn told Lady Zaynab: “O My sister! Do not forget me in
your midnight prayers.” (Dhabihullah Mahallati, Rayahin al-Shariah, vol. 3, p. 62)
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THE MARTYRDOM OF BANU HASHIM IN KARBALA AS
DESCRIBED BY IBN NAMA' AL-HILLI

MORTEZA KARIMI

ABSTRACT: Ibn Nama' Al-Hilli, a great Shi'i scholar of
th th

the 6 and 7 centuries, composed his Muthir A-Ahzan on
the description of the events before and after the events of
Karbala. As a reliable maqta], Muthir al-Ahzan offers a
detailed account of the martyrdom of nine members of
Banu Hashim. Introducing the book and its author, this
article offers a description on the martyrdom of the
following members of the Banu Hashim: the brothers of
Abbas, Ali al-Akbar, Qasim, Abdillah ibn ai—Husayn,
Abdillah  ibn al-Hasan, Abbas, and Imam Husayn.
Moreover, the description portrays some inaccuracies
available in several accounts on the Battle of Karbala.

An introduction to the book

Mouthir al-Ahzan (literally meaning ‘sorrow-provoking’) is considered to
be a magta], which is a title given to books describing the events related
to wars in general and specifically regarding the event of Karbala that led
to the martyrdom of Imam Husayn. Written by Ja'far ibn 'Abi Ibrahim,
most commonly known as Ibn Nama' Al-Hilli, this book is about a) the
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lifetime of Imam Husayn, the third Shi‘a Imam, b) the events before the
event of Karbala, c) a relatively detailed description of the day of
'Ashura,l and d) the subsequent incidents.

Due to the significance of the event of Karbala in the Islamic world in
general and the Shi‘a world in particular, special attention has been given
to the compilations of the magtals as early as the first years after this
event, to the extent that many of the companions of the infallible Imams
and prominent Shi‘a scholars have written on this subject. Asbagh ibn
Nubata al—Mujashi‘i,2 a close companion of Imam Ali, is generally
considered as the first one who compiled a book in this regard called
Magtal Abi Abdillah. After him, others such as Jabir Al-Ju'fi, Abu
Mikhnaf Al-Azdi’ and Tbn Wadi' compiled independent books on the
same subject. The number of the books on the magta/ in subsequent

centuries amounts to hundreds of volumes.

About the author

Najm al-Din Ja'far ibn Muhammad ibn Ja'far ibn Hibat Allah ibn Nama'
al-Hilli was born to a well-known Shi‘a family in 567 AH in Hilla, Iraq.
His father, Muhammad ibn ]a'far,5 a teacher of Muhaqqiq Hilli, was
among the great scholars of that region. His brother, Ahmad ibn
Muhammad, and his nephew Hasan ibn Ahmad, were among the

renowned scholars as well. According to some, Hasan ibn Ahmad was

! The 10th day of Muharram when Imam Husayn together with his 72 companions were rnartyred by
the army of Yazid ibn Mu'awiya

? d. after 100 AH

‘A companion of Imam Sadiq in 2nd century AH

* The author of Tarikh Ya qubi, d. 294 AH

> d. 636 AH
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one of the mentors of the First Martyr.6 Little is known about Ibn
Nama’s teachers. However, among them one may refer to three people:
his father Muhammad ibn Ja'far ibn Nama', Muhammad ibn 'Idris Al-
Hilli, and Shaykh Muhammad ibn Mashhadi. Unfortunately, the same is
true about the names of his students of whom 'Allamah Hilli and Ali ibn
Husayn ibn Hammad are the only ones known. Besides Muthir al-
Abhzan, only two of his works have survived, both of which are regarding

the uprising of Mukhtar al—Thaqafi7:

- Akhdh al-Thar fi 'Ahwal al-Mukhtar ( Taking Revenge: a Description
of Mukhtar);

- Dhawb al-Nuddar fi Sharh Akhdh al-Thar, known as Sharh al-Thar
(A Commentary on Taking Revenge). It is to be noted that this book
has been quoted completely by Allamah Majlisi in the 45th volume of
his Bihar al-Anwar from the page 346 onwards.

Ibn Nama' Hilli finally passed away in 645 AH at the age of 78.

Author's motivation

In his introduction to Muthir Al-Ahzan Tbn Nama' Al-Hilli refers to his

incentive to compile this book:

I found some of the books on the magtal very detailed
and lengthy and others too short. Thus, I wrote this book

as a moderate one: neither too long to exhaust the

¢ Muhammad ibn Makki Al-'Amili
" The man who revolted against the Umayyad Caliphs in revenge for those who killed Imam Husayn

and his companions
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readers nor too short so that some historically important

points may be neglected.

Author’s style

This book uses a historical-narrative style; Ibn Nama’ al-Hilli did not
analyse the content, a common style among early Muslim historians. He
also does not include the entire chain of narrators since his primary goal

was to compile information on the maqtai.

The work includes in an introduction and three parts:

- The introduction includes the merits of the Ahlul Bayt. It also refers
to the importance of mentioning the events leading to their
martyrdom and the rewards gained for shedding tears when hearing
them.

- The first part is a biography of Imam Husayn. It then narrates the
course of events, including his journey from Medina to Mecca and

then towards Karbala, which led to the sorrowful event of Karbala.

- The second part is about the events of the very day of 'Ashura until
the martyrdom of Imam Husayn and the captivity of his family. At
the end of this chapter, Ibn Nama’ quotes narrations that revealed

predictions of the event of Karbala and the Imam’s martyrdom.

- The third and final part is about the events after the captivity of the
famiiy of Imam Husayn until their return to Medina. Various
sermons of Imam Sajjad, Lady Zaynab, and others in Kufa, Damascus

and elsewhere have also been quoted.
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The martyrdom of the Banu Hashim
1. The brothers of 'Abbas ibn Abi Talib: Based on historical evidence, the

companions of Imam Husayn were martyred before the members of his
family. Most historical works on the maqtal mentioned the Imam’s eldest
son, 'Ali al-Akbar, to be first one from Imam's family — the Banu
Hashim — who went to the battlefield. Ibn Nama', however, refers to the
martyrdom of the brothers of 'Abbas’ before that of 'Ali al-Akbar.
According to him, 'Abbas told his brothers, "Go to the battlefield so that
I may see your sincerity in the way of Allah and His Apostle as you have
no child." They gladly responded and became martyred.9

2. ‘Ali al-Akbar. ITbn Nama' does not refer to his exact age and only
mentions that he was more than 10 years old. A very handsome youth,
'Ali al-Akbar asked his father's permission to go toward the battlefield.
Imam Husayn, looking at him with tears in his eyes, gave him the
permission, and said, "O Allah! Bear witness that the youth going to the
battlefield is the one whose physical features, behaviour, and speech are
similar to those of the Holy Prophet." 'Ali al-Akbar fought bravely and
killed many soldiers of the enemy. Returning to his father, he
complained of the thirst and the heavy armour. Hearing this, Imam
Husain cried saying: "Go and continue fighting since you will soon meet
your grandfather Muhammad who will quench your thirst". 'Ali al-Akbar
returned and fought many others. Finally, struck by Murrat ibn Mungidh
Al-'Abdi, he was thrown to the ground and was surrounded by a group

who cut him into pieces. Then Imam Husayn approached his son and

’ namely, 'Abd Allah, Ja'far and 'Uthman, all the sons of Umm Al-Banin, Imam Ali's wife
® Ibn Nama', Muthir Al-'Ahzan, p. 68.
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cursed those who killed him. Following her brother, Lady Zaynab came
out of the tent; while crying, she was taken back to the tent by Imam

0

Husayn.1

3. Qasim, son of Imam Hasan: Like many other historians, Ibn Nama'
narrates the story of the martyrdom of Qasim ibn Al-Hasan from
Humayd ibn Muslim, who states: "A teenager came towards us whose
face was as beautiful as the moon. 'Amr ibn Sa'id Nufayl Al-Azdi told
me that I will fight him. Then he went toward him and struck him with
his sword, the result of which the boy fell flat on his face and then called
out, "O my uncle!" Hearing this, [Imam] Husayn rushed toward him like
a hawk and struck 'Amr by his sword though 'Amr used his hand as a
shield and subsequently his arm was cut off. He cried out loud, so much
so that entire army heard him. A group of Kufans riding their horses
went to save him but contrary to their intention, he was killed under the
feet of their horses. I saw [Imam] Husayn standing beside the adolescent
who was breathing his last. [Imam] Husayn, addressing him, called out,
‘Cursed be those who killed you. Their enemy on the Day of Judgment is
your grandfather. By Allah, it is so difficult for your uncle to feel helpless
to your call.” Then he hugged his nephew and took him toward the tents
and put his body among the other martyrs."” Humayd ibn Muslim
continues: "I asked about the name of that adolescent and I was told that
he was Qasim ibn Al-Hasan ibn Ali ibn Abi Talib." Then, Imam Husayn,
while discovering a few members of his family and companions

remained, stood up and caused many to weep considerably when he

" Ibid pp- 68 £.

11
The moon is used as a comparison of beauty in the Arab world
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called out, "Is there anybody to support the family of the Messenger of
Allah? Are there any monotheists? Is there any helper?"12

4. 'Abdillah, the Suc]ding infant: Based on Muthir al-Ahzan, Imam
Husayn then approached the tent and asked for 'Abdillah, his suckling
baby, to bid farewell. When he was taken to him, a man from the tribe of
Banu Asad shot the baby with an arrow which cut through his throat and
killed him. Imam Husayn filled his both hands with his son's blood,
threw the blood towards the sky, and said, "O Allah, if you have deprived
us of the heavenly help, put that help in what is better for us and take
our revenge from these oppressors." According to a narration from Imam
Baqir, not one drop of that blood fell to the ground. Then Imam Husayn
placed ‘Abdillah’s body next to the martyrs of his family.

5. Abbas ibn Abi Talib: This part of Muthir al-Ahzan is more significant
as it is not, as in other sources, in accordance with what is commonly
narrated about the martyrdom of Abbas ibn Abi Talib. The following is
regarding what is generally related in mourning ceremonies: Upon
hearing the request of the children for water, Abbas ibn Abi Talib asked
for Imam Husayn’s permission to move toward the Euphrates. On his
way, he killed a large number of the enemies, and eventually reached the
river. Remembering the thirst of Imam Husayn and his famﬂy, he filled
the water-skin, held it with his right hand, and moved toward the tents
where thirsty children were waiting for him. Confronted with a group
from the enemy, he was compelled to fight with them. Suddenly, Nawfal
Al—Azraq struck him and cut off his right hand. He then took the water-

- Ibid, pp. 69 f.
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skin with his left hand, and that, too, was cut off by another blow by al-
Azraq. Having no other choice, Abbas held the water-skin with his teeth.
An arrow then hit the water-skin and the water poured out. Then
another arrow hit his chest and caused him fall flat on his face
whereupon he called out his brother. This emotional and sorrowful
version of the martyrdom of Abbas ibn Abi Talib has been narrated by
Allamah Majlisi.13

Some researchers, however, reject this version as they believe it to lack an
authenticated chain of narrators and have some problems with regard to
its contents.  What has been mentioned by Ibn Nama' is in accordance
with the other version. According to him, when Imam Husayn and his
companions became extremely thirsty, he decided to move toward the
Euphrates while Abbas ibn Abi Talib was in front of him. Meanwhile, a
letter from 'Ubayd Allah ibn Ziyad reached 'Umar ibn Sa'd according to
which "Umar was commissioned to prevent Husayn and his companions
from reaching the water. Thus, he sent 'Amr ibn Hajjaj together with 500
soldiers to fulfil this mﬂitary command. A man among them named
'Abdillah ibn Husayn Al-Azdi called out, "O Husayn! By Allah, you
would not drink even a drop of water until you and your companions
will die out of thirst.” Then Zar'a ibn 'Aban asked the soldiers to prevent
Husayn from reaching the water and shot an arrow at Imam Husayn’s
throat. Imam Husayn cursed him thus: "O Allah! Kill him while thirsty
and do not forgive him at all!" However, the blood gushing out from his

throat did not let him drink any water. (Ibn Nama' then relates how the

" Bihar Al-Anwar, vol. 45, pp- 41 f
" See. Tarikhe Qiyam va Magtale Jami' Sayyid Al-Shohada’(in Persian), by a group of researchers,
under the supervision of Mahdi Pishwa'i, vol. 1, pp. 844 f.
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curse of Imam Husayn against Zar'a came true). The enemy then made a
distance between Imam Husayn and Abbas, surrounding Abbas from
each side and eventuaﬂy killing him, whereupon Imam Husayn bitterly

15
Wept.

It should be noted, however, that the description of Ibn Nama' here is
very concise. He suffices to say that Abbas was killed while surrounded
by a group of the enemy. The details of his martyrdom according to the
second version (with which Ibn Nama's description is in accordance)
have been mentioned in other sources as follows: When the enemy
surrounded Abbas to distance him from Imam Husayn, Abbas began to
fight with them. Meanwhile, Zayd ibn Warqa' al-]uhani16 lurked behind
a palm tree. Supported by Hukaym ibn Tufayl Sinbisi, Zayd struck the
right hand of Abbas with his sword. Taking the sword by his left hand,
Abbas continued fighting while shouting, "By Allah! Although you have
cut off my right hand, I will continue to defend my religion and the
trustworthy Imam who is the grandson of the Holy Prophet." He
continued to fight until he felt exhausted. Waiting in ambush for him,
Hukaym ibn Tufayl Al-Ta'i struck his left hand whereupon Abbas called
out, "They have cut off my left hand. O Allah, make them the dwellers of
the Hellfire." Then the same Hukaym moved forward and killed him
with an iron spear.17 The fact that both hands of Abbas were cut off in
the battle has been confirmed by Imam Sajjad in a narration where he is

quoted to have said, "May Allah's mercy and blessings be upon Abbas

® Ibn Nama', sbid., pp. 70 {.

* var. Zayd ibn Ruqad Al-Janbi or Yazid ibn Ziyad Al-Hanafi

' See Ibn Shah Ashoub, Managib 'Al ‘Abi Talib, vol. 4, p. 117; Shaykh Mufid, A Ishad, vol. 2, pp.
109 f.; Sayyid ibn Tawous, A/-Malhuf, p. 190; Khwarazmi, Magtal al-Husain, vol. 2 p. 30.
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ibn Ali who sacrificed his life for his brother so much so that his hands

18 . . .
were cut off...” However, there are different views regarding whomever
& 8

finally killed Abbas:
- Zayd ibn Ruqad Al-Janbi and Hukaym ibn Tufayl Sinbisi; ~
- Harmala ibn Kahil Al-Asadi;

- Yazd ibn Ziyad al-Hanafi and

- Hukaym ibn Tufayl.22

6. Imam Husayn. According to Ibn Nama', after the martyrdom of
Abbas, Imam Husayn fought the enemy harshly and killed many of
them. Observing the war circumstances, Shimr ibn dhi al-Jawshan
ordered his troops to attack the tents, the inhabitants of whom were
women and children. At this time, Imam Husayn declared his famous
statement: "If you do not believe in any religion [at least] be noble and
magnanimous in this world"” and asked the enemy to leave the women
and children and fight him only. The enemy surrounded him, and each
person either shot an arrow or struck him with their swords to the extent
that they inflicted 72 wounds and injuries on his holy body. Weak and
exhausted, he stood up while a stone hit him, bloodying his face. Then a
poisoned three-cornered arrow hit his heart. Imam Husayn then said, "In

the Name of Allah and following the creed of the Messenger of Allah"

18 Shaykh Saduq, A-Khisal, p. 68; Allama Majlisi, Bihar Al-Anwar, vol. 22, p. 274; vol. 44, p. 298.
v Tabari, Tarikh al-'Umam wa al-Mulkuk, vol. 5 p. 468; Shaykh Mufid, A/-Irshad, vol. 2, p. 110.
% Baladhuri, ‘Ansab al-'Ashraf, vol. 3, p. 406; vol. 11, p. 175.

! Tamimi Maghribi, Sharh al-Akhbar, vol. 3, p. 191.

- Shaykh Tusi, sz}'a], p. 102; Allama Hilli, Khulasa al-'Agawal fi Marifa al-Rijal, p. 210.
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and then raised his face toward the sky and said, "O my Lord! You are
well-aware that they are kiliing the son of the daughter of their Prophet."
He took out the arrow from his back, and weak from losing blood, fell to
the ground.24 Here, Ibn Nama' narrates the story of Abdillah ibn al-

Hasan.

7. Abdillah ibn al-Hasan, Imam Husayn's nephew. Observing the attacks
on his uncle, the adolescent Abdillah, the son of Imam Hasan, who was
with the women, came out and stood next to Imam Husayn, although
Lady Zaynab did her best to prevent him. Abdillah, however, resisted
strongly and insisted that he would not leave his uncle alone. At this
moment, when Bahr ibn Ka‘b25 attacked Imam Husayn with his sword,
Abdillah was enraged by this scene, and he shouted, "Woe to you...Do
you want to kill my uncle?" The enemy, however, inflicted his sword
toward Imam Husayn whereupon Abdillah used his hand to block the
strike from injuring his uncle's hand. Subsequently, Abdillah's hand was
cut off, and he cried out, "O my uncle!" Imam Husayn hugged him and
said, "O my nephew! Be patient with what is happening and expect
goodness from Allah as He will join you to your righteous forefathers."
Then Harmala shot an arrow at ‘Abdillah, killing him. Imam Husayn
cursed him: "O Allah! If you have provided them with blessings for a
while, cause them to quarrel among themselves, divide them, and never

be pleased with them! 26

# Ibid., pp. 72 f.

% Jar. Harmala ibn Kahil

% Ibid,, pp. 73 f.
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Ibn Nama' then narrates the last moments of Imam Husayn's life: Shimr
ordered his army to shoot their arrows and 'Umar ibn Sa'd wondered
Why nobody was finishing the job. Finally, he ordered Sinan ibn Anas to
behead the Imam. Sinan walked towards Imam Husayn while, strange
enough, he was repeating these words: "I'm walking toward you while I
am well-aware that you are the master of the people and your father and
mother are the best ones among all." At last, he beheaded Imam Husayn

and gave the head to 'Umar ibn Sa'd.”

The next section of the book concerns the enemy’s iooting and
plundering. Accordingly, several parts of the Imam's clothes were taken

by the following peopie:

His towel by Qays ibn al-Ash'ath;

. . .28 .
- His turban by Jabir ibn Yazid who became insane as soon as he put

on the turban,;
- His shirt by 'Ishaq ibn Hawyah who thereafter became leprous;

- His ring by Bajdal ibn Sulaym who, in order to take the ring, cut off

S 29
the Imam's fmger;

- His sword by Qalafis Al-Nahshali

Then the shameiess enemy began piundering the women and children.30

Afterwards, 'Umar ibn Sa'd asked the volunteers to ride their horses on

7 Ibid,. pp. 74 f.

* (var. 'Akhnas ibn Mirthad)

» (var. Jami' ibn Al-Halq 'Awdi).
* Ibid.,. pp- 76 £.
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the body of Imam Husayn. Ten horsemen volunteered and did as they

were ordered. These ten vicious men, based on the book, were 'Usayd ibn

Malik, Hani ibn Thabt Al-Hadrami, Wakhit ibn Na'im, Salih ibn Wahb
Al-Ju'fi, Salim ibn Khuthayma Al-Ju'fi, Raja’ ibn Munqidh Al-'Abd;,
‘Umar ibn Subayh Al-Saydawi, Hukaym ibn Al-Tufayl Al-Sinbisi,
'Akhnas ibn Mirthad, and 'Ishaq ibn Hawyah.31

Finally, it is to be noted that the list of the martyrs among the Banu
Hashim as mentioned in Muthir Al-'’Ahzan is incomplete. The number of

them varies in various references. All in all, we come across 25 names:

Abu Bakr ibn Hasan ibn Ali bin Abi Talib; 2. Abu Bakr ibn Ali bin Abi
Talib; 3. Ja'far ibn 'Aqil ibn Abi Talib; 4. Ja'far ibn Ali bin Abi Talib; 5.
Abbas ibn Ali bin Abi Talib; 6. 'Abd Al-Rahman ibn 'Aqil bin Abi Talib;
7. 'Abdillah ibn Hasan ibn Ali; 8. 'Abdillah ibn Husain ibn Ali; 9.
'Abdillah ibn 'Aqil ibn Abi Talib; 10. 'Abdillah ibn Ali ibn Abi Talib; 11.
'Abdillah ibn Muslim ibn 'Aqil; 12. 'Ubayd Allah ibn Abdillah ibn Ja'far;
13. 'Uthman ibn Ali ibn Abi Talib; 14. Ali ibn Husain ibn Ali; 15. 'Umar
ibn Ali ibn Abi Talib; 16. 'Awn ibn Abdillah ibn Ja'far; 17. Qasim ibn
Hasan ibn Ali; 18. Qasim ibn Husayn ibn Ali; 19. Qasim ibn Ali ibn Abi
Talib; 20. Muhammad ibn Sa'id Al-'Ahwal ibn 'Aqil; 21. Muhammad ibn
Abdillah ibn Ja'far; 22. Muhammad ibn 'Aqil ibn Abi Talib; 23.
Muhammad ibn Muslim ibn 'Aqil; 24. the suckling baby and 25. The
adolescent child.

* Ibid,. p. 78.
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Conclusion

As history shows, unfortunately the narration and description of the
event of Karbala have not been free of various kinds of changes and
distortions. Undoubtedly, relying on orally narrated events and putting
trust in weak sources help such distortions to remain in use. Thus, in
narrating the events of Karbala, the preeminent value must be given to
authentic and reliable sources, especially those exclusively regarding this
event, generally known as maqtals. A quick review of such genuine works
may undermine some of the events of Karbala which have been
considered as incontestable facts. As one of these trustworthy magqtals,
Muthir Al-'Ahzan by Ibn Nama' Al-Hilli, helps its readers to acquire a

factual picture of the entire event of Karbala.
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SAFEGUARDING AZADARI AGAINST WRONG
PRACTICES

MUSTAFA HUSSEINI TABATABAI
TRANSLATED BY ZAINAB MOHAMMED

ABSTRACT: On the day of Ashura, Shi‘a Muslims all
over the world commemorate the martyrdom of Imam
Husayn ibn Ali, the grandson of Prophet Muhammad, at
the Battle of Karbala, in protest against the oppressive
ruler Yazid who ordered the massacre of Imam Husayn
and his family members and companions given their
refusal to accept Yazid’s aliegiance. In mourning on this
day, the tradition of matam, or beating one’s chest as a
sign of grief for the Imam, became common. Moreover,
tatbir, a more serious form of displaying one’s sorrow, was
also practiced, and then afterwards banned in the Islamic
Republic of Iran. This article provides an analysis as to
why the ban occurred using the Qur’an, hadiths, and
consensus of Shi‘a scholars to verify the forbiddance of
this act.

The event of Karbala took place during the life of Imam Abi Abdillah,
Husayn bin Ali, in which he, alongside his companions, were brutaﬂy
killed and their families were taken captive. It was the biggest tragedy
that has occurred in the history of Islam creating great pain and sorrow

in the hearts of Muslims, especially the Shi‘a. Afterwards, the tradition
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of beating one’s chest in grief for the Imam’s martyrdom, called
matam,l came about amongst some of the Shi‘as, and over the passing
of time, it became one of their slogans. In recent centuries, some groups
amongst the Shi‘as have introduced other forms of grieving such as
tathir which are not in line with the recommendations and rulings of
Islam. This practice continued for a period of time until one of the
famous Syrian jurists of the Imami sect rose up against the innovation
of tatbir in the streets and alleyways. This jurist was a prominent man
named Allamah Syed Mohsen Amin Ameli author of ‘at-Tanzeeh fi
A’amal as-Shabeel, which led to him being attacked by those who were
unaware of the clear religious rulings in this matter. In their
confrontation with Allamah Ameli, they refused to engage in an
intellectual debate and instead chose to stir unrest, preventing the
laymen from looking into Ameli’s reasons and occupying them with the

same rituals of fatbir, until the official banning of it occurred with the

Islamic Republic of Iran.

This article provides an analysis as to why this ban occurred with due
attention to the reliable Shi‘a sources. We ask God to keep us all on the
path of moderation and reason. Surely He is the guardian of guidance

and the right path.

" To beat ones chest as a sign of grief in commemoration of the brutal killing of the Imam.

? Tuthir: the Arabic term used for a ritual in which the individual strikes his/her head with a sword
or knife until blood flows. The Persian term for this act is Qame Zani.

> A sect from among the Muslims who believe in the existence of twelve leaders after the Prophet
Mohammadd.
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Prohibition in the Quran

Hurting any part of the body through hitting it, or uncontrollable
wailing during a tragedy are practices of the Era of Ignorance
(Jahiliyya); both the Qur’an and the Prophet nullified these acts. Imam
Sadiq said: “When the Messenger of God conquered Makkah, the
people of Makkah preceded by their men came to pay allegiance to him.

At this time this verse was revealed:

<~°~,:w/mimggmjgzauu Eluogall Belor 13) 31T
jk)é.bv w.bi Mj\.ﬂ)u\a‘,«duby d}/Yi&wYJd\)jy
f"))f-“‘” EUNAR" AR RET-TR ST

O Prophet! If faithful women come to you, to take the oath
of allegiance to you, (pledging) that they shall not ascribe
any partners to A//a]], that tfze)/ shall not Stea], nor commit
adultery, nor kill their children, nor utter any slander that
they may have intentionally fabricated, nor disobey you in
what Is right, then accept their allegiance, and plead for
them to Allah for forgiveness. Indeed Allah is all-forgiving,
all-mercitul’

At this point Umm Hakeem, the daughter of Hareth ibn Hasham who
was also the wife of ‘Akrame the son of Abi Jahl, asked, “O Prophet of

God, in regards to which act has God commanded us not to disobey

you? The Prophet replied:

Q-’j"*“.jyjk':ﬁ?' 'Mm. :'"YJ WOMYJ\.Ej ',,.»65-" < Yj \:\D.' 'roh\;y
Jug e Y 5 bg

* Sheikh Kulayni in his hadith compilation, a/-Kafi.
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Never slap your cheeks, or scratch your faces, or pull
your hair, or tear your collar, or blacken your clothes or
wail!’

. .. . . 5
It was with these conditions that the Prophet accepted their ailegiance.

Imam Baqir said: “Do you know the meaning of this phrase when God
said, ‘Nor disobey you in what is right'?” I told him I didn’t know. So
he said that the Messenger of God said to Fatimah:6

Jidb ol ¥ 5 has o g 2l Y 5 8y o e Mo e Bl

W Je
When I die, do not scratch your cheeks over me, do not
puii your hair, do not wail, and do not sit to lament over
me. Then Abu Ja’fer, Imam Bagqir said, ‘This is the right
which God the Almighty has commanded to.”

Therefore, Islam forbids the hitting and slapping of one’s cheeks or
scratching one’s face during a tragedy as the Prophet taught since he

8
would clarify ambiguous concepts.

With this in mind, how can one claim that the Q_ur’an has made tatbir
permissive (mubah) since doing so is far more harmful than hitting
oneself on the cheeks? Furthermore, this form of grieving is known to

be one of the practises during the Era of Ignorance. Tatbir is not

> Furu’ Kafi, Book of Nikah, vol. 5, p. 527, Tehran
¢ Sheikh Kulayni in another document from Umar bin Magdam narrated that he heard Imam Bagqir

saying
! Furu’ Kafi, Book of Nikah, vol. 5, p. 527, Tehran
’ (such as the phrase mentioned above, that they will not Disobey you in acting according to The

RIGHT)
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justified even when displaying one’s grief of the tragedy of Karbala and
to show one’s love for the Ahlul Bayt. Islam is an easy and simple
religion:

9 ) T T

[l o 3 @9 Jaz b

...and has not placed before you any obstacle in the religion...
10 o 0 s sE 2,
Allah does not desire to put you to hardship.

11 }" s, s )
and He does not desire hara’s]u'p for you.

12 »

A e
and relieves them of their burden...
135}0’ 4 o; 5& s s

SJ& - EESRN | BV
Allah desires to lngten your burden
14 . 2.1. /,Ta?'o\ ; c/’ \:jf‘ﬁ \.O
M u)’j vu‘.. "y

We did not send down to you the Quran that you should
be miserable (in hardship).

-
O

oF

According to this, whosoever puts himself in hardship and difficulty to
the extent that he slits open his head with a blade and/or injures his

? Hajj 22:78

" Maedah 5:6

" Baqarah 2:185
" Naraf 7:157
" Nisa 4:28

" TaHa 20:2
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back using chains, and supposes that he is attaining his Lord’s pleasure,
without a doubt such a person is mistaken and has disobeyed his

Masters’ cornrnands. GOd says:

alE) 5 Ay 3 AW (635 06 Vgads Y AT ¢ .\Mm\,
cj“” ) Vo) 5 N ¢ o) (x 15(&
O you who have faith! Do not venture ahead of Allah
and His Apostle, and be wary of Allah. Indeed Allah is
a]/—]]eanhg, a/]—/mowjng.

Prohibition by the Prophet

The Messenger of God followed the commands of God and the rulings
sent down through revelation. It was for this reason that he openly
forbade Muslims from following the ignorant customs and traditions
carried out during a tragedy, and he strongly recommended them to
refrain from it. Sheikh Zainuddeen' in his Musakkin al-Fuaad has
quoted the Prophet:

3y Ll el g Sl dssld ) )

May God curse the woman who scratches her face (at
times of grief), tears her collar and shouts out ‘May I be
punished’” and ‘May God send my death.’

Hu]arat 49:1
** Shaheed al-Thani (Second Martyr)

17

p- 108
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He also quoted the Prophet saying, “Any Muslim who at the time of
difficulty even hits his hands on his thighs, his reward will be

,,18
destructed.

Thus, the Prophet cursed those who scratch their faces and hit their
thighs n grief. He also said, “The one who hits himself on the face (in

times of grief) is not from us.”

Therefore, how can we possibly say that tathir and other forms of self-
harm are permissible? Is this not disrespect to the law of God and His

Messenger?

Prohibition by the Ahlul Bayt

Those who have recognised the true path and sincerely love the Ahlul
Bayt know well that they held steadfast to the Prophet’s teachings more
than anyone else; they lived in accordance with his commands and

prohibitions and followed his way of life. Imam Ja’far Sadiq said:

gy Jgb oo o ) ;.)\JL{O.A laly 4 f'.)o-jﬁ Code S.\z 5,9 13|
‘\e&j\‘%?&\?dv‘\iby\j(‘ﬁj‘t&‘&\g}”) A

When you are faced with a hadith (from us) and you
find an evidence for it in the Qur’an or the words of the
Prophet then accept it, and if you do not find such, then

. . 19
turn the hadith back to its narrator.

18 . .
o aﬁy ‘iaho-\ Amal\ s 02 u\:« oy (L..M ujsa
Usul al-Kafi, vol. 1, p. 69, Tehran
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Imam Ja'far also said: “Everything should be verified with the Quran
and Sunnah.” He also said, “Whoever opposes the book of God or the

Sunnah of Mohammed has become a ciisbeiiever.”21

Consequently we cannot even imagine that the Ahlul Bayt would have
chosen to act differently to the Prophet himself when it came to the
permissible forms of lamentation. In his al-Kafii Sheikh Kulayni
narrated from Jabir when Imam Bagir was asked as to what is meant by

the restlessness during grief that has been forbidden? He replied:22

The strongest forms of lamentation are: for one to cry
out ‘May I be punished and May God send my death,’
for one to hit himself on the face, pull his hair (or shave
it), or for someone to set up a lamentation. If someone is
intolerant, he has chosen a path other than patience. For
the one who is patient and says, ‘We are from Allah and
surely we will return to [{im,’23 and thanks God, surely
he has shown contentment with the will of God and his
reward is upon God. And as for the one who does not
act like this, the rule of God has been carried out on him

and he deserves blame, and God will remove his reward.

Sharif al-Razi, compiler of in Nabju] Ba]agba]z, quotes from Imam Ali:

* Life and teachings of the Prophet. &l , S ) 393y 6 gH K
. Usul al-Kafi, vol. 1, p. 70 - jaf,u.e (dl 5 ale hy o) at s A olsS Ll o
= Al-Furu® min al-Kafi, book of al-Jana’ez, vol. 3, p- 222, simiiariy; al-Furu‘ min al-Kafi, vol. 3, p-
223:
ol 2Bl e 5 o2Vl o a5 sl 5 el el disall 5 Jusll ) g4 sl
5 W o s 52 8 Jaye D ar y il 5 g0 0 5 i g8 3 IS5 o Sy i
. ol ool 5 pod o g skl ale (5 SI5 Jain f o 5 A Je o) 8,
Bagarah 2:156
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Grant of patience (from Allah) is in proportion to the
extent of the calamity you are passing through. If you
exhibit fretfulness, irritation, and despair in calamities

, , 2
then your patience and your exertions are wasted.’

Imam Musa Kazim said, “The one who hits his thigh at the time of

) . ) 25
calamity will lose his reward.”

Consensus of the classical Imami scholars

The classical scholars of the Imami sect in following the Prophet and his
family had reached a consensus that hitting one’s body, scratching one’s

face, and recitation of absurd lamentations at times of great sadness are

all prohibited acts. Sheikh Abu Ja’fer Tus in his Mabsoot writes:

To cry is not a sin, but to hit or slap one’s body,
scratch one’s face, pull or shave one’s hair, and to recite
lamentations at times of despair and calamity according
to the consensus of the jurists are all prohibited and

void.

Muhammad ibn Idris Hilli in his Sara7ir, Sheikh Abu Abdullah Ameli in
Zikra and Sheikh Muhammad Hasan Najafi in Jfawaher hold the same

view.

Tatbir: A pretext in the hands of the enemies

Until now we have spoken about the guidelines set by the Prophet, his

household, and the schoiars, all of whom deem hitting one’s face and

. Nahj a/—Ba]ag]za]z, Saying no. 143
P o 2Y bl Lpall e 08 o oy Jo )l oo
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wailing at time of calamity as forbidden. Unfortunately, there are still
people who permit such acts. They justify themselves using the

following reasons:

1. Such actions in commemorating the martyrdom of Imam Husayn are
a sign of reverence and respect to the slogans of religion and the
Prophet’s family, and in honour of this the general and ambiguous

traditions become stipulated.

In response to this, it is never correct to honour and respect the Prophet
and his family through means which he himself has forbidden and has
considered one of the customs of the ignorant. It is as if someone were
to honour the Prophet by prostrating to him - and there is no doubt
that tatbir has been forbidden in Islam, so how can we give ourselves

the right to honour Islam and its symbols through such acts?

Sheikh Tusi reports from Khalid bin Sodair that Imam Sadiq said: The
daughters of Fatimah al-Zahra — in sorrow of Husayn bin Ali — tore
their clothes and slapped their cheeks; thus, it is permissible to do so

over someone like Husayn bin Ali.

The answer to this claim can be addressed from two points: First, the
mentioned tradition is a weak one as Khalid ibn Sudayr — the narrator
— is unknown to the specialists in Reja].27 Allamah Mamgani in his
Tangeeh al-Magal has named Khalid to be unknown to him. Ayatollah
Khui states that this man cannot be relied upon due to his unknown

identity. Secondly, this tradition contradicts another tradition which

26 . . . . . . .
Bearing in mind that prostration to any other than God is forbidden in Islam
27 . ) ) . . .
A science in which the narrators of hadith are investigated
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demotes its credibility. In the hadith narrated by Sheikh Mufid, Imam
Husayn says to his sister, “I have pledged to you — and you should be
ioyai to my pledge — that when I am killed do not tear your coHar,

scratch your face, or seek your death.”

Bearing this in mind, can we realiy claim that it was permissible for the
daughters of Fatimah to act in contradiction to the will of Imam

Husayn?

In addition to hadith from Khalid bin Sodair contradicting the advice
given to the Lady Fatimah from her father, when the Prophet said,
“When I die, do not scratch your face upon me, nor pull your hair, and
do not wail or cry lamentations for me” this tradition has been narrated
by the Sheikh Kulayni with a stronger and more reliable line of
narrators than that of Khalid.

Sometimes opponents use the following hadith to permit tatbir: “When
the Lady Zainab’s eyes fell upon the severed head of her brother, she hit

her face, tore her collar, and fell unconscious.”

Here, they rely on Lady Zainab’s reactions after the massacre on the day
of Ashura; they have forgotten that before this event, when the Lady
Zainab fainted when she was foretold about the martyrdom of her
brother, Imam Husayn, having sprinkled water on her to awake her
said, “Zainab, fear God and for His sake, be calm, and know that all of
the inhabitants of the earth will die and the inhabitants of the skies will
also not remain, and everything except for God will perish.” It need not
to be said that Imam is infallible and his words and actions hold higher
credibility than others.
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It could be said that Lady Zainab’s emotional response were beyond her
will, and that it occurred due to the impact of the calamity. Other
hadiths that mentions Lady Zainab to have hit her head on a pole and
blood was seen trickling from beneath her veil should also be translated
as an action beyond her strength, otherwise how can it be possible that

she had purposely acted against her brother’s will?
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SHI'A AUTHORITIES IN THE AGE OF THE

MAJOR OCCULTATION
PART IV: SHEIKH TUSI

ALI NAGHI ZABIHZADEH
TRANSLATED BY MARZIEH AHMADI

ABSTRACT: Sheikh Tusi, known as Sheikh al-Ta’ifah,
was a renowned Shi‘a scholar recognized for his hadith
compilations 7ahdhib al-Ahkam and al-Istibsar, two of the
four major works of Shi‘a Islamic traditions. Having
closely studied under and associated with prominent Shi‘a
leaders and scholars such as Sheikh al-Mufid and Sharif al-
Murtadha, Sheikh Tusi became the leading spokesperson
of Shi‘ism, one of his greatest roles being the founder of
the Seminary of Najaf, which marked the city of Najaf as
the leading centre of Shi‘a scholarship. This article studies
the status, jurisprudential initiative, and religious authority
of Sheikh Tusi, including a list of his teachers, students,
and works on subjects such as hadith, exegesis,
jurisprudence, supplication, and theology, and a
description of the political situation during his time.

Abi Ja‘far Muhammad ibn Hasan Tisi, known as “Sheikh al-Ta’ifah,” is
one of the brightest luminaries of the Islamic world. The period he lived
was the peak of Shi‘a Islamic scholarship which began with the authors
of the four major Shi‘a hadith collections: Sheikh al—Kulayni (al-Kafi),
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Shaikh al-Saduq (Man /a Yahduruh al-Fagih), and the last two ( 7ahdhib
and al-Istibsar) compiled by Shaikh Tusi. He also has written books on
various subjects of Islamic jurisprudence (ﬁg]]), principles of
jurisprudence (usa/), hadith, exegesis of the Quran (tafsir), Islamic
theology (kalim), and genealogies of hadith narration (z7z/). Sheikh
Tusi was born in 385 AH. When he was 23, he migrated to Baghdad in
408 AH where and entered the centre of Islamic culture and sciences of

Baghdad and wound up spending the rest of his life in Iraq.

After his arrival in Baghdad, Sheikh Tusi studied under Sheikh Mufid
for five years. He continued his education during the leadership of
Sayyid Murtadél,1 and in 436 AH after Sayyid Murtada passed away, he
spent the rest of his life — 24 years — as a leader of the Shi‘a. After
Sayyid Murtada passed away, he stayed in Baghdad for twelve more
years; and when the Seljuks attacked in 448 A.H causing a series of
disturbances as his house was piliaged and destroyed, he left for Najaf

where he established a centre for theoiogicai studies.2

Teachers

Sheikh Tusi was taught by Sheikh Mufid in the last 5 years of his life.
When Sheikh Mufid passed away, Sheikh Tusi studied under Sayyid
Murtada Alam al-Huda at the age of 28 and was on his special
attention. He took benefit of his profitable presence for 23 years.
Although, he did not need to refer to Sayyid Murtada in hadith and

1 Rawdat al-Jannat, vol. 6, p. 217. In addition to them, Sheikh Tasi was taught by teachers such as

Ibn Ghada’iri and Ibn Salt Ahwazi, (cf. A'yan al-Shi ’afl, p- 9 pp- 159 - 160; Millennium
Commemoration of Sheikh Tisi, the lecture of Muhammad Wa'iz Zadih, p. 47 & 51).
2 Amin, Sayyid Muhsin, A ‘yan al-Shi‘ah, vol. 9, p. 159.
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mentioned him less in the chain of transmission of hadith but on the
subjects of Qur’an exegesis, lexicology, Kalam, Literary Studies, Fiqh
and Usil, he studied under the Sayyid and quoted his ideas in his words

in " ‘Uddah al-Usal' and in some cases critiqued his ideas.

At the time of Sayyid Murtada’s life, Sheikh Tusi wrote some books
such as 7ahdhib, Istibsar (among the Four major References of Shi‘a)
and a[—]\fi]zé)/afl, al-Matsah fi al-Imamabh, Ry'é/ and a part of "al-Fihrist".
He also wrote a summary of “a/-Shafi’ (about imamate) which was
originally written by Sayyid Murtada. Sheikh Tusi finished writing his
summary 4 years before Sayyid Murtada passed away in 432 AH.

Students

The most famous students of Sheikh Tusi are: 1. Sheikh Aba Al the
son of Sheikh Tusi; 2. Aba al-Salah Halabi, Taqi Najm al-Din; 3. Aba
al-Fath Karachakt; 4. Sheikh Sulaymén ibn Hasan sahrushti; 5. the
judge, Ibn Barraj 'Abd al - 'Aziz Blirablusi Shami; 6. Adam ibn Yunus
ibn Abi al—Muhéjir Nasafi; 7. Aba Bakr Ahmad ibn Husayn ibn Ahmad

Neyshaburi Khuza‘T Razi; 8. Aba Muhammad "Abd al-Rahman; 9 & 10.
Abta Ibrahim Isma'ill and Aba Falib Ishéq, sons of Muhammad ibn
Hasan ibn Husayn ibn Babiwayah Qumi; 11. Aba al-Khayr Barkah ibn
Muhammad ibn Barkah Asadi; 12. Shams al-Islam Aba Muhammad

Hasan ibn Husayn ibn "Ali ibn Babiwayah Qumi; 13. Aba Muhammad
Hasan ibn Abd al-‘Aziz ibn Muhsin Jahani; 14. Muhyi al-Din Abu
‘Abdullah Husayn Muzafar ibn Ali Hamdani Nazil Qazwin; 15. Sayyid
Abtu al-Samsam Dhﬁl—Faqa‘u‘ ibn Muhammad ibn Mu‘id al—Husayni
Marwzi; 16. Sayyid Aba Muhammad Zayd ibn Ali ibn al-Husayn
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Husayni; 17. Sayyid Zayn al-Din, son of Da‘T Husayni who was a
knowiedgeabie and erudite man; 18. Muhaddith ibn Shahr Ashab; 19.
Sa‘id ibn Rabi‘ah ibn Abi Ghanim; 20. Sheikh Aba Salt ibn ‘Abd al-
Qadir who was a righteous jurist and has commentary on Sheikh’s
works; 21. Sheikh Aba al-Wafa ‘Abd al-Jabbar ibn Abdullah ibn Ali
Mugiri Razi; 22. Sheikh Abd al-Jabbar ibn Ali ibn Neyshabari; 23.
Sheikh Ali ibn Abdussamad Tamimit; 24. Emir, Ghazi ibn Ahmad ibn

3
Abi Manstr Samani, et al.

Publications

The works of Sheikh Tusi, whether in form of books or treatises, are
more than forty five volumes addressing nine subjects: 1. Hadith and
narrations; 2. Rijél, translations and listings; 3. Qur’an exegesis; 4. Fiqh;
5. Usal; 6. Kalam; 7. Suppiications and practices; 8. History and records
of martyrdom; 9. Collections of responses to the questions in various
subjects which were asked from him by people from near and far lands

and this indicates his great prominence and authority.

Sheikh Tusi was an eminent hadith scholar and his book “7TaAdhib al-
Ahkam wa Istibsar” (among the Four Books4) manifested that.

Mabsut

Mabsat is the first book in Shi‘a demonstrative jurisprudence (al-figh al-
istid/ali) that the jurisprudential principles benefitting from reason and

religion. A/-Nihayah — written before Mabsut — was according to the

¢ cf. Hizarih Sheikh Tusi, the section of lectures, Haj Mirza Khalil Kamarih’s, p- 194; Rawdat, vol.
6, pp- 9 — 228.
4

The most important hadith references of Shi‘a.
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method of previous jurisprudents in traditional figh, where it simplified

the duties of Muslims.

Before Mabsat, the contents of Shi‘a jurisprudential books generally
consisted of only jurisprudence and addressed mostly the subjects which
were directly received from Imams. Before Mabsit, Shi‘a jurisprudents
considered it necessary to use the exact writing and rulings received
from the Imam; therefore, jurisprudents of other sects objected and did

not deem the Shi‘a as researchers.

In the preface of Mabsat, Sheikh Tusi describes how and why he wrote
it:
I frequently hear that among jurisprudents, those who
denied the authority of guardianship (wiliyah) have
underestimated Shi‘a fiqh and believe that it did not
delve into  secondary topics; moreover, Shi‘a
jurisprudents spoke in exaggerative and paradoxical
ways. Those who say this cannot expand and add to
major topics in ustl because they refuse ijtihéd and

5 .
qiyas, the two ways to add to the topics.

The roots lie in their lack of knowledge about our faith
and our usal. If they thought about our hadiths and fiqh,
they had soon learned that more of the subjects
mentioned by them exist in our traditions and its ruling
is mentioned in general or in Particular explicitly or

implicitly by our Imams whose words are as valuable and

5 . . o . .
Interpretive reasoning and jurisprudential reasoning through analogy
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as authentic as the Prophet’s. Those whose books are
predominantly on secondary topics6 should know that
they cannot find any unless their rulings exist according
to our usﬁl. Not through analogy, rather in a way that
brings certainty and thus one must act accordingly. The
way of reaching the truth is open for us and we might
act according to this and the rule of clearance from
obligation7 and the like. Most secondary topics lay in
general principles written by Shi‘a jurisprudents, and the
solution to them is simple. But the matter is that they
have become somehow complicated due to performing

some rules and applying scientific techniques.

Since long ago, I wanted to write a book only on
secondary topics though there were obstacles that
prevented me to do so. The Shi‘a’s reluctance caused me
frustration and prevented me from initiating it. They did
not heed to secondary topics and stuck to the literal

meaning of the hadiths.

They would become surprised if a ruling for an issue was
expressed with different words than the exact words in
hadiths, and they were not able to understand the

meaning.

6
Besides, through answering questions, Imams tried to teach the principles of laws implicitly so
that jurisprudents deduce the jurisprudential rulings for cases from them, these rulings are

secondary issues.
7 2 .
Bara’at al-Dhimmah
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In A-Nihayah, 1 promised to write a book on secondary
topics as an additional supplement so that it be
completed in the all subjects, whether in wustal or
secondary topics; but I changed my mind and decided to

write a separate book on all jurisprudential books.

The books on figh written by jurisprudents are about 80
titles so far. I decided to give information about each
book in brief and write a book consisting of figh without
prayers and recommended rituals, to go chapter by
chapter in a way that the same subjects lie in a special
part and go ahead in topics as deep as possible, to
mention all secondary topics issued by other
jurisprudents; then I would mention my ideas according
to Shi'a principles. If the rule about an issue is clear, I
will simply write the ruling (fatwa) and if it is
complicated, [ will refer to the reasons to make it clear
for non-emulating observers. If the jurisprudents have
difference of opinions in a subject or in its details and
each one express their own judiciai opinion, I will
mention all opinions and make the root of those
disagreements clear; then I will choose and introduce the
true opinion and bring a reason except the judicial
reasoning acquired through analogy. If I mention
similarities between an issue with another, my goal is to
give an example not mentioning the differences of them
in ruling. In that book, I would not bring the names of

opposing jurisprudents lest the book becomes lengthy. I
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mentioned their names in the book "Masa il al- Khilaf"

in detail.

If the matter is so that none of jurisprudential opinions
has any preference, and all of them have the same
justification, I would stop further investigation and thus,
in practice I will authorize the responsible to choose
between them. If I can easily finish this book by the help
of God, it will be a unique book among the books of our
friends and the books of others.

[ have not seen any book by jurisprudents which include

8
all the issues in Usal and secondary topics.

Regarding Mabsut, Martyr Mutahari said:

It seems that Mabsit is the first jurisprudential book that
brought up secondary topics and derived their rulings
from usal. The words of Sheikh in Mabsat show that in
the time of Sheikh Tusi, the Shi‘a experienced a period
of inactivity in figh. Sheikh Tusi understood that a
development in fiqh and ijtihad was needed and
achieving it would not be possible without taking steps
against some customs; therefore, he displayed courage, a
trait exclusive to noble ones like him, to write Mabsiat

and thus, figh and ijtihad entered into a new stage.

8A]—Mabsﬁt, Sheikh Tasi, vol. 1, pp. 1 — 3; cf. /Proceedings of] Hezareh Sheikh Tisr, the lecture of
Martyr Mutahhari, p. 355 up to the end.
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Thus, Sheikh Tusi confirmed that a) he was fully aware
of the needs of his time, b) he had a divine bounty of
literary and rational bravery, c) he confirmed that ijtihéd,
new topics and responding to them cannot provide an
excuse to present Islamic jurisprudence as incomplete
and resort to analogy. Rather, we can answer to
secondary topics through general Islamic principles and
ustl. The art of Sheikh Tusi was that was he neither
rigid in answering to the needs of his time, nor was he
reckless by offering personal ideas into Islamic
legislation. He did what Islam expects of real scholars of

9
the ummabh.

Books

Sheikh Tusi continued the period of Shi‘a Islamic scholarship with his
Tadhdhib al-Ahkam fi Sharh al-Mugni’, a commentary to al-Mugni’a

and the third of the four major works of Shi‘a Islamic traditions.

His books on hadith:

1. Tahdhib al-Ahkam, one of the four major works of Shi‘a traditions, a
source used by Shi‘a scholars to refer to Islamic rulings. It consists of 23
chapters, the first of which is on taharat (purity) and the last of which
diyyat. In the introduction, Sheikh Tasi writes that he first wrote it as a
commentary of a]-Mugm' ah written by his teacher, Sheikh Mufid. The
chapter Taharat and the early part of Salat was written during Sheikh

?of. [Proceedings of] Hezareh Sheikh Tusi, the lecture of martyr Mutahari, p. 355 up to the end,
extracted from it.
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Mufid’s life. At that time, Sheikh Tusi was 25 or 26 years old; the rest of
the book was written after the death of Sheikh Mufid;

2. A/—[stjb.sér.lo The last of the four major Shi‘a works of tradition.
Arranged in 3 sections, two sections are on Acts of Worship (/badat)
and the third section on other issues in fiqh. It includes the whole book
of Tahdhib; the only difference is that this book smaller in size and has
only some of the hadiths collected in 7aAdhib. Tahdhib consists of all

conflicting and agreeing traditions together;

3. Amali consists of 18 sections and 27 chapters. His son, Abu Ali Tusi,
wrote the 18 sections for his students in 509 A.H. Aba 'Ali Tasi wrote
the 18 chapters for his students in 509 AH and since the traditionist
used to mention the name of the traditionist author in the beginning of
the book therefore the book including these 18 chapters are known as
Aba 'Alr Tasi’s Amalr.

His books on rijat

1. ]/{b@/ér Ry'é/, originally known as RI]’&'[ Kashi. Since it needed re-
organization, Sheikh Tusi revised it and titled it Zlkhtiyar al-Rijal.
According to Allamah Nuari, at the end of Mustadrak al-Wasa’il, what is
available and known as Rija/ Kashi is the same Shaykh Tus’s book,
Ikh tiyar a/—Ry'é];

2. Rjal Tasi, in which 8900 names of companions of the Prophet,
Imams, and other traditionists during both the minor and major

occultation until the time of Sheikh Tasi are listed in alphabetical order.

* Full name: Al-Istibsar fi ma al-Ikhtalata min al-Akhbar
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The primary aim in writing this book was to mention and categorize the
numbers of traditionists rather than praising, criticizing, or modifying

their sayings;

3. AlFihrist an introduction to a plethora of books and Usal and

consists of more than 900 names of Shi‘a authors and their teachers.

Books on tafsir:

1. A/—T}'b)/a'n fi Tafsir al-Qur’an, one of his greatest books; 2. A-Masa 87
al-Damishqgiyyah, which consisted of 12 issues on Qur’anic exegesis,

mentioned in al-Fihrist and al-Masa i a]—Ra/Iabgg/ab.
His books on figh:

1. A/—M]]é)/ab f Mujarraa’ a]—fi'g]z wa al-Fatwa, a series of authentic
traditions; 2. A-Mabsat fi al-Figh, a book on jurisprudence consisting of
almost 80 chapters on all subjects n fiqh; and one of the top Shi’a
jurisprudential references written with a jurisprudent approach,

including opened discussion, research, and ijtihad In various secondary

topics; 3. AlJumal wa al- Ugad fi al- "Ibadat, a reply to a student’s
demand, on the subject of purity (tahara) to enjoining good and
forbidding evil (amr bil ma’roof wa al-nahy an il-munkar); 4. Al-khilat fi

al-Ahkam also known as Masa ’17 al-Khilat compiied in similar order to
jurisprudential books regarding controversial issues between the Shi‘a
and Sunni, mentioned from the beginning of the chapter “Purity”
(Taharat) to the end of Ummahat al-Awlad. He then offers his own
analysis and quotes public opinion. He ends it with his reason for

arriving at his conclusion according to Shi'a doctrine; 5. Aljaz fi al-
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Fard iz, in which Sheikh briefly mentions some obligations that the
author of A/—szurgfa]z mentioned in his book; 6. Manasik a/—Haj fi

Mujarrad al-'Amal mentioned in A/-Fihrist; 7. A-Masa il a/—Ha]abgg/a/:l
11 al-Figh; 8. Al-Masa’il al-Junbala’iyyah, a book on figh consisting of 24
subjects; 9. A/lMasa’il al-Ha'iriyyah fi al-Figh covering about 300
jurisprudential issues; 10. Masalah fi Wajab al-fizyah ‘Ala al-Yahad wa
al-Muntamin [la al-Jababirah; 11. Masalah £ Tahrim a]—Fuggé

mentioned in al-Fihrist.

His books on Usiil

1. AL Udduh £ al-Usil he wrote it after Istibsir and Tahdhib in the
time of his teacher, Sayyid Murtada — may God have mercy upon him
— and it can be understood from its introduction that he wrote it as a
response to the demand of his students; 2. Mas’alah fi al-'Amal bi
Khabar al-Wzhid mentioned in his a/-Fihrist.

His books on kalam:

1. Talkhis al-Shafi, a summary of Sayyid Murtada’s al-Shafi written in
response to ‘Abd al-Jabbar Mu'tazili’s Mughnion Imamat; 2. Tamhid al-
Usil written as an explanation of the usal section of Sayyid Murtada’s
Jumal al-Tlm wa al-‘Amal. 3. A]—[gtzlséa’ al-Hadr ila T. ariq al-Irshad, a
concise account on the principles of the beliefs and acts according to the
Islamic law; 4. AFMufsah fi al-Imamah, a book on Imamate, the
manuscript of which remains until today; 5. Mz [z Yasa“ al-Mukallaf al-
Ikhlal Bih, written on Kalam; 6. M2 Yu 7/al wa ma [a Yu alal, a book on

Kalam; 7. Mugadamah fi al-Madkhal ila "Ilm al-Kalim, mentioned in
Al-Fihrist; 8. Riyadat al-‘Ugal an explanation of his previous
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Mugaddimah fi al-Madkhal, although it is lost; 9. Usul al-‘Aqgayid, his
unfinished book, the name of which is mentioned in A/-Fihrist and
discussed “Monotheisim” ( 7awhid) and briefly “Justice” (‘Adl); 10. The
explanation to al-Sharh fi al-Usil 11. A/—G]zayba/]: written on the
absence of Imam Mahdi; 12. Masalah fi al-Usil, mentioned in his al-
Fihrist; 13. A]—Farg bayn al-Nabi wa al-Imam or al-Masa’il fi a]—Farq
bayn an-Nabi wa al-Imam mentioned in al-Fihrist; 14. Al-Masa’il al-
Raziyah, consisting of responses to 15 questions from the people of Rey,
Iran; 15. A-Nagd ‘ala ibn Shadhan fi Mas'alah al-Ghar, mentioned in
his al-Fihrist; 16. Masail Usil al-Din or Masailal-Tiisi, a brief text on
beliefs.

His books on dua:

1. Misbah al-Mutahajjid fi A’'mal al-Sanah in rituals and supplications of

one year; 2. Mukhtasar al-Misbah fi al-Adiyah wa al- ‘Ibadat or al-
Misbah al-Saghir — a summary of the previous book; 3. Mukhtasar fi

Amal Yaum wa laylah fi al- "Ibadit or Yaum wa Laylah: on daily
prayers and their additional deeds; 4. Uns al-Wahid: 5. [-ﬁ'a’.i)/ab al-
Moustarshid wa Basirah al-Mutu abbid fi al-Ad’iyah wa al-Tbadat.

His history books

1. Mukhtasar Akhbar al-Mukhtar ibn Abi ‘Ubaydah al-Thagafi or
Akhbar al-Mukhtar; 2. Magtal al-Husayn.

= Supplication
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His books on answering questions

1. AlMasa’il  al-Qumiyyah or Jawabat al-Masa’il —al-Qumiyyah,
consisting of answers to the questions of people of Qum, Iran; 2. Masa’7/
ibn al-Barraj, mentioned in his al-Fihrist; 3. al-Masa’il al-Ilyasiyyah,

. . . . . . . g . 12
covering 100 issues in various fields, and mentioned in al-Fihrist.

Socio-political situation
The fall of the Buyids

Adud ad-Dawla was the most powerful Shi‘a emir of the Buyids who
occupied Baghdad after killing his cousin, ‘Adud ad-Dawla, the son of
Mu'izz ad-Dawla, and expanded his territory to Damascus while
simultaneously taking control of Halab (Aleppo) whose governor was
Sa‘d ad-Dawla, the son of Sayf al-Dawla Hamdﬁni.l3 Abia Mansur
Iftakin, the Turk ruler of Damascus, who was previously under the

command of Mu'iz al-Dawla, also succumbed to ‘Adud ad-Dawla.”

Before the Fatimids, the governor of Egypt, Anﬁjﬁy, the son of Akhshid,
had close consultation with Mu'iz al-Dawla. In the time of Fatimids, al-
'Aziz, Fatimid's caliph, sent some letters to ‘Adud al-Dawla to
strengthen his relation with him;15 but gradually the Buyids were

involved in disputes and enmity and were thus weakened.

? Alyan al-Shi'a, vol. 9. pp. 6 — 165; Cf. 'Ali Dawani, Ibid, the part of the lecture of Sayyid Hashim
Rasali Mahallati, p- 209 to the end & Muhammad Wa'iz Zadih, p. 66 to the end; the writer of
Radat al-Jannat, vol. 6, from p. 229, introduced a lot of Sheikh Tasr’s books.

‘Abbas Pazwiz, Tarikh-e Diyalameh wa Ghaznawiyan (The History of Daylamites and
Ghaznavids), p. 81-82.
" Ibn khalkan, vol. 1, p. 455, quoted from Faqihi, Shahanshahi 'Adad al-Dawla, p. 200.
Bof (see): al-Muntazam, vol.7, p. 98, quoted from Fagqhi, Ibid.

13
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In 369, "Adud ad-Dawla attacked his brother Fakhr al-Dawla who was
appointed as the governor of Hamadan and Rey by his father and
accused him of coalition with 'Izz al-Dawla. He ran away from

Hamadan and took refuge before one of Ziyérid’s emirs, Qébﬁs ibn

Wushmgir. "Adud ad-Dawla deputed Hamadan and Rey to his other
brother, Mﬁ’ayyid al-Dawla. In 371, because Qabiis (Ziyéri) refused to
hand over Fakhr al-Dawla to ‘Adud al-Dawla, he attacked Gorgan and
occupied it. Both Qabuas and Fakhr al-Dawla escaped to Khurasan.
Finally, in 372, ‘Adud al-Dawla passed away from epilepsy in Baghdad

when he was 47. He was buried in Najaf.16

Sharaf al-Dawla got ahead of his brother Aba Kélijérlg who was in
Baghdad and after his father took reign of Shiraz. A year after ‘Adud al-
Dawla passed away, when his brother M@’ayyid al-Dawla passed away
in Rey, Sahib ibn 'Ubbad called Fakhr al-Dawla from Khurasan and
appointed him as the governor of Rey after M’ayyid al-Dawla. Both the
caliph and Samsam al-Dawla confirmed Fakhr al-Dawla’s office. At that
time, Adud al-Dawla’s five sons disputed over the succession of their
father. That time, their uncle Fakhr al-Dawla did not have much
political influence; therefore, each one settled in a region to
counterbalance each other. However, Sharaf al-Dawla attacked Baghdad
and imprisoned Samsam al-Dawla in a castle in Fars and took its

control. He passed away in 379 AH.

10 Hasan Pirniya, 'Abbas Igbal, 7z arikh Iran, p- 165.
372379
18 Or Samsam al-Dawla
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In 380 AH, after Sharaf al-Dawla passed away, Baha al-Dawla
compromised with Samsam al-Dawla who seized Fars and Bihbahan,
while Baha’ al-Dawla ruled over Khazistan and Arabian part of Iraq.
After Samsam al-Dawla was killed in 388 AH, Baha” al-Dawla occupied
that territory as well. He passed away in 403 AH.

Afterwards, Sultan al-Dawla succeeded his father and ruled Baghdad
and Fars. In 407 AH, his brother Aba al-Fawaras rebelled against him
and occupied Shiraz, though he could not resist and so asked for Sultan
Mahmitd Ghaznawt's assistance and occupied Kirman and Fars with the
support of the Ghaznavid army. However, Sultan al-Dawla was

recaptured there.

In 411 AH, the army rebelled against Sultan al-Dawla in Baghdad and
made Aba 'Ali Mushrif al-Dawla, the younger brother of Sultan al-
Dawla, the governor of Baghdad. He ruled in Fars, a part of Khazistan
and Kirman, for 3 years, and then passed away in 415 AH. His son Aba
Kaljjar Marzban succeeded him and ruled from 440 until 450 AH.
Finally in 417 AH, after a series of campaigns, Sultan al-Dawla settled in
Shiraz; due to these battles, he could not go to Baghdad, where the city

was emptied of emirs for some time.

The situation did not change for 2 years, while some people were
supporters of Aba Kahjar and a group supported ]alal al—Dawla.20
Finally, in 418 AH, Jalal al-Dawla captured Baghdad and formally

became its governor. But the hostilities resumed between the Daylamite

" 403-415
* The son and successor of Mushrif al-Dawla
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and Turkish army until the Turks rebelled against al-Malik al-'Aziz Aba
Mansiir, the son of Jalal al-Dawla in Basra in 419 AH and called for the
help of Abt Kalijjar who was unconcerned about Kirman at that time.
But in 420 AH, when Abu Kaljar attacked Wasit, Jalal al-Dawla
severely defeated him and also seized Ahwaz; in the next year, he
defeated him and occupied Basra. These civil wars continued between

the two Daylamite Emirs until 428 AH.

Finally, Jalal al-Dawla passed away in Baghdad in 435 and Abu Kaljjar
captured Iraq, Khazistan, and Fars. His rule continued until 440 AH.
Towards the end of his ruling, he fought with the Seljuk governors
when the Seljuks ruled most of Iran and occupied many Buyid
territories. Abtu Kalijar was compelled to make peace between the Seljuk
Toghrul in 439 AH, and thus he married his daughter to Toghrul21 and
his son, Aba Mansar to the daughter of Jughri Biyk, the brother of

Toghrul. Since then, the Iraqi Daylamites were supported by the
Seljuks.

Toghrul knew it is not easy to annihilate the Daylamites, and so he

made unity with them and ordered to his commander, Ibrahim Yanal

Tikin, to end the occupation of the Daylamite regions. Thus, Aba

Kaljar ruled Baghdad for 4 years and 3 months after Jalal al-Dawla
. . 22

passed away in Kerman in 440 AH.

' Cf. Tarikh-e Dayalameh wa Ghaznawiyan (The History of Daylamites and Ghaznavids), p. 129;
Tarikh Iran, p. 165 to the end.

2 Rawdah al-Safa, vol. 6, pp. 28 — 30; Tarikh Gozidih (selected history), pp. 25 — 424, p. 432; and
'Abbas Pazwiz, Ibid, p. 129.
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The people then pledged allegiance to his son Aba Nasr Khusro Firtz,
nicknamed Malik Rahim.23 But Aba Kélijér had six sons, each of whom
claimed the crown, and sped up the decline of the Buyids. For example,
in 443 AH, Malik Rahim conquered Istakhr and Shiraz, and his brother
Fulad Sutan asked Seljuk Toghrul’s assistance. Toghrul sent an army
from Isfahan to help him. Fulad Sutin severely defeated Malik Rahim
in Ahwaz, and in 447 AH, Seljuk Toghrul arrived in Baghdad, and
Malik Rahim was taken captive by him. The caliph then ordered to give
a speech in the name of Toghrul, rendering Malik Rahim the last Iraqi

Daylamite.24

In 447 AH, Toghrul, the founder of Seljuk dynasty, came from Rey to
Hamadan; in the same year, he went to Baghdad with the intention of

meeting the caliph, Qa’im. Malik Rahim attempted to stop him though
he failed.

Since a group of the officials of the caliph were adherents of Toghrul in
heart and, Arsalan Basasiri, the commander of the Turkish army, stood
against the caliph since 446 AH and communicated with the Fatimid
caliph, Mustansir, in secret, the caliph ordered to give speech in the
name of Toghrul25 after his arrival in Baghdad in 447 AH. This way, the
Buyid dynasty, who was dominated by Baghdad during the rule of
Mu'iz al-Dawla, collapsed in 447 AH. In 448 AH, the family relations
between the Seljuks and Abbasids strengthened after the caliph married
Dawad’s daughter.

* 440-447 AH

* Tarikh Iran, p. 176; Tarikh-e Diyalameh wa Gbaznawg/(in (The History of Daylamites and
Ghaznavids), p. 137.

» Joel L, Kremer, lhya-e Farhangi dar 'Ahd Al Buayeh (the cultural revival in Buyid Era), p. 318.
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Finally, with the foundation of the Sunni Turkish Seljuk dynasty, the
power and influence of the Turks increased since the stabilization of the
caliphate of Mu'tasam. The expansion of the Seljuk territory and the
domination on the lands that had been independent greatly influenced
the promotion of formal ruling and the apparent position of the caliphs,

although the caliphs were pawns in the hands of the Emirs.

Qa’im 'Abbasi passed away after 44 years of caliphate in 467 AH. He
was contemporary with several Ghaznavid and Seljuk kings such as:
Sultan Mas‘id Ghaznawi (432—442 AH); Sultan Muhammad (421);
'Abd al-Rashid (441—444 AH); Mawdid (432—441 AH); 'Ali ibn Mas‘ad
(417 AH); Ibrahim Ghaznawi (451—-452 AH); the first Toghrul, the
founder of Seljuk dynasty (429—455 AH); Alp Arslan (455—465 AH)
and Malikshah (465485 AH).”

Migration to Najaf

The Shi‘a leadership in Baghdad — in spite of the competition between
the populous Hanbalites and Shi‘as at the time of Sheikh Mufid, Sayyid
Murtada and a part of Sheikh Tusi’s life — was not only due to the
Buyids’ rule in western Iran or the Mesopotamia, but it also was because
of the authority of Shi'ites of Damascus, Hejaz, and Yemen. The
Fatimid caliphs in Egypt, Emirs of Bani 'Amar in Tripoli and Damascus,
and Zaydi Imams in Yemen were known as a manifestation of Shi‘a
power at that time. Although Egyptian Fatimids and Yemeni Zaydis had
differences of opinion with the Shi‘as of Tripoli and Baghdad, their

general agreement on religion and their belief on the Abbasids’ power

% Quoted from 'Azizollah Bayat, Ibid, pp. 148 — 149.
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was stronger than their differences of opinion. Moreover, their
opposition with the Umayyad and Abbasid governments strengthened
their unity, which forced the Abbasids to have weak reaction against the
Shi‘as. Conversely, apart from some differences of opinion in kalam,
Shi‘a scholars maintained their unity and this provided an opportunity
for them: until the time of the Buyid dynasty in Baghdad, they could
teach and debate on Shi‘a kalam, figh, and usal conveniently and write
major works that were accepted by both friends and enemies. Shi‘a
scholars in Tripoli were especially dedicated to Sheikh Tusi in figh
through his student, Ibn Barr3;j.

Following the Hamdanids in Halab, they were the inheritors of the early
Shi'a. In publication and preservation of books, they established the
largest library in the world. However, one million and 300 thousand
manuscripts were eventually burnt down after the arrival of the

27
Crusaders.

It was an event that after a century, made the unknown 'Abd al-Latif
Baghdadi to create the story of firing of the Alexandria library by the

hands of the earlier Muslims without any reference to the reports of the

? For more information, refer to Jacques Nantes, 7arikh Lebanon (the history of Lebanon), pp. 179
— 180, in brief, the crusader passed Lebanon again and it was important for them as a connection.
In April, 28th, 1104 CE (Sha'ban, 498 AH) Raymond de Seine Gilles who planned to make his
private emirate in Lebanon, turned from occupation of Jubail to Tripoli with the help of the
Geneva navy that blocked the harbor; but he faced with a firm castle above the mountains that
prevented him to occupy there. After he passed away, Guillaume de Seire Dane took the advantage
of the absent of Fakhr al-Dawla ibn 'Ammar, the last independent Emir of Tripoli and on June 10,
1109 CE (Dhi al-Qa'dah, 502 AH) with the help of Seine Gilles’s army and the support of Biduin I,
who came from Jerusalem, started the attack while the Geneva navy prevented of the arrival of
Fatimid navy who came to help them. Thus, on July, 12th, 1109 CE (Muharram, 503 AH), Tripoli
was defeated. In this event, the famous library of city burned completely.
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earlier Islamic and Christian historians who wrote about the capture of
Egypt, and because of being recent, it became popular and spread in
Europe through 7arikh ibn Tbri Tsawi which hid the true event of the
firing of the Shi'a Al-e 'Amar library in Tripoli by focusing on the false
story of firing the library of Alexandria.28

Sheikh Tusi had scientific and spiritual leadership in Baghdad for 12
years after Sayyid Murtada passed away. Iraqi, Damascan, and Iranian
Shi‘as accepted his religious authority and the scholars received

responses for their questions.

Since al-Qa’im bi Amrillah and Toghrul Beg Seljuki (a bigoted Sunnite)
conspired against Basasiri at the time of Sheikh Tusi in 447 AH, the
harsh treatment against the Shi‘a increased. Because the enemies of
Shiism were free from the Buyid rule, it provided an opportunity for
them to relieve their inferiority against Shi'as and the influence of Shi‘a

scholars during the previous century.

With the arrival of Toghrul in Baghdad, the Shi'as in Karkh were
forbidden to say the phrase “Hasten toward best of action”” in the call
to prayer (adhan) and instead were required to say “Prayer is better than
sleep”30 as Sunnis recited in the morning call to prayer. Moreover, they
destroyed all Shi‘a mottos and epigraphs such as "Muhammad wa 'Al,
Khayr al-Bashar" (“Muhammad and Ali are the best of people”) written
on the walls and gates of Karkh. Then Sunni eulogists entered Karkh
and loudly sang poems in the praise of the caliphs. By the order of Ibn

* 'Ali Dawani, Ibid, extracted from the lecture of Muhit Tabatabaei, p- 99 to the end.
# Literally meaning: " Hay-e ‘ala khayr al-amal.”
* Literally meaning: “A/-salat khayrun min al-naum.”
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Salamah, the first supreme chief, Aba Abdullah Julab, the chief of the
drapers of Karkh, was hung at the doorstep of his store with the charge
of exaggerating about Shi‘as. Sheikh Tusi hid himself, but his home was
plundered.31

Following the tragic events which took piace for the Shi‘as in Karkh, the
Sheikh had to leave. Those events happened on the months of
Muharram and Safar, when the Shi‘as mourn for the martyrs of Karbala
and for the oppression of Imam Husayn.

According to Ibn ]awzi32

times of the authority of Sheikh Mufid, Sayyid Murtada, and Sheikh
Tusi in 408 AH, in the month of Muharram,33

a series of bloody events took place at the

in Ashura,34 and in the
month of Safar35 in which many were injured or killed, and the shops,
houses, and possessions of the Shi‘as were plundered, but owing to the

presence of the Shi‘a Buyid monarchs, these brawls were pacified.

In 447 and 448 AH, after the fall of the Buyids and the emergence of
the Seljuks, the Sunnis of Baghdad rebelled against the Shi‘a altogether
and piundered and burned the house of Sheikh Tusi, and thus Sheikh

Tusi left forever.

In their last attack on the Shi‘as in Karkh, they rushed to the house of
the Sheikh and when they did not find him, they plundered his

possessions and burned his books; and his teacher chair which was

3 Ibn Jawzi, A-Muntazam, vol. 16, p- 8 & p. 16; Ibn Haajar, Lisan al-Mizan, vol. 5, p- 135.

* In Al-Muntazam, Ibn Hajar 'Asqalani in Lisan al-Mizan, Ibn Kathir Shami in Al-bidayah wa al-
Nahayah and Ibn Athir in A-Kamil

? 417 AH, 430 AH and 432 AH

* 440 AH

% 443 AH and 445 AH
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brought to Karkh in 449 AH was accompanied by three flags carried by
the Shi‘as during pilgrimage of Imam 'Ali.36

The migration of Sheikh was very short in time, because in the next
year when the power of Basistri. increased and in the absence of
Toghrul while ruling Baghdad he was ineffective, the Shi‘as seized the

opportunity to take revenge on their opponents for the attacks in

Karkh. But very soon Seljuk Toghrul returned to Baghdad. Basasiri ran

3 Cf. Ibn Jawzi, A-Muntazam, “The events in 448 — 449 AH”; A'yan al-Shi'a, vol. 9, p. 159; Rasl
Ja'fariyan, 7: arikh T: ashayu’ dar Iran (the Shi'ites history in Iran), vol. 1, p- 366.

* When Toghrul resided in Baghdad, Arsalan Basasiri with the support of Mustansir Fatimi and
his followers in Algeria, attacked the province of Mosul. He fought with Quraysh ibn Badran,
Emir of Mosul and Qutlimash, cousin of Toghrul in Sanjar. In this event, Nar al-Dawla, Emir of
Halah (backed) Basasiri and Fatimid caliph. Basasiri and Nur al-Dawla defeated Quraysh and
Qutlimash severely. The caliph, Qa’im send Toghrul on duty to Algeria and Sultan moved there
after 13 month of his residence to make up for this failure which was a threat for his office and
also to get rid of the armies of Toghrui that due to their iong residence in Baghdad had caused of
general bothering of people.

Nar al-Dawla was brought into submission of Toghrul as result of this movement. In addition
Marwani Emir of Bakr became obeyed him, then Toghrul suppressed the riots in those regions,
deposited them with Ibrahim Yanal and returned to Baghdad in 449 AH. Basasiri took refuge in
Damascus and because he heard that Ibrahim Yanal had upraised against Toghrul and was
moving from Mosul to the regions of Jabal, came to Mosul in 450 AH and recaptured there; but
Toghrul quickly came from Baghdad to Mosul and Basasiri ran away.

After return of Toghrul from Baghdad and his movement to Hamadan, Basasiri found an
opportunity to attack Baghdad and because the caliph, Qa’im could not resist his power, left the
palace (Dar al-Khilafah). Basasiri entered the center of 'Abassid caliphate of Baghdad in 8" of the
month "Dhi al-Qa'dah" and gave speech in the name of the Fatimid al-Mustansir Billah; and this
way, the name of 'Abbasids was omitted of speeches in Baghdad. After his arrival to Hamadan,
Toghrul engaged in rebellion of his brother, Ibrahim Yanal; so, Toghrui fought with him and
defeated him near Rey. He was killed by order of Toghrul. Then, Toghrul moved quickly toward
Baghdad to push Basasiri out of there and brought Qa’im back to caliphate. In 451 AH, after one
year staying in the palace (Dar al-Khilafah) of Baghdad, Basasiri left there for his fear of Toghrul
and revolutionists. Both the caliph, Qa’im and Toghrul entered Baghdad. Toghrul fought with
Basasiri to prevent him from arriving at Damascus and killed him in 451 AH. Then, he sent the
head of Basasiri for the caliph in Baghdad. Toghrul passed away in 455 AH after 26 years ruiing
in Rey; and his cousin, Alp Arslan took the throne with the help of Khajah Nizam al-Mulk. (cf.
Tarikh Iran, p. 319)
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away and later was killed, and Baghdad was occupied by the followers of
the 'Abbasids. The public attacks to Karkh restarted; more houses and
public places were plundered and the smoke of fire filled the entire city.

In 450 or 451 AH, the Shahpar ibn Ardishir library was burned down.
Shahpﬁr ibn Ardishir, a determined scholar, was the minister of Baha al-
Dawla, son of Adud al—Dawla.38 The library included 10,400 volumes of
unique and valuable books” which were hand-written copies of the

books from Iran, Rome, China, India, and Iraq by the order of Shahpar
ibn Ardishir.40

Sheikh Tusi taught the largest community in Baghdad. Some Sunni
scholars were not pleased by this and were jealous of him; therefore,
they attempted several times to push him aside by slandering him. For
instance, once they complained to the caliph that Sheikh Tusi had
cursed the early caliphs in his book. The caliph ordered to call him to
the royal court and they took Sheikh Tusi’s Masabih which included

Ziyarat Ashtira as evidence to the presence of the caliph.

But the Sheikh offered reasonable analyses of the phrases n Ziyarat
Ashtira, and the caliph was pleased by them and eventually freed him.”
However, their jealousy did not cease as the Sheikh’s house was burned

down once again.

3 cf. Alyan al-Shi'ah, vol. 9, p. 159, quoted from Yaqut Hamtumi, Mu jam al-Baldan, vol. 2.

P of. Khatat al-Sham, vol. 6, p. 185, quoted from A yan al-Shi'ah, vol. 9, p. 159.

“ ¢f Ibn Athir, Al-kamil, vol. 8, p- 350; 'Ali Dawani, Hizareh Sheikh Tusi, p. 16, Ibid, the
conference of Wa'iz Zadih, p. 63.

“ Majalis al-Mu’minin, vol. 1, p. 481; cf. Rawdat al-Jannat, vol. 6, p. 226.
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Moreover, parts of the conflicts were directly connected to the Sheikh’s
family and teachers. Even after his arrival to Baghdad, Sheikh Mufid
was exiled from the city in 392 AH.” Not only did this not affect his
writing career, but all his works and books manifested a calm spirit and
a firm will, similar to his impartial debates on controversial issues
among Muslim's sects. In the beginning of his A/-Ghaybah in 447 AH,
regarding the crises in Baghdad and his migration to Najaf, Sheikh Tusi
wrote: "[... at this time which is 447 AH...] I accepted his request and in
spite of the lack of time, disturbed minds, events and obstacles, I wrote
what he wanted...”” Although these phrases indicate the difficulties he
faced, in that situation he wrote the valuable A/-Ghaybah one of the

most useful references on the crises until today.

Following the migration of Sheikh, the Shi‘a scientific centre and
community of Baghdad must have been scattered and other scholars
must have fled to secure places or stayed in Baghdad in an anonymity
and solitude. Najashi,44 contemporary with Sheikh Tusi, left to Matir
Abad, Samarra and passed away there in 450 AH. Following the arrival
of Toghrul Beg many scientific and cultural works and heritage of the
Shi‘a in Baghdad were destroyed. In this period, the Nizamiyyah of
Baghdad was established for ShafiT jurisprudents by Nizam al-Mulk, a

2 Ibn Athir, A-Kamil, vol. 9, p. 178; Mir'at al-Jinan, vol. 2, p. 444, quoted from Sayyid Ja'far
Murtada, A-Sara’ al-Huriyyah fi 'Asr al-Mufid, vol. 21, p. 22, its Persian translation by the name
"Mubarizih Bara-ye Azadi»ye Bayan wa 'Aqidih dar 'Asr Sheikh Mufid," Muhammad Sipihri, p.
44.

** Sheikh Tasi, ALGhaybah, p. 2; Wa'iz Zadih, in Hizirah Sheikh Tasi, p. 64.

“ Born in Baghdad in 372 AH
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minister in the time of Seljuk Alp Arslan in 457 AH, 9 years after the
migration of Sheikh Tusi.45

Founder of the School of Najaf

During this time, the people were not able to visit the shrines or freely
do their rituals; the shrines of Najaf no longer crowded like the time of

the Daylamites.

Although Sheikh Tusi was an eminent scholar in the Islamic world,
because he was Iranian, there were those in in Iraq who saw him as a
stranger, and to exercise beneficent influence on the society, he went to
Najaf. Apparently, Najaf was not a city at that time and only some
pilgrims and Shi‘as lived around the Holy Shrine of Imam 'Ali. In the
time of the Daylamite monarchs such as Mu'izz al-Dawla, ‘Adud al-
Dawla, Baha’ al-Dawla, their ministers, and Shi‘a nobility in that
dynasty, the condition of Najaf improved and precious objects were
endowed to the shrine of Imam 'Ali. However, when the Sheikh arrived
n Najaf, the city was not the same as it was at the time of the Buyids

and there was less pilgrims.

The Sheikh lived for about 12 years during the closing years of his life
n Najaf. After his migration, some of his students came to Najaf as
well. Gradually, some Shi'as migrated to Najaf as well because in the
end of the Sheikh’s life and after he passed away, his son Sheikh Aba
'Ali Tusi known as Mufid al-Thani [or the second Mufid] and his
grandson, Abt al-Hasan Muhammad ibn al-Hasan ibn Muhammad (d.

540 AH) were the authorities in Najaf. Najaf was then a scientific center

* Wa'iz Zadih, Tbid, p. 65.
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and a hub for scholars. It flourished with the presence of Sheikh Tusi as
he was the founder of the nine-hundred-year old seminary of Najaf.46

The demise of Sheikh Tusi

Sheikh Tusi passed away in 460 AH. In 455 AH his honourable son,
Sheikh Aba 'Ali Husayn ibn Muhammad ibn Hasan Tusi who received
permit of ijtihad five years before Sheikh Tusi passed away and became
the Shi‘a leader and head of seminary. Abu 'Ali" included a
commentary on his father's book, a/-Nihiayah and authored others
works as well. Aba 'Ali’s son, Aba Nasr Muhammad ibn Hasan was the

remaining scholar and Shi‘a leader from the family of Sheikh Tusi.48

“ Alyan al-Shi'ah, vol. 9, p- 160.
v Demise 511 AH
“ According to 'Allamah Tehrani in the introduction of 7afsir Bayan
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HEROIC MANIFESTATIONS OF ASHURA!

AYATULLAH ABDULLAH JAWADI AMULI
TRANSLATED BY MOHAMMAD REZA FARAJIAN

ABSTRACT: Imam Husayn’s refusal to accept the tyrant
Yazid’s allegiance triggered the Battle of Karbala on the
Day of Ashura. Imam Husayn, grandson of Prophet
Muhammad, along with his family members and
companions, were martyred on the plains of Karbala, and
this marks a turning point for Shi‘a Muslims. Year after
year, millions of people worldwide commemorate this
tragedy to express their sorrow and remind themselves to
firmly stand against oppression as Imam Husayn did. This
article focuses on the Imam’s bravery and steadfastness as
seen in his encounters with the enemy, his sermons to all

people, and on the battlefield.

The heroic struggle of Imam Husayn

The great event of Ashura is replete with steadfastness and heroism of
Imam Husayn and his companions. Therefore, this aspect of that great
event has been more impressive than its other aspects, and it has a
particular significance. Most peopie look at Karbala from this
perspective and identify it with this characteristic. The steadfastness and
gaﬂantries were demonstrated by both Imam Husayn and his

companions.

' Hamase wa Irfan (Heroism and Mysticism), pp. 261-269.
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Regarding the bravery of Imam Husayn, it suffices to mention his

sayings from his journey to Medina until his martyrdom.

His encounter with the governor of Medina

After Mu‘awiyah’s death, Walid ibn ‘Utabah ibn Abi Sufyan, the
governor of Medina, called Imam Husayn to the Medina headquarters
and ordered Imam Husayn to swear allegiance to Yazid. In this meeting,
which was the beginning of the Imam’s uprising initiated before the
public announcement of Mu‘awiyah’s death, Imam Husayn spoke about
his own virtues versus Yazid’s immoralities, and said, “A person like me
would not swear allegiance to a person like him.”” Also, in some
versions of this quotation, the Imam added, “I heard the Prophet say:
‘Caliphate is forbidden to Abu Sufyan’s descendants.” Then how shall I

) ) . 3
ever give allegiance to him?”

® Bihar al-Anwar, vol. 44, p. 325.

> Ibid., p- 325. It is also noteworthy that when the Walid ibn ‘Utabah (that is, Muawiyyah’s
nephew) was the governor of Medina, there was a dispute between him and the Imam over a
garden. Imam Hussain grabbed his turban and wrapped it around his neck. Walid did not dare to
say anything. Marwan was a witness to the scene and said: “By Allah, I have not seen a person who
dared to engage in dispute with the governor.” Walid (who felt humiliated) said: “You did not say
this sympathetically and in order to help me, but for your envy of me and my restraint before
Hussain. The truth is that the garden belongs to Hussain (and he did so rightfully).” Saying so,
Walid wanted to make up for his lost reputation. Hearing that, Imam Hussain said: “Keep the
garden.” He said this and left. (Bihar al-Anwar, vol. 44, p. 191).

A similar event happened to Marwan. Out of his rancor to the household of the Prophet, once he
told Imam Hussain, “If you do not take pride in your mother, Fatimah, how will you be superior to
us?” In response, Imam Hussain grabbed his neck and pressed it— usually when he grabbed
something; he did so firmly and did not release his grip on it. He wrapped Marwan’s turban
around his neck so strongly that he fainted. Finally, Imam Hussain released his grip on him and
told the Qurayshites there, “By Allah, I want you to confirm me if I tell the truth. Is there anybody
on the earth more beloved than my brother and I by the Prophet Muhammad? Except my brother
and I, do you know anybody to be the sons of the Prophte’s daughter?” They responded, “No.”
Then he added, “I do not know any cursed one, son of the cursed one except Marwan whose father

was exiled on orders of the Prophet. By Allah, there is nobody found in the whole world who
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His encounter with Marwan ibn Hakam

After the meeting, the next day Marwan advised the Imam to give
allegiance to Yazid, to which Imam Husayn firmly responded, “The
Islamic nation must resign itself to the loss of Islam if it finds a ruler
like Yazid.” In other words, Islam will vanish with the rulership of

Yazid. Imam said:

...0” Marwan! How do you urge me to give allegiance to
Yazid, a wrongdoer? Indeed, what you say is nonsense
and I do not reprimand you for it, because you are the
cursed person whom the Prophet cursed while you were
not born yet. And it is improbable that the one who is

cursed by the Prophet invites people to give allegiance to
Yazid...4

The Imam’s firm resolution shocked Marwan and silenced him. No one

. . _ 5
but Imam Husayn dared to speak in this manner to Marwan, and

Marwan feared this could destroy his own reputation.

claims to be a Muslim and at the same time is more hostile than this man and his father to Allah,
the Prophet and his household,” (Bihar al-Anwar, vol. 44, p.206).

N Magtal Kharazmi, vol. 1, p. 185.

> Marwan was son of Hakam son of Abi al-‘As, son of Umayyah. (So, Hakam, Marwan’s father was
Mu‘awiyah’s cousin and ‘Uthman’s uncle; since, Abi al-‘As was the brother of ‘Affan, father of
‘Uthman.) When the Prophet (S) conquered Mecca, Hakam had to convert to Islam together with
Aba Sufyan and other polytheists in order to save his life. Once, the Prophet (S) came across
Hakam (Marwan’s father) and stated: “Woe to my Ummah dealing with the child of this man. (i.e.
Marwan)”. The Prophet (S) exiled Hakam to Ta’if and even once wanted to take his eye out since
he eavesdropped on private conversations of the Prophet’s (S) house and spread them in meetings
and gatherings. (Of course, other reasons are also mentioned for his exile.) Once ‘Ayesha told
Marwan: “I testify that the Prophet (S) cursed your father when you were in his [your father’s]
loins!” In his Usd al-Ghabah, 1bn Athir says: “No doubt despite the Prophet’s mercy and
forgiveness, he cursed and exiled Hakam to Ta’if. This shows that he had not done little wrong!”
Hakam stayed with his son (Marwan) in Ta’if during the rest of the Prophet’s (S) life and ruling of
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His reply to Muhammad Hanafiyyah

When Muhammad Hanafiyyah talked to the Imam about giving
allegiance, Imam Husayn said, “O’ my brother! By Allah, even if I find
no refuge in the whole world, I would never give allegiance to the son of

6
Mu‘awiyyah. ”

Imam Khomeini was a student and follower of the school of Ahlul Bayt.
After being expelled from Iraq by its government and forbidden from
entering Kuwait, Imam Khomeini said, “I do not head for a specific
place. The real important issues are carrying out divine duties and
defending Islam and Muslims.” Imam Khomeini also said, “I will
express my opinions, no matter where I go. I would go from one airport

to another and from one city to another to tell the world that all the

the first and second caliphs but his nephew, ‘Uthman - during his government - asked him to come
back. Once, Imam ‘Ali saw Marwan and said: “Woe to you, woe to the Prophet’s Ummah dealing
with you and your children.” When Muslims attacked ‘Uthman’s house and killed him, Marwan’s
neck was hurt and remained askew until the end of his life. Mu‘awiyah appointed him as his agent
in Medina and Mecca and later Ta’if, and dismissed him in 48 AH. After withdrawal of Mu‘awiyah
ibn Yazid (second Mu‘awiyah) from rulership, Marwan became the caliph of Sham and finally was
killed by his wives. (Cf. Usd al-Ghabah, vol. 2, p. 48, no. 1217, trans. by Hakam ibn Abi al-‘As
Umawi; /bid. vol. 5, p. 139, no. 4848, trans. by Marwan ibn Hakam; Sharh Nahj al-Balighah, Tbn
Abi al-Hadid, vol. 6, p. 275, Sermon no. 72.)

Imam Hasan and Imam Husayn interceded and Marwan was released after he had been captured in
the battle of ]amal. After his release, the two Imams reported to their father: “Marwan wants to
swear allegiance to you.” Imam ‘Ali stated: “Did he not swear allegiance to me after the murder of
‘Uthman in Medina? Now I do not need his allegiance, because he is cooperating with deceitful
Jews. If he swears aﬂegiance to me with his hand, he would violate it very soon. Well, he will rule
so long as a dog licks his nose [for a very short time]. He is the father of four rams (who will also
rule). The people will face hard days due to him and his sons.” (Nahj al-Balaghah, Sermon no. 73)
¢ Bihar al-Anwar, vol. 44, p- 329.

! Sahifeh-ye Nur, vol. 1, p. 587 (The message of Imam Khomeini to the Iranian Nation;
10/6/1978).
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Oppressors of the world have conspired with each other ignore to the

voices of the oppressed throughout the World...”8

Part of his sermon in Mecca

“Death is predestined for human beings; it is hung around his neck
similar to a necklace worn by a girl. I am as eager to meet my

779
forefathers as Jacob was to meet Joseph.

His encounter with Hurr

Hurr had threatened to engage in a war with the Imam, whom
displayed his disapproval and said, “Do you threaten me with death?
Can you do anything other than killing me?”

In the Shaquq station

In this stop, a Kufan informed the Imam Husayn of the corruptions
caused there. Imam Husayn responded by reciting a poem. One of its
verses was, “If the body is made for dying, it is better to be killed by the
sword in the way of Allah.”"

’ Kawthar, vol. 1, p. 438. Cf. speech made by the departed Hujjat al-Islam Sayyid Ahmad
Khomeini.

? Bihar al-Anwar, vol. 44, p. 366.

1 Irshad, vol. 2, p. 81. Hussain (A) is the son of Ali ibn Abi Talib (A), who said the same when he
had been arguing with Ash‘ath ibn Qays (May Allah curse him). When Ash‘ath threatened to kill.
Imam °Alj, he (A) said, “Do you threaten me with death?! By God I swear that I do not fear that I
go toward death voluntarily or it approaches me suddenly,” (Bihar al-Anwar, vol. 42, p. 233.)

An argument broke out between Barir and Shimr on the eve of Ashura, and Shimr threatened Barir
with death. Barir said: “Do you threaten to kill me ?! By God I swear that dying with the Prophet’s
grandson (A) is much more preferable for me than living with you! By God I swear that the
Prophet (S) will not intercede on behalf of people who kill his Household. (AMagtal Kharazmi, vol.
1, p. 251.)

" Tbid. p. 223.
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In the Bayzah station

The Imam quoted the Prophet: “If somebody witnesses a tyrannical king

who practices forbidden (Aaram) acts as if they are permissible (/Aalal),

breaks the Divine promise, opposes the Prophet’s way of life (Sunnah),

and oppresses people while saying and doing nothing to stand against

the tyrannical ruler, Allah will place him in the abode of that
5,12

Oppressor... Then the Prophet enumerated the crimes of the

Umayyads.

The above saying was used in either Imam Husayn’s letter or speech. It
not only demonstrates his irreconcilability with the enemy and strong
determination but also indicates that he would make any effort to

demonstrate this heroic spirit to the society.

In Karbala

After arriving in Karbala, Imam Husayn gave his companions a speech,
saying:
...Under such circumstances, a faithful person should be
willing to make any sacrifice to see his Lord. In such a
situation as mine, I would consider death nothing but
salvation and living with oppressors nothing but

T . . 13
humlhatlon and 1gnom1ny.

" Tbid. p. 234.
" Bihar al-Anwar, vol. 44, p. 381.
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On the day of ‘Ashiira and his refusal to give allegiance

The statements made by Imam Husayn on the Day of Ashura when he
was again advised to give allegiance to Yazid later became mottos of the

Shi‘a community:

By God I swear, I will neither extend my hand to offer
a handshake for humiliating allegiance, nor will I

escape like slaves.
Dying with honour is better than living with shame.

Dying is better than riding the horse of shame; and

accepting shame is better than entering Hellfire and

facing the wrath of Allah.”

Thus, giving allegiance to Yazid is not only a disgrace in this world, but
it also means entering the Hellfire in the Hereafter which is

incomparabie with humiliation in this world.

Know that this evil-doer who is a son of an evil-doer
makes me choose between two things: the sword (to
fight) and humiliating ailegiance. We will never be
humiliated! Neither God, His Prophet, the immaculate
women who raised us, nor the zealous and dignified
ones would let us accept such humiliation. They would
not permit us to prefer obeying immoral people over
dying with honour. I have made all excuses invalid by

these final notices. Know that I will fight with the help

" Ibid. pp. 191 & 192.
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of my small family, but I do not accept to give this

degrading aﬂegiance, even if those who promised to

help me have abandoned me.”"

P uhat al-"Ugal, p. 241; Magtal Kharazmi, vol. 2, p. 7 (with a little difference)
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TAWASSUL IN THE CONDUCT OF GREAT
SCHOLARS

ZAINAB PAKKARI
TRANSLATED BY MAHBOOBEH MORSHEDIAN

ABSTRACT: God answers our prayers when we
sincerely plead, and He has approved of people asking for
His help through a mediator. Tawassul is the practice of
using an intermediary to approach God with a request,
and is a source of achieving closeness to Him. Though
topic of tawassul has indeed raised questions and includes
in-depth discussions on its validity, this article offers a
brief explanation of tawassul, its levels, and focuses on
examples of scholars’ emphasis on calling on to the
Infallibles as a source of spiritual upliftment and a key
solution to their problems by visiting their shrines,
holding occasions on their births and mourning sessions
on their death anniversaries. Some of these scholars
include Ayatullah Baha'ul-Dini, Allamah Tabataba’i,
Ayatollah Boroojerdi, and Ayatullah Bahjat.

Introduction

Whatever can be conceived of sincerity, purity, and honesty in a society
exists in the Shi‘a Imams to perfection; thus, through following the
example of the matchless Imams, one can cultivate human virtues in
himself. Great religious scholars are exemplars of those who have

resorted to the Ahlul Bayt and have reached the peak of perfection as a
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result through comprehending its importance. This study reflects several
aspects of tawassul (resorting to or calling on) in the lives of some
contemporary religious scholars. Enumerating instances of great
scholars’ recourse to the holy Imams, the author draws the attention of
the believing friends of the Ahlul Bayt to the concept of resorting as

well as their motivation in seeking proximity to the Imams.

The meaning of tawassul/

Tawassul is regarding an action or a person as an intermediary to reach
a certain goal.]L That 1s, when someone regards a purpose as important,
he takes an action; similarly, if he or she regards a person as a way of
approach to achieve that objective, this action or person is called an

“intermediary. ”

Proximity to God, the highest degree of moral perfection, is a major
objective that can be achieved only through putting forth much effort.
Since this is not achievable by everybody, man needs an intermediary to

accompany him in this path.

Addressing the believers, God said in the Holy Qur’an: “Seek a means
of approac]z unto ]{1'111.2” In other words, seek a way to stay close to
God. In another verse, He says, “Allah’s are the most beautiful names.

Invoke Him b)/ them.”

" Frahidi, Khalil ibn Ahmad, Al-Ayn, vol. 7, p.298.
2
Ma’idah, 35.
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The “means of approach” and the “names” as mentioned in the above
verses are the Imams, as mentioned in numerous hadiths.3 Thus, the
Infallibles are the manifestations of a perfect man and a way of
approach God. They are the best means of compensating for people’s
imperfections and assistance to those who are unable to tread in the

path of perfection and proximity to God alone.

The levels of resorting
Resorting has three levels:

a) Verbal resorting: This is the lowest level and merely a word that is
uttered. It does not permeate a person’s heart and actions, thus not

inﬂuencing his or her character and behaviour.

b) Resorting in the heart: When at heart one believes that the Ahlul
Bayt are a connection between the earth and God’s grace, and that God
has made them the means of receiving His bounty and achieving

proximity to Him.

c) Resorting with the limbs: After heartfelt belief, the limbs — which are
the functional aspects of the heart — perform actions to pave the way for
connection to the Imams. In other words, the hands, tongue, eyes, ears,
etc. should work towards the goals of the Imams by putting their
teachings into action and should avoid doing anything against their

commands and instructions.

> Arusi Huweizi, Abd Ali ibn Jum’ah, Noor-u-Thaqalayn Qur’anic Commentary, vol.1, pp.626-627;
ibid, vol. 2, pp.103-104.
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If resorting to the Imams reaches the highest level — that of resorting to
them with the limbs — its outcomes will be manifested in a person’s
actions, and his conduct will display the qualities of God and resemble
the Imam’s deeds. Accordingly, through developing good actions, his
manners also become divine; thereby, he achieves the highest levels of
proximity of God, so high a degree that a person is considered as one of
the Ahlul Bayt, as Salman al-Farsi was: “Salman is one of us — the Ahlul
Bayt. !

»

Scholars’ resorting to the Imams

1) Ayatullah Baha’ul-Dini

Since early childhood, this sagacious Shi‘a jurisprudent has had
immense love for and devotion to Prophet Muhammad as well as the

Ahlul Bayt. He said:

At the age of three or four, I really loved the holy
shrine of the respected daughter of Imam Musa ibn
Ja'far — Lady Masumah. Along with my father, I used
to go there and tried to offer services to her pilgrims. In
the dark nights, I used to go to the thirty- or forty-step
underground water storage to bring water for the

piigrims of her hoiy shrine.5

As a result of his remarkable devotion, Ayatullah Baha'ul-Dini held
ceremonies on the occasions of the birthdays and martyrdoms of the

Ahlul Bayt as he would generously gift the guests with the vast wealth

* Shaikh Saduq, ‘Uyun Akhbar al-Rida, vol.2, p.64.
> Shafi’i, Hasan, 7he Sign of Insight, p.86.
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of the Ahlul Bayt’s knowledge, insight, and grace. On the high status of
the Ahlul Bayt and the importance of holding ceremonies for them, he

said:

Their [Ahlul Bayt’s] status is inconceivable in this
world; there is nobody like them. Know that all these
gatherings are these sacred figures’ blessings. The
speech, works, and gatherings all belong to them. If it
were not for Prophet Muhammad, there would be no
gatherings. OWing to Prophet Muhammad’s life, there
is life and vitality in the world. Know that all men and
jinns are indebted to the Messenger of Allah until the

Day of ]udgment.6

2) Imam Khomeini

Throughout his stay in Najaf, he visited the holy shrine of the
Commander of the Faithful, Imam Alj, every night, never giving up this
ziyarah other than some exceptional cases. During the days on which
ziyarah was recommended, he would visit the holy shrine of Imam
Husayn. In the first ten days of Muharram ending on the day of
Ashura, he would recite Ziyarat Ashura every day with its one hundred
“salams” on Imam Husayn. According to his son, “One night, a coup in
Iraq occurred. Searching every room, I could not find him, so I went up
to the roof and saw him reciting Ziyarah of Imam Ali while facing his

holy shrine.”

According to a relative of the Imam Khomeini:

¢ Heydari Kashani, Hussain, An Excursion in Horizons - The World, p.233.
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Every night at a certain hour, he used to go to the holy
shrine of Imam Ali and recite Ziyarah ]ami’ah Kabeera,
which would take an hour to recite. However, by
reciting it, one feels that he is in the presence of the
Infallible Imams, telling them what is true of them and
their virtues. In fact, this ziyarah is a course on knowing
the Imams, and it is interesting to note that Imam
Khomeini kept reciting this ziyarah every day for fifteen

years.

Imam Khomeini’s intense love for the Ahlul Bayt cannot be put into
words. He loved them so profoundly that whenever the name of Imam
Husayn was mentioned, he automatically shed tears. Although Imam
Khomeini was patient with calamities — and even in the face of
sufferings such as the martyrdom of his son Hajj Mustafa, he did not
shed tears — once the Marsiya reciter said, “Peace be upon you! O Aba
Abdillah al-Husayn!” tears spilled from his eyes. Before the Islamic
Revolution of Iran, when some so-called intellectuals criticized holding
mourning sessions and beating chests, Imam Khomeini fervently
promoted traditional mourning customs and recommended that people
hold organized and uplifting mourning sessions for Ahlul Bayt as much

as possible.

Sometimes the Marsiyeh reciters would shorten their traditional elegies
during the mourning sessions in the presence of Imam Khomeini

because he would endanger his health by weeping profusely.7

" The Features of the Sages, p.142.
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3) Allamah Tabataba’i

Admiration and love for the Ahlul Bayt were considered the prominent
features of Allamah Tabataba’i. His devotion to the Ahlul Bayt,
particularly to Imam Ali, was substantial and indescribable. One of his

students said:

I cannot remember any occasion on which he would
name an Imam without paying homage to Imam Ali. He
spent his summer in Mashhad, and whenever I
accompanied him, I could see him put his shaking
hands on the door of the courtyard of Imam Rida’s holy
shrine and kiss it wholeheartedly upon entering it.
Sometimes people asked him to pray for their wants,
and he would respond, “Go and ask Imam Rida for your
wants. [ am powerless here; everything is in the hands of

the holy Imam.”

He often took part in mourning sessions on Fridays and sometimes

Wept SO wholeheartedly and bitterly that his whole body trembled.

His fascination for and devotion to the household of Prophet
Muhammad were so remarkable that sometimes when there were

mourning and Marsiyeh sessions, he put aside writing and studying

books.’

’ The Features of Sages, p.196.

101



MESSAGE OF THAQALAYN AUTUMN 2014, VOL. 15, NO. 3

4) Ayatollah Boroujerdi

The respect of the late Shi‘a religious authority, Ayatollah Boroujerds, to
the Imams was also exemplary. Ayatuﬂah Shaikh Ali Safi Gulpayegani

said in this regard:

Once a group of people came to him, and a person among them
called out, ‘For the good health of Imam Mahdi and Ayatuﬂah
Boroujerdi, please recite a salawat.” Upon hearing this, Ayatullah
Boroujerdi expressed his dissatisfaction with this word, saying,
“This man uttered my name beside the name of Imam Mahdi

h
[and this is disrespect to the 12 Imam].”

In another incident, once the Saudi Arabian king came to Iran and sent
him some gifts. He accepted a copy of the Qur’an and a piece of the
Ka‘ba covering while rejecting the rest of the gifts. The king also asked
for a visit with him, but Ayatullah Boroujerdi rejected his request. When
he was asked about this decision, Ayatullah Boroujerdi replied, “If this
person comes to Qum and does not pay a visit to holy shrine of Lady

. . . . ))9
Masumah, this will be dlsrespect to her and I cannot accept this at all.

5) Ayatollah Gulpaygani and his dedication to Imam Husayn

The late religious authority of the Shi‘a world, Ayatullah Gulpaygani,
who considered his birth owing to resorting to the Ahlul Bayt and
witnessed his father’s inexpressible love and enthusiasm for Imam
Husayn since childhood, has also been familiar with devotion to Ahlul
Bayt since his childhood, rendering his soul replete with love for them.

? Muhammad Ali Abadi, The Exemplary Religious Authority, p. 176.
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He always shed tears when the sufferings of Ahlul Bayt were recounted.
As soon as the Marsiyeh reciter or anyone else spoke of the hardships of
the Imams’ lives, he was overwhelmed with sorrow. Even before his role
as a religious leader, celebrations were held in his house on all birthday
anniversaries of the 14 Infallibles, as well as mourning gatherings for
them; and many people from various social classes attended these

gatherings.
According to one of the orators in Qum, Hujjat-ul-Islam Bashiri:

During his stay in the hospital, one day I was told to
visit him to recite Hadith ul-Kisaa and Marsiyeh for a
few minutes. I was about to start reciting when he said,
“Wait a moment please.” Then he changed his position
from lying to sitting and asked for his cloak and
turban. Then he said, “The assembly held for elegy to
Imam Husayn is different from other gatherings. We

must attend it respectfuﬂy and in formal clothing.”
His son, Hajj Bagqir Gulpaygani, also said:

One day on the last days of Ashura, when an orator
was reciting Marsiyeh, Ayatollah Gulpaygani was
shedding tears. Right after the mourning session, | was
about to give him his eye drops, but he stopped me and
said, “I do not want my tears to be mixed with

anything else.””

10 A Visit with the ng]zteous, p- 33.
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6) Ayatullah Bahjat

Visiting the holy shrine of Lady Ma’suma in Qum was a daily routine of
the prominent religious authority of the Shi’a world, Grand Ayatullah
Bahjat. For many years, just after the Morning Prayer, he would visit
the shrine, standing humbly in front of her burial chamber and recite
her ziyarah (visitation) and the Ziyara of Ashura. Then he would find a
place to sit in the shrine and continue his remembrance (dhikr) and
worship of God. He was especially attached to the Ziyara of Ashura, as
he said:

I think weeping for Imam Husayn is more virtuous
than the night prayer because the night prayer is not a
deed rooted in one’s heart and soul. However, grieving
and weeping are deeds rooted in one’s heart and soul in
such a way that shedding indicates the acceptance of
the Witr | prayelr.12

7) Ayatullah Quddusi and his continued recitation of Ziyara of
Ashura

Ayatullah Quddusi, who struggled considerably for the victory of
Islamic revolution of Iran and was finally martyred for this cause, was a
real lover of the Ahlul Bayt. During the Islamic Revolution, Ayatullah
Quddusi always encouraged people to get involved in the revolution.
After the victory of the Islamic Revolution of Iran, Imam Khomeini

appointed him as the Attorney General of Iran.

" A recommended prayer during the Night Prayer
" Rida Baqi-Zadeh, A Paper from the Sunlight Notebook.
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A prominent feature was his resorting to and loving the Imams as well
as his continually holding mourning sessions for them. His yearly
religious schedule included holding sessions in his home for reciting
Dua al-Nudbah, half-a-century-old mourning sessions in Muharram,
commemorating Lady Fatimah’s martyrdom (Ayyam Fatimiyyah), and

resorting to Imam Mahdi.

Likewise, his daily schedule included reciting Ziyarat Jami’a Kabeera
and Ziyarat Ashura with its one hundred “salams” on Imam Husayn.

According to one of his friends:

He seemed to recite the Ziyarah of Ashura every day
because when he was the Attorney General, I dreamed
that because of his reciting the Ziyarah of Ashura, he
was granted certain types of [divine] knowledge. When
[ related the dream to him, he was saddened and said
that due to his position as the Attorney General, he
failed to recite it for a while because he considered his

) 13
duties more urgent.

8) Hujjat al-Islam Dashti

The name ‘Muhammad Dashti’ and the title Nahju/ Balaghah are
intertwined. His name reminds us of his long-term and valuable works
on the enlightening words of Imam Ali. His success in writing,
particularly collecting and compiling terms in Nahjul Balaghah, was so
considerable that his Mujam al-Mufahris Ii Alfaz al-Nahj-ul-Balaghah

turned to a practical and useful book for researchers. The Iranian

P Features of the Sages, p. 88.
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Supreme Leader, Ayatullah Khamenei, said to him, “Your book,
Mu jam, always lies beside the Qur’an and Mafatihul Jinan in my room.

| aiways refer to it.”

Despite his short, albeit fruitful life, the late Dashti left behind more
than one hundred and ten books, one of which is in fifteen volumes.
Some of his works are: The Future and Those Who make it, Documents
Related to Nahjul Balaghah (Vol. 1 & 1), the Messages of Ashura, the
translation of Nahjul Balaghah, The Religion of  Intellectualism,
G/ossazy of Imam Husayn s Sa)/jngs, Na/]ju] Hayat, T} he Exemp]azy

Conduct of Imam Ali (15 volumes), and a collection of his poems.

Hujjat al-Islam Dashti’s firm resorting and trusting in the holy Imams
positiveiy affected his life. He considered trust as the key to solution for
all problems and thus he never neglected it. He said:

The holy Imams are the means of achieving God’s grace
and bounty, a way to approximate to the Almighty God.
Through resorting to these heavenly lights, we can

overcome aii seemingiy unsoivabie probiems.

Through resorting to the Ahlul Bayt, he solved numerous important
problems. In challenging cases, he usually resorted to one of the holy

Imams and recited fourteen thousand salawat for him.
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THE CONNECTION BETWEEN IMAM MAHDI
AND IMAM HUSAYN, PART I

MOHAMMAD ALI SHOMALI

ABSTRACT: Although there are similarities between
all members of Ahlul Bayt and they are from the same
light, there is a special link between Imam Husayn and
Imam Mahdi. In this paper, verses from the Qur’an and
hadiths of the Ahlul Bayt will be used to demonstrate this
connection. Indeed, Imam Mahdi is from the progeny of
Imam Husayn who will rise on the Day of Ashura and will
speak of his grandfather’s oppression. Imam Husayn also
spoke of Imam Mahdi avenging for him, and helping
Imam Husayn is similar to helping Imam Mahdi.
Moreover, one of the best deeds on the birth of Imam
Mahdi is to recite Ziyarah of Imam Husayn, as renewing
one’s aﬂegiance with Imam Husayn is renewing it with

Imam Mahdi.

Although there are many similarities between all members of Ahlul Bayt
and they are from the same light, there is a special link and connection
between Imam Husayn and Imam Mahdi. Below we will study some of
the links and then we will try to explain the reason behind this

exceptional connection.

1. In Chapter Israa, we read:
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Do not kill the soul that Allah has made inviolable,
except with due cause, and whoever is killed wrongtully,
We have cez‘tajn/)/ given his heir an autfzorjly. But let
him not commit any excess in killing, The one who is
the guardian of one who is killed would be helped by
Allah and would be victorious. (Quran 17:33)

The most obvious case for this verse is Imam Husayn as approved by
several hadiths that introduce Imam Husayn as the first oppressed
person. There are also hadiths from Imam Rida and other Imams that
say that this verse is related to Imam Husayn and Imam Mahdi. For

example, Imam Bagir said:

S8R A6 e s Jﬂjéd\ﬂy |y 5 sl (g
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The one who is killed is Husayn and his guardian is
Imam Mahdi. And Israaf is to kill someone other than
his killers. “Truly he is helped.” This world will not
expire unless a man from the family of the Prophet
would come. He will fill the earth with equity and justice
as it has been filled with injustice and inequity. The
demand of that guardian of that innocent life is

establishment of justice all over the world.1

' Bihar al-Anwar, vol. 44, p. 218, chapter 28, no. 7
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The blood of Imam Husayn will not receive its compensation if
worldwide justice does not take place. Of course, all Imams after Imam
Husayn were guardians. However, Imam Mahdi is special. He is the

victorious whom will be helped by Allah.

2. More than three hundred hadiths stress on the fact that Imam Mahdi
is the progeny of Imam Husayn. 180 of these are from the Prophet.

Imam Husayn himself said:

a z
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There will be twelve people who are guided. The first
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Imam who is guided by Allah and does not need to be
guided by people is Imam Ali, and the last one is the
ninth generation of my progeny. He is the Imam that is
will rise truthfuﬂy, and the one who gives life to earth
after being dead. And Allah is going to make the right
religion prevail [over] all other religions even if the

. L2
pagans may not like it.

Therefore, the hadith emphasizes that Imam Mahdi is progeny of Imam
Husayn.

2
The last sentence in Imam’s speech is from the Qur an:

o088 5 L Je gl G s 5 sl sz Jat sl 56

“It is He who has sent His Apostle with the guidance and the religion of truth,
that He may make it prevail over all religions, though the polytheists should be
averse.” (9:33; 61:9)
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3. According to hadiths, the day of the uprising of Imam Mahdi is the
day of Ashura. There is a call in Month of Ramadan and then the

uprising is on the day of Ashura. Imam Sadiq said:
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There would be a call for him in the night of 23 but he

will be raised on the day of Ashura in which Imam

Husayn was killed.3

4. Imam Mahdi will stand between Rukn and Magam next to the Ka'ba

clearly making reference to Karbala in the beginning of his movement:
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O people of the world, I am the uprising Imam. O
people of the world, I am the avenger. O people of the
world, my grandfather Husayn was killed while he was
thirsty. O people of the world, my grandfather was left
without dress. O people of the world, they damaged the
body of my grandfather.

Also, Imam Husayn said to Imam Sajjad:
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’ Bihar al-anwar, vol. 52, p. 290, Chapter 26, no. 29

112



IMAM MAHDI AND IMAM HUSAYN, PART 1 M. A. SHOMALI

By Allah, my blood will keep boiling until Allah sends
the Mahdi and Kkills seventy thousand of those

. . . 4
d1sbel1evers Wl’lO are transgressors and hYPOCI'ltGS.

When Hirawi asked Imam Rida to check a hadith from Imam Sadiq
regarding Imam Mahdi killing some of the progeny of the killers of
Imam Husayn, Imam Rida approved it. He then asked, “How this can
be explained with regards to the verse that says, “No one carries the

burden of another person (Qur’an 6:164)5.”6 The Imam replied:7

0
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Allah says the truth in all his sayings but these are those

who are proud and satisfied with what their fathers did.

When one is pleased with something, it is like the one

N Ibid., vol. 45, p. 299, Chapter 45, no. 10
> Also: Qur’an 17:15, 35:18, 39:7

What he was trying to say was that if a person has commited murder then his progeny have
nothing to do with that and why should they carry his burden. What he did not understand was
the correct meaning of dhurriyyah” used in the hadith. It does not mean progeny, rather ideological
approvers of someone. When we say Aale Ziyad we mean the party of Ziyad because of the
Qur’anic view. One’s progeny are those who fully follow him even if they are not his sons. And if
one’s son does not follow him then they are not his Dhurriyyah. This is what we understand from
the story of Noah where Allah says, regarding his son, that “Indeed He is not of your famlly On
the other hand, Salman was counted as the Ahl al- Bayt while he was ethmcally different from them
let alone the blood line. In the story of Talut when his army reached the river, he told them
whoever drinks from this river more than a little is not from me.
" One of the beauties of the school of Ahlul Bayt is that they discussed with people over matters.
They wanted to equip their followers with knowledge and arguments to help them discuss with

others.
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who is doing it. If someone is killed in the east and
another person in the west is happy with this kiﬂing, it

. . . . 8
is as if he is also involved.

Regarding the above hadith, maybe the punishment is different but
there is punishment and involvement. Thus, this is with the people who
are happy with what has been done in Karbala. We will explain how the
end of times (akhir ul-zaman) would be built around Husayn. One of

the conflicting points of truth and falsehood would revolve around him.

5. There are hadiths that state the helper of Imam Husayn to be similar
to helping Imam Mahdi. As mentioned by Imam Husayn during the
night of Ashura:

ey Lyjs \)vjulb J& e s ) oy Sl JB 03
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My grandfather said that, ‘My son Husayn will be killed
in Karbala while he is alone and thirsty and abandoned
[In that lonely time] whoever helps Husayn has helped
me and has helped his son, al-Hujjah.’

Thus, helping Husayn is similar to helping both the Prophet and Imam
Mahdi. They have the same ideas and goals, and if you accept and try to
achieve those goals, you are with them. Betraying one of them is like
betraying all of them. If we wisely spread the message of Imam Husayn

today, we are helping Imam Mahdi.

’ Bihar al-Anwar, vol. 45, p. 295, Chapter 45, no. 1
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6. Imam Sadiq said that 4000 angels wanted to help Imam Husayn on
the Day of Ashura, although the Imam did not accept. The angels went
to get permission from Allah to take part without the Imam’s

permission, yet when they descended to the earth, the Imam was killed:
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When they descended to the earth, the Imam was
already killed. They have remained in Karbala. They are
covered with dust and will cry for him until the

resurrection. They are waiting for the coming of Imam

Mahdi.

Imam Rida also said:

(}.e.moj»jaj\aiuy &W\Uou@ Q\leﬁj
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Four thousands angels descended to earth to help him.
They found him killed. They will remain there until the
coming of Imam Mahdi. Then they will help him. And

. . )9
their motto is Yaa lathaaraat a/—Hasa)/n/

Imam Sadiq also said:

’ Bihar al-Anwar, vol. 44, p. 285, Chapter 34, no. 23
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The supporters of Imam Mahdi wish to be killed in the
way of Allah and their motto is “ Ya lithaarat a]—Husa)/n.’ ’
Whenever they move fear goes in front of them one

) 10
month in advance.”

7. On the night of the 15th Sha’ban, the night of the birth of Imam
Mahdi, one of the best deeds is to recite Zi)/ara]] of Imam Husa)/n.
Sheikh Abbas al-Qummi in his Mafatih ul-jinan, says that there are
many authentic hadiths regarding the rewards for those who visit Imam
Husayn in the middle of Sha’ban; it is as if the visitor shook hands with
the 124,000 prophets. Renewing one’s allegiance to Imam Husayn is
renewing one’s allegiance to Imam Mahdi. Without having love for

Imam Husayn, you are not counted as a lover of Imam Mahdi.

8. The Night of Qadr is the night of Imam Mahdi. Every year on this
night “the spirit and the angels descend” (97:4) to the heart of Allah’s
proof — Imam Mahdi:

5 55 o o s 3 B8
He sends the spirit to the one whom he is p]easea’ with.

(16:2)

This verse argues for Imamah: the Imams are the only people to whom

the Allah would send the angels. In this night, Allah decides everything

10 Ibid., vol. 52, p. 307, Chapter 26, no. 81
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for the twelve months of the year and the spirit and the angels bring

down the decisions to the heart of the Imam.

Moreover, on this night, one of the best deeds is to visit Imam Husayn.
There is one of special recitation of ziyarat exclusively for the night of
Qadr. This shows the strong the link between Imam Husayn and Imam
Mahdi. And it is with this recitation that all the prophets shake hands
with you as you are supporting a goal in which all the prophets strove
for. Allah says, “ We sent aforetime our messengers with Clear Signs and
sent down with them the Book and the Balance ( of ngfzt and Wrong),
that men may stand forth in justice’ (57:25). Hundred twenty four
thousand Prophets worked to establish justice, and the people of the end
of time, with the Imam’s leadership, will achieve it. Hence, when one
visits Imam Husayn and affirms his commitment to this cause, all the
prophets will shake hands with him. Of course, justice begins by

establishing justice within oneself.

9. In Dua al-Nudba, there is also a link starting with all the prophets,
Prophet Mohammad, the Ahlul-Bayt, and then we say:

I ade (suze! NS J&Jﬁl\ Of~\ gy\gi
Where is Hasan? Where is Husayn? Where are the sons

of Husayn? ... Where is he who shall avenge the blood
of the one killed in Karbala? Where is he who shall be

aided against all who transgress against him or lie about

him?
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The one helped by Allah here refers to Imam Mahdi because Allah will
help him as mentioned from the Qur’an. Again, here you can see special

emphasis put on Imam Husayn in a dua about Imam Mahdi.

10. In Ziyarat Ashura we can also find the link between Imam Husayn

and Imam Mahdi in one passage:

22 S o) e g ool o SHE UL (B35 o) (U] Jeed )
[ ask Allah that He grant me the opportunity to seek

your revenge with the victorious Imam from the family

of Muhammad.

And also:
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I ask Allah and that He grant me the ability to fight for
justice and fair play with the rightly guided Imam, who
surely will come and speak the truth, (and who is) from
your progeny.
11. On the Day of Ashura, we are recommended to offer condolences to

each other by saying:
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May Allah make our reward and your reward great, for
our grief for Husayn, peace be on him and may He place

us and you from those who help his cause with His
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guardian, the guided Imam from the family of

11
Muhammad, peace be on them.

Conclusion:

There is very clearly a special connection between Imam Husayn and
Imam Mahdi. The event of Karbala and the advent of Imam Husayn are
closely connected. Mourning for Imam Husayn and preparing for Imam
Mahdi are connected. In this part, eleven reasons that clearly illustrate
this connection were discussed. In the next part, we will try to offer an
analysis of this connection and see how the event of Karbala can serve
the universal mission of Imam Mahdi by being be both a symbol for

missing justice as well as a source of inspiration for establishing it.

" AL-Balad al-Amin, p. 268
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