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ABSTRACT: An analysis of Islamic traditions displays
Principles, ethics, and rules that aim to preserve the
dignity of humankind. Among the list of ethical
principles, dignity is one of the most—if not, the
most—important concept in Islam. Using references
from the Quran and hadith, this series offers the
instructions God gave us to appreciate, safeguard, and
add to the dignity we were initially given, and then
how to extend this dignity to others. Moreover, the life
during the time of Imam Mahdi (aj) will be studied,
the life in which dignity and honour will be guaranteed
for all humankind.

Outline of this discussion
Allzh is the source and origin of dignity. Absolute dignity belongs to
Him, and any other dignity that exists comes from Him. He is

absolute dignity from whom every other form of dignity originates.
In His act of creation, He has given us all dignil:y. The fact that we

1Thisseﬁesisbasedonaserinsufﬂ]ecmresgimbytheanthorinthemonthofRamadan
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are created by Allah digniﬁes us, and this holds true for all creatures
of God. When a celebrated artist paints a picture, the fact that the
painting is produced by that specific artist gives significance to it.
However, it is important to note that if that painter has hundreds of
paintings, some might be considered as more outstanding.
Nevertheless, even the least regarded one is given attention and
respect. And all the artist’s paintings would be on display in an
exhibition, aIﬂ'mugh some works would be rega.tded as masterpieces.

Hence, everyﬂ:i.ng created by Allah has dign.ity, down to the smallest
insect and pla.nt. But then, among the creatures of A]lah, some have
more dignity, and this includes human beings.

We are all dignified from birth. Allah has given us some level of
honour as our capital: “Certainly We have honoured the Children of
Adam”(17:70). Our responsibility is to utilise our capital and add to
it. If we do not add to it, and lose it instead, then this is a serious
loss. We are to appreciate, safeguard, and add to it. We must also
pass it in our own social circles. A dignified person treats others
with dignity, and never humiliates them. Those who humiliate
others lack dignity in themselves. People of dignity never use

abusive words. A true believer never descends into dishonour.

Allah is the source of dignity and honour

The dignity of Allah is the source for any other kind of dignity. He
is the absolute source of dignity just as He is the source of light:

Ao sl i d
And one whom Allah has not gmnted any Ilgbt has
no light. (24:40)
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In the Qur’an, there are several terms and notions that refer to the
c]ignity of Allah; Perhaps the most obvious one is %zzah, which
appears — along with the derivatives from its root — 119 times,
mostly relating to Allah Himself,

When it comes to the terms al-‘aziz or ‘aziz (with and without alif
and lam) then there are 99 instances of this, 92 as al-‘aziz and 7
mentions of ‘aziz. The very la.rge majority of them are used for
Allah, and very rarely these terms are used for others, for example
the ‘aziz of Egypt who Purchased Prophet Yusuf, or in a somewhat
humorous sense for those who will be thrown into hell. Therefore,
while there are a few exceptions, most of them refer to Allah.

Verses of the Qur’an

I begin with relating some verses on al-‘izzah, and the various
attributes relati.ng to Allah:
ALty o o By o ot 5 831 g 80
ahy
Whoever secks honour [should know that] honour

eﬂtmsb/ Mongs to Allah. To Him ascends the ‘g,n:;ic:n:iT
word, and the righteous deed elevates it. (35:10)

That dignity belongs entirely to Allah does not mean no one else
can possess it; rather, it means that all ‘izzah belongs to Allah as the
source and then He gives to others. It is a gift from Him. Creatures
do not really own it, but they receive it from Allah. Then the verse

goes on saying: “ To Him ascends the good word, and the righteous
deed elevates it.”
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Allah says if you want d.ignity, you must be aware that it ]Jelongs to
Him. And the means of ascending to that source is by rising up. You
cannot aspire to connect to Iim and have ‘izzah by being stagnant.
You must move and ascend. This is done by having alkalim al-
tayyib which refers to proper beliefs (‘agidah), and a proper
understanding of your position, where you come from, what your
Creator expects of you, and what your future holds.

Afterwards, the verse mentions a very subtle point: when it comes to
beliefs, Allah says that our ‘aqidah ascends. But when He then
mentions righteous conduct (alzmal alsalifh) He gays that good
deeds help lift the ‘agidah higher. “Aqidah rises up and then al-‘amal
al-salih acts like a lift, taking it to a high position. This is because we
are our ‘aqidah. Our beliefs, thoughts, and attitudes — which are
more important than our actions — are what shapes the way we
understand God and the world. What is in our minds and hearts is
crucial, and then our actions help us to move forward.

In a sense, every person is identical to his or her ‘aqgidah, and the
actions are helpers enabling one to move upwards. Like a person
who lives in a building with 100 floors; to access the top floor he will
go into the lift, press the button, and go up. What is rising is the
person; it is the lift that helps him rise. His beliefs are the key to
that rise, and righteous conduct help the beliefs rise further. We
must therefore invest in our ‘aqidah, and then our imaan will

Produce righteous conduct.
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36 8 Aie o8] o 05 oo ol 380 0ps 5

55 A 5
Those who take the faithless for allies instead of the

faithful Do they seek honour with them? [If so,]
indeed all honour befongs to Allah. (4:139)

In this verse, Allah refers to people who associate themselves with
those who are against the faith and the truth. In the Qur’an, the
term kafir in most cases refers to those whom deliberately deny and
reject the truth. Allimah Tabatabai, in his al-Mizan, says there are
different types of kufr, one of which is kufr af—jubﬁcﬂ the most
commonly-mentioned type in the Qur’an; such as the rejection of
truth by PeoPIe such as Abu Sufyan, Abu Jahl, and Abu Lahab.?
Therefore, kafir does not simply mean ‘non-Muslim’. Those strong
verses against the “kuffar” must be understood properly.

Allah says that some people try to associate themselves with those
who deny and reject the truth. This does not mean simple
friendship; rather, wilayah means to associate and belong to their

2 Al-Mizan fi Tafsir al-Qur'an, vol. 1, p. 52, commentary on verses 2:6&7. The original text in
Arabic reads as follows:
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b s 3l gy ol T B kg Dple ) 30 A8, (28 sl e JlSH
e oy g gay el U ol auggy cagby s 3 T pp ) T o Ly
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PECH AN OO R R PURNI PO % e U
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Aig 25 i) U s copabeald e o glg 00 oy sladt 0 B 4 0o o 8
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camp, to join them and to work with them for the same aims and
objectives. Allah asks: ‘Do they seek honour and dignity?’ It is a
mistake for people to join gangs and suspicious groups because they
are concerned with the low numbers in their own groups and feel a

lack of a sense of belonging.

The kuffar who reject the truth deliberately may have many assets
such as power and wealth, but they do not have dignity. Do not
think that you will get dignity by joining them. Truly, dignity in
tota]ity beIongs to Allah, and He is the ulimate source of it. Of
course, He will give this to others as a gift, but no one owns c]ignity

as He does.
Remain steadfast with honour
Do not grieve at their remarks; indeed all might

belongs to Allah; He is the All-hearing, the All-
knowing. (10:65)

Sometimes people break our hearts, especially when they do not
appreciate a great mission we seek to attain. Some show fervent
interest and passion, and some ridicule instead. Allah tells us not to
allow their words and mockery to affect us. They cannot reduce our
honour, nor add to it. We must do our work, and if they do not

appreciate it, or even abuse us, we must not worry, for all honour is

with Allah.

The way the prophets were treated is very disturbing. They were
ridiculed, tortured, exiled, and killed. But they maintained honour
and sought it from its source. And toc]ay it is they who have honour.

12
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Today no one respects the likes of Fir'awn and Namrud. Those who
were rid.iculed, tortured, and killed have honour today: Musa has
honour, Ibrahim has honour, Nuh has honour. In the long-term,
honour is only for those who perform good deeds, even if people of
their time do not appreciate them and do not understand them and
what they say. In the long-term, it is only truth that will prevail;
only good intentions, actions, and beliefs will determine who has

c]ignity.
g s O G B9 Bl mad ) kaes o ook
o ¥ gt 55 suabdls 4,2
They say, “When we return to the city, the mighty
uqﬂsmfy ex_pe] the abased from it.” Yet aﬂmigﬁt

belongs to Allah and His Apostle, and the faithful,
but the hypocrites do not know.’(63:8)

This verse refers to the opinion of the hypocrites who were under
the leadership of Abdullah ibn Ubayy. They would say to one
another that there is no reason to fear the Prophet, as they regarded
themselves as honourable, and their Pla.n was to expel from the city
of Medina those that they deemed to be devoid of dignity. They felt
that Prophet Muhammad and the Muslims did not have honour,
This verse makes it clear that the opposite is true. Honour and
dignity belong to Allah, then to the Prophet, and then to the
believers. Allah is the Source, and whoever is closer to the Source
has more of it. Hence, ProPhet Muhammad, bei.ng the closest to
Allah, has a very high level of honour, and then the believers. Non-

13
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believers also have honour, as they too are created by God, but the
closer a person ig to the source, the more they will have.

However, people like Abdullah ibn Ubayy did not understand this.
Not only did they not have honour, they also suffered from
ignorance (jahl). They wrongfully thought that they possessed
honour and that the Holy PmPhet lacked it.

The meaning of ‘aziz

Now we should delve further into the meaning of ‘izzaf and as well
as the characteristics of Allah considering His ‘izzah. We will also
discuss how Allah has granted dignity to everything He created,
especially human beings, and how we can preserve and even add to
this dignity that we have received from Him. Furthermore, we will
look at how we can interact with each other based on d.lgmty and

hOIlOlJJ.'.

Regarding the definition of ‘izzah and its derivatives, we find a
number of statements by renowned scholars in major sources of the
Arabic language. For example, Lisan al‘Arab, which is one of the
most important and respected sources for linguistic matters and is
frequently consulted and cited by scholars of jurisprudence (f£gh)
and exegesis (fafsir), quotes from Zajjaj: “Aziz is the one who
refuses to be overcome.” According to this, ‘aziz is strong and

admits no external pressure or influence.

Some have said that “aziz is the strong one, the one who can defeat
everything, and nothing can defeat it and that the root a/-%zz means
power, strength, and the ability to overcome. For example, in his
Mufradat, another reliable source of Arabic language, Raghib al-

14
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Isfahani says that when ‘izzah is used for a person, it refers to a
“condition that prevents a person from being defeated.”

Hence, it is a kind of internal strength. It comes from a term Arabs
of the earlier times used for a specific type of soil. When they would
describe a soil as ‘2zzz, they meant a soil that is solid and strong,
into which nothing can penetrate. Then Raghib says, “al-‘Aziz can
defeat but can never be defeated.”

Fakhr al-Din ibn Muhammad Tu.tayhi, in Majma* af—BabMJm, says
that ‘aziz is one of the names of Allah, and that it has no similar, i.e.
nothing resembles it. He dominates and overcomes other things, but
nothing can overcome or defeat Him.

When we reflect on these authoritative opinions, we find a common
denominator in all these statements: ‘aziz is one that has internal,
essential, and intrinsic strength, and this strength is not from any
external source. At times, when a particular thing is weak, it requires
omettu'ng else to give it strength. For example, when a sapling 18
planted, it is often propped up and supported by sticks for it to be
held upright and grow. This is a strength given to the sampling from
an external source. But when a tree is well-rooted and grown, then
even the strongest winds will not be able to move it. That tree is
therefore ‘aziz and strong. The sampling however was not ‘aziz, as it
required something external to give it strength.

Allah is ‘aziz

Allah is ‘aziz because He is self-subsistent. He has all the power, all
the strength, all the might, and all the greatness. Everything else

receives the strength and power from Him. He is the source; all else
18 given strength depending on how much He has given them.

15



MESSAGE OF THAQAIAYN PRING 2017, VOL. 18, NO. 1

When we COIDPHIE the:m With onc BIIOt].'l'EI', wWge BCC ﬂ]ﬂt s0Imc Of

them are stronger than others, but at the end of the day everythmg
has some kind of strength to allow them to exist.

Hence, everything receives some kind of ‘izzah from Allah, and

those who are closer to Him receive more:

Bl dy I SN Gead sl ) les o 50

asdlis ¥ gatedt 55 cundls 4,2
They say, ‘When we return to the city, the mighty
will surely expel the abased from it.” Yet all might
Mangs to Allah and His Apostfe, and the &ithful
but the hypocrites do not know. (63:8)

This kind of strength is seen when a person perseveres and does not
succumb to defeat. The Prophet started his mission while almost
completely alone. Imam Ali believed in him, then Lady Khadijah,
and then several other supporters. The group of the Prophet were
few in number for thirteen years and were faced with immense
trouble created by the Quraysh and their allies, who could not make
the Prophet change, compromise, or withdraw. They attempted
through various means such as luring with money, power, and
material riches, as well as with threats, but they failed to change the
Prophet’s attitude as he remained strong. They sent a message with
Abu Talib, who delivered it out of trust and not because he agreed
with their ideas; the message was a promise to offer the Prophet an

array Of WOI'].(ﬂy IiChES lf he agreed to aba.ndon ].'l.iS message. He

16
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rep]ied that even if they were to put the Sun in his right hand and
the Moon in his left, he would not abandon his message.3

Where does such inner strength come from? Such strength cannot
be imitated. It must be cultivated and nurtured by internal power
and strength, otherwise such external pressures can break a person
to pieces. You must be connected with Allah in such a way that even
if the whole world comes togel‘.her, you will not comPromise nor
withdraw. According to a hadith from Imam Ali, a believer is “like a
mountain, which even storms cannot move (affect).™ IV[ight, power,
and strength belong to A]]ah, and He grants them to those close to
Him.

Allah’s attributes

In many verses that refer to Allah as ‘Aziz, the verse ends with the
mention of one or more of His qualities. This is a very important
Qur’anic point. As a kind of reference and support for what He says
in the beginning and middle of the verse, Allah mentions two of His
qualities. And when the name al-‘Aziz is mentioned with another

name, al-‘Aziz is a]ways mentioned first. The only exception is when
the name al-Qawi is used.

al-‘Aziz and al-Hakim

In twenty-nine cases, the Qur'an mentions al-‘Aziz and then al-
Hakim.

3 Al Tafsir by Ali ibn Ibrahim, vol. 2, p. 228. The Prophet is quoted as saying:
Copd i 080 Gl 180 5 3 gl 3 5l 5 s 3 Bl s
B 3 o35 5 e g 2t 5
4 For example, see Bikar aFAnwar. Vol. 39, p. 351.
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oy i s Bt e s s 9,5 08 By g
oS0 e eat 3 855
Our Lord raise amongst them an apostfe from

among them, who should recite to them Your signs,

and teach them the Book and wisdom, and purily
them. Indeed You are the Aﬂ—mf;gﬁgr, the All-wise.

(2:129)

This is the du‘a of Prophet Ibrahim and ProPhet Isma‘il when they

were building the Kabah. At the end of the verse, as a kind of
reference and support for what they said and to show why they
believe they can make this du‘a, they say:

oS3 Sl oal )
Indeed You are the All-mighty, the All-wise.
These names of Allah are like a key or a password that can be used

to open a gate and access many things. The mention of these names
shows that we know Whom we are asking and why we are asking,
Truly, He is All-mighty and All-wise and that is why we are asking
Him to grant our request. In another verse, Allah says:

sie be W) 2 g 4 S0 abely K0 88 Y a0 fas 155
ﬁgs.'“ #.n A
Allsh did not appo:ht it but as a gaad news for you,

and to reassure with it your hearts, and victory
COMmes onfy from Allah, the Aﬂ-mlgﬁgl, the All-wise.
(3:126)

No one can force Him to withdraw from His plan. He is al-Hakim;
He has plans and a purpose, and does not do things in vain,

18
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Another example of when Allah mentions al-‘Aziz and then al-
Hakim is the fo]lowing:

oS sl 0 g s Uy
The [gradual] sending down of the Book is from
Allah, the All-mighty, the All-wise. (39:1)

Al-Aziz and al-Rahim

Another combination of the names of Allah is the mention of al-
‘Aziz and al-Rahim together, of which there are thirteen instances in
the Qur'an. The mention of al-Rahim, as with other names, is to suit
the context of the verse. For example:

SEPSTER S MY CRTRCR T BT

pel Sl b

The day when a friend will not avail a friend in any

way, nor will they be helped, except for him on

whom Allah has mercy. Indeed He is the All-mighty,

the All-merciful, (44:41-42)

Because this verse speaks about people being unable to do anything
without the mercy of Allah, the names of Allah that are mentioned

at the end reflect this context, and hence both. al-‘Aziz and al-Rahim

are mentioned.
Other combinations

Other examples where al-‘aziz is mentioned alongside other
attributes are as follows:

alt ol 5hg e 5 i OO )
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Indeed your Lord will decide between them by His
jud'gament, and He is the Alf-m%ﬁgf, the Al
knowing. (27:78)
Here, Allah describes His role as a judge, who requires both power
and knowledge; hence, the mention of the name al-‘Alim.

o St e s ) Uy 8 8k ﬂkﬁ'ﬁ@'ﬁ
‘.‘-:l‘
<

You invite me to defy Allah and to ascribe to Him
partners of which I have no .Euamfea’ge, while I call
you to the Aﬂ—mgﬁgﬁ the Aﬂ—f&:gfven (40:42)
e R 380 et R, 145
Who denied all of Our signs. So We seized them
with the seizing of One [who is] all-mighty,
Omnipotent. (54:42)
bl gl Bty 535 fslss e ¢
Do they possess the treasuries of the mercy of your
Lord, the All mighty, the All. munificent?(38:9)

As mentioned earlier, the only name mentioned before al-"Aziz is al-
Qawi:
g by B B % U ol e 6 6 L 1B
3o il 5b 38 8 g
So when Our edict came, We delivered Salth and the

faithful who were with him by a mercy from Us, and
from the [punishment and] disgrace of that day.
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Your Lord is indeed the Aﬂ-strong, the Aﬁ—mjgbiy
(11:66)

80 Bt by o35 o §35 enlin ST B

Allah is all-attentive to His servants. He provides for

whomever He wishes, and He is the Aﬂ-strong, the

Allmighty. (42:19)
Therefore, in tens of verses the stress is upon Allah as al-"Aziz, but
then in some cases He adds another quality to show that His %zzah
strength is often accompanied by another quality, depending upon
the context. If knowledge is a requirement, then al-‘Aziz is
accompanied by al-'Alim; if wisdom is required then al-Hakim is
mentioned; if generosity is a requirement then al-Wahhab is used; if
revenge suits the context, then Dhu Intigam is found; all is
dependent upon what best suits the context of the verse.

We can surmise that His strength is not merely brute force, but it is
a wise, intelligent, and generous power, that which does not cause
mischief or harm. Power in itself is positive, however there are times
when — if power is not guided and steered properly — it can be
destructive. A volcano has power, a nuclear bomb has power, tyrants
also have power, but this is not necessarily good or productive. Allah
is al-Ghaniy al-Hamid — He is self-sufficient and praiseworthy.

Allal’s power is real power, and therefore it comes with mercy,
wisdom, generosity, and k:nowledge. In the next article, inshallah we
will discuss how Allah has extended ‘izzah to His creation in His
legislation, and how we can add to the ‘izzah that we have already

received.
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PURPOSE OF CREATION

TAWUS RAJA

ABSTRACT: This article discusses the Qur’anic verses
that describe our purpose in life, the objective we should
be seeking, and how we should attain it. The verses
reveal that the purpose for which we were created is a
benefit that accrues to us, and that, without a hereafter,
our existence would be vain. Therefore, we are in a
journey, destined for eternity, and our goal is to reach
everlasting bliss. Obtaining such a goal requires training
and self-realisation: These can be achieved by constant
servitude toward God as we go through tests and trials in
this life.

Whose purpose?

We sometimes ask ourselves, What was God’s purpose in creation,
and why did He create us and the universe? We ask these questions
because of a latent assumption: rational beings seek goa]s for what
they do; their voluntary actions are not without a purpose and
objective. This assumption, however, is only applicable to limited
beings. We are limited in two ways: 1. We have a limited share of
resources, such as health, power, and wealth. 2. We have a shortage
many goods, beneﬁts, and Pleasures that we desire. A necessary

consequence of scarcity of resources is that anything that we do
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becomes a sacrifice because it involves using limited resources that
could have otherwise been retained or used for some other purpose
(ak.a ‘opportunity cost’). Therefore, a wise person will not decide
unless it has the greatest benefit for him or her when compared to
other alternatives. The second aspect of limitation only reinforces
this, because if we were perfect, infinite beings who did not lack
anything and were not subject to any loss, then we would not have
to worry about the loss or mismanagement of resources even if t.hey

were limited. Neither of the two kinds of limitations applies to God,

]Z'J.D'WEVEI .

Because God is a perfect being (i.e. infinite, unlimited) it is not
inconceivable to talk about Him acquiring any good or perfection
since He is absolute good and ultimate perfection; He does not lack
in good or perfection for Him to seek it through an action, such as
creation. Therefore, His actions are not the czuses of His
Perfections; rather, they are effects of His Perfecﬁons. This idea is
also found in other traditions such as Hinduism: “The Supreme has
nothing to do, but because He is omnipotent, everything is
performed by Him naturally, as if done automatically.™

Other beings live to achieve perfection continue to pursue this path
as long as they have not reached absolute perfection. God, however,
does not seek to reach an objective through His creatures; rather, He
is Himself the ultimate objective of all beings. To illustrate, consider
the sun that shines, not to gain somethi.ng, but rather, because it is
in its nature to do so, or a spring that naturally gushes water and the

ocean waves. (These examples are, of course, imperfect, as is every

! Bhakti Vedanta Swami Prabhupada, commentary under Srimad Bhagavatam, 1.3.35.
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example for the Absolute.) Likewise, it is God’s perfection that is the
cause for Iis actions: His qualities and attributes necessitate the
occurrence of certain events. This, however, does not contradict the
fact that His actions have some purpose. God Himself is without
purpose because He 7s the purpose; however, based on His wisdom,
His actions follow a purpose according. Thus, if we define purpose
to be the acquirement of some perfection that was not there before,
then the 'Purpose of creation’ would not refer to any perfection to
God; instead, it refers to a perfection that accrues to His creatures.”

A Qur’anic synopsis
The following are verses in the Qur'an that talk about the purpose

of creation:

1. It is Allah who has created seven heavens, and of the earth
[a number] similar to them. The command gradually
descends through them, that you may know that Allah has
power over all things, and that Allah comprehends all
things in knowledge (65:12).

2. He, who created death and life that He may test you fto
see] which of you is best in conduct. And He is the All-

mighty, the All-forgiving (67:2).
3. I did not create the jinn and the humans except that they
may serve Me (51:56).

4. Had your Lord wished, He would have made mankind one
community; but they continue to differ, except those on

2 Tagntm, 28/244 and 28/318-319, with some elaboration.
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whom your Lord has mercy — and that is why He created
them — and the word of your Lord has been fulfilled: T
will surely il hell with jinn and humans, all together!’
(11:118-119).

The first verse is about the creation and direction of the universe.
The magniﬁcent creation of the heavens and the earl:h, as well as the
orderly direction of their affairs, is intended to raise our level of
knowledge, awareness and consciousness about God’s absolute
power and knowledge. The second verse — specifically concerning
mankind — is about the temporary nature of our existence in this
world and the vicissitudes that we go through in life, which are
intended to test our faith and behaviour. This is an inseparable
clement of life in this world as repeatedly emphasised in the Qur’an.
See2:155, 9:126, 18:7, 29:2-3, 47:31. The third verse is the most
famous and the most commonly-quoted verse regarding the purpose

of creation. It says that our role in creation is to serve and worship

God. The fourth set of verses shows the result of this worship:
qualifying for God’s mercy.

One su]:lﬂety found in 51:56 is that it does not say, ‘I created the
jinn and the humans to serve Me’ but it says, ‘I did not create the
jinn and humans except to serve Me.” Had it been the former, it
would have sufficed for us to serve God once, once a while, or
overall in our life. However, the verse is more precise and can be
broken down into two statements: (a) I created the jinn and the

humans to serve Me; and (b) I did not create the jinn and the
humans for anything else. In other words, we have been created to
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worship and nol'.hing else. It thus follows that every breath and every
step that we take should be in God’s service and worship. Otherwise
we are not fulfilling the purpose for which we are created, thus
failing to reach perfection.

This is why God says in the next verse, verse fifty-eight: “7 desire no
provision from them, nor do I desire that tﬁfy should feed Me.” The
first part of this verse is about seeking provision for oneself, and the
second part about feeding God. This dichotomy is seen again and
confirmed in the following verse: “Indeed it is Allah who is the All-
me'dez; Powerful, Aﬂ-strong.” What God means when He says, "
desire no provision from them” is that | have not charged them with
providing for themselves; they have not been created for the
objective of hunting for food, seeking sustenance, and earning a
livelihood — that is not the purpose of their creation. Rather,
“Indeed it is Allah who is the All-provider.” Furthermore, I have not
created them so that they may benefit me in any way — “feeding”
being a clear example for benefit — because I am the “Powerful, All-
strong” (51:58). These two verses show that the desired worship
mentioned in verse fifty-six is for our own good and not in any way
for the benefit of God. He is independent of our worship, but we are
in need of serving Him. As Rumi, the Persian poet, wrote, “My
creation was a case / Of mercy and grace.

It was not to attain / Some benefit or gau'.n.3

3 Riimi, Mathnawi, vol. 2, line 1760.
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The service and worship mentioned in these verses is not our
ultimate goal but a means to something else. Worshipping God is an
intermediate stage toward achieving Godwariness (fagwa): “O
mankind! Worship your Lord, who created you and those who were
before you, so that you may be Godwary (2:21).” Indeed, God’s
most universal and fundamental covenant and injunction of God is
“so that you may be Godwary” See 2:63, 6:153, 7:171, a specific case
of which is seen in the verse about fasting (2:183) and an equivalent
idea is mentioned about prayer (29:45). The Qur'an identifies felicil:y
to be the outcome of Godwariness: “Be wary of Allah, so that you
may be felicitous.” See 2:189, 3:130, 3:200, 5:35, 5:100). Therefore,
the ultimate objective in worshipping God is to achieve felicity and
eternal happiness. This is seen more directly in the following verse:
“O you who have faith! Bow down and prostrate your-selves, and
worship your Lord, and do good, so that you may be felicitous™
(22:77).

Worship denotes the movement and advancement of the created
toward the Creator.* In other words, God has created the universe
so that it may move toward absolute perfection, and absolute
perfection is nothing but God Himself. This idea — that all beings
are on a journey toward God — is found repeatedly in the Qur’an:
“Toward Us is the destination” (50:43). Among beings are those
whose movement is through voluntary action and free will; they
have such nature and structure that their growth lies in worship in a

4 Tagnim, 28/321.
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context of test and trial, the result of which will be feIicity and God’s

mercy, as seen in the above-mentioned verses.

The Hadith of Hidden Treasure

Many exegetes have interpreted the Qur’anic phrase “Except that
they may serve Me” (51:56) to mean ‘that they may know Me” (£-
ya.'liﬁ?.m)ﬁ There is a widely narrated sacred tradition (alhadith al-
gudsi) in which God says, T was a hidden treasure. I liked to be
known, so I created the creation so that I may be known.” A few
notes about this hadith and discussion:

® The Qur'anic equivalent of this idea is in 65:12: T is Allah
who has created seven heavens, and of the earth [a number]
similar to them. The command gradually descends through
them, that you may know that Allah has power over all
tbings, and that Allah cam_pmﬁendc all tﬁiﬂgs in
knowledge.” Given this verse and our discussion above,
God’s love for bei.ng known is also a benefit, change, and
perfection for His creatures, and not for Himself.

® What is reported above as a sacred tradition is not found in
any Shi‘a or Sunni authority of hadith. It can at best be
taken as a result of some sPiritual vision, unvei]ing or

realisation by a mystic.

® Even though there is Qur'anic evidence to support the
meaning being conveyed in this narration, it does not justify

S Ibn Kathir, 7/396, narrated from Ibn Jurayj. Mubii, 9/562, narrated rom Mujahid. Abd al-
Sa‘nd, Tafeir Abral.Sa 5d, 2/130.
§ Raxi, 28/194. Abii al-Sa‘td, Tafsir Ab7 al-Sa tid, 2/130.
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the forgin.g of a narrations and its ascription to God under
any circumstances. The Qur’an has rePeatedly emphasised:
Who is a greater wrongdoer than him who fabricates a lie
against Allah? (6:21, 6:93, 6:144, 7:37, 10:17, 11:18, 18:15,
29:68, 39:32, 61:7).

® The word for ‘hidden’ in this narration is makhfi, which is
evidence to the fabrication of this narration. Given the
terminology of the Qur’an and Sunnah, the word should
have been khafi, not makhf, The latter is used for ‘hidden’
in Persian, which can show the origin of the forger.

® Knowledge is both a prerequisite and consequence of
wotship. It is a prerequisite because of the central role of
intention in acts of obedience; one essentially worships his or
her own understanding and mental construct of God.
However, an overall knowledge and belief in God is enough
for one to begin worshippi.ng God. Consequenﬂy,
worshipping leads to a higher realisation and in-depth
knowledge of God. This is particularly seen in hadith of
‘Unwin al-Bagri where Imam al-Sadiq (‘a) advises Unwan: ‘If
you want knowledge you should first seek out the reality of
servitude in yourself, and seek knowledge through practice.”
It is also important to clarify what the term knowledge ( %)

means in religious texts.

T Tabrizi, ‘Al ibn al-Hasan, MiskEsr al-Anwirn, 325-328. Bihar, 1/224-228.
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Summary

We were not created in vain, and our life in this world is one stage
in our journey toward eternal life (3:191, 21:16, 23:115, 44:38-39,
75:36). “We certainly created man in the best of forms (95:4) but
then We relegated him to the lowest of the low” (95:5). The reason
for these ups and downs is “We make such vicissitudes rotate among
man.&incﬂ so that Allah may ascertain those who have ﬁjtﬁ, and that
He may take martyrs [or witnesses] from among you, and Allah
does not like the wrongdoers” (3:140).

Sometimes You take me to a ga.rden to rest; [
Sometimes You burn me with Your trial and test;

Either way You are leadi.ng me to Iight, / So that my
eyes may open and attest.®

Free will and the dilemma that we face between good and evil are
what distinguish us from other creatures. Because of this makeup,
our petfection lies in building and training ourselves such that we
choose that which is good and are not tempted by that which is evil.
This world is a realm of constant change, and each of us experience
a variety of events and conditions in life. The purpose of all of this is
that we develop in ourselves the firmness and determination to
continuously revolve around a single axis: our Lord. This is what is
meant by the verse: 7 did not create the jinn and the humans except
that they may serve Me (51:56). This world is a paddock where we
are trained for competition day. We have a long journey ahead of us

8 Ritmi, Divan~ Kabir, ghazal 1785.
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and the best Provision that we can take with us on this journey is
Godwariness —tagwa (2:197).

We are hea.ding for the home of love with persistence; /
We've come from the border of nonbeing to existence.
We've left the green garden of Paradise to seek / The
green line that we saw on Thy Face and Cheek.?

We used to be with the angels in their dome; / We shall
go back to heaven for that is our home.

Rather we are beyond the angels and heaven; / His glory
is our home which is above the seven.

Your essence is pure, divine and mild; / But the realm of
dust is mixed and defiled;

So why did you settle somewhere so low? / What is this
place? Pack up and go!™

3 Hafiz, ghazal 366.
10 Romi, Divin-i Kabi, ghazal 463.
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PROPHET ABRAHAM'S EARLY LIFE AND
HIS MONOTHEISTIC MOVEMENT,
PART '

SAYYID MAHDI AMIN
TRANSLATED BY MAHBOOBEH MORSHEDIAN

ABSTRACT: Prophet Abraham is recognized as the
patriarch of the three Abrahamic religions, as well as
the Prophet and messenger of God, and leader to all
the nations of the world in Islam. This part of this
series offers an account of Prophet Abraham’s early
life, specifically about his youth, his search for the
truth, and his family and community. Despite the
ongoing oppression towards him from his idolatrous
father and idol-worshipping community, as well as the
additional trials he faced, Prophet Abraham’s
unwavering faith earned himself the title of being one
of the five Prophets of Determination.

1 Thig article is the first chapter of Sayyid Mahdi Amin's book The Thematic Commentary of
the Qur'an Based on al-Mizan. The 18" Booklet. Establishing a HanifNation: Prophet
Abraham’s Mission and Struggles. Section One: Prophet Abraham and his Monotheistic
Movement. Source: The Qur'anic verses in the text and the historical discussion. al-Mizan
Qur’anic commentary, vol. 14, p. 19.
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Prophet Abraham in the Qur’an

What can be understood from the Qur’an is that Prophet Abraham
lived in a hideout, away from his society from early infancy to his
maturity. Afterwards, he moved to the tribe where his father lived,
where he witnessed the society, including his father, worshipping
idols. As Prophet Abraham had a pure innate disposition (#tra),
God showed him the kingdom (malakis) of everything; he reached
the rank in which all his sayings and actions were in accordance
with the truth, Thus, he did not approve of his tribe’s actions and
could not keep silent. He debated with his father,? Prohibited him
from worshipping idols, and invited him to monotheistic belief in
God so that He may guide him to His right path and keep him away

from Satan.

When his father saw that Abraham would not give up his beliefs, he
banished him and threatened to stone him to death. In return for
the harsh treatment, the well-mannered Abraham continued to treat
his father affectionately, using kind and gentle speech. In response
to his father, he first said “Salam” to him and Promised him to seek
God’s forgiveness for him. Prophet Abraham also added that if the

father did not tread the God’s path, he would leave him and his
tribe but would not give up worshipping God by any means.

? The Qur'an says, “Lo! Abmbham said to his father Azar: "Takest thou idols for gods? For I
see thee and thy people in manifest error.” (6:74) According to Shi'a exegetes, Azar was the
guardian of Abraham and his uncle or maternal grandfather and not his real father. This will
be discussed in detail later.
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Chapter Maryam, Verses 41-48

At this juncture, Prophet Abraham began debating with his tribe to
negate the worship of idols.? The next phase of his life is his debates
with other tribes who worshipped the sun, the moon, and the stars.
In such debates, he obliged them to accept the truth., During this
time, the news of his turning away from the worship of idols was

Prea.d.“

One day, when all idol-worshippers went outside the town to
perform their religious ceremony, Prophet Abraham refrained from
accompanying them on the pretext of being sick and stayed in the
town alone. When the city was deserted, he went to the idol-temple
and broke all idols except the greatest idol so that People may turn
to it. When people returned to the city and heard about this event,
they sought to find its agent. After discovering it was done by a
young man named Abraham, they summoned him:

Was it you who did this to our gods, O Abraham?’
He said,

‘Rather it was this biggest of them who did it!
[If you do not believe me, |
Ask them, if they can speak.’

3 A detailed account of his argumentation and debate can be found in the Qur’anic verses no.
51-56 in chapter al-Anbiya, no. 69-77 in chapter al-Shu‘ara, and no. 83-88 in chapter al-Saffat.
4 The account of such debates can be found in the Qur'anic verses no. 74-82 in the chapter al-
An'am.
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[so that tbcy tell you who cﬁangecf them to this
form!p

In so doing, Abraham had put the axe on the shoulder of the biggest
idol to make a witness out of it. He knew they did not consider their
idols as being alive and able to speak, but he intended to devise a
Plan to make People confess that idols lacked reason and life.

Therefore, after heari.ng his response, People started to Ponder on
their misguidance, confessed to it, and said abjectly:

You certainly know that they cannot .speak.'s

Abraham, who did not have any objecl:ive but hearing them say so,
said immediately:

Do you abandon Allah and worship these inanimate
objects which cannot cause you any benefit or harm?
Fie on you and what you worship besides Allah! Do
you not a_p_pbr reason?® [You Wombjp what you have
carved yourselves and are not willing to worship
Allah has created you and whatever you make (your
actions)?!]

They said, “Burn him, and help your gods.”s

They built a structure with a huge fire blazing in it, collaborating to
do it to gain their gods’ satisfaction, and then cast Abraham into the
fire when it started ]Jlazing. However, the A]mighty God made the

 The Qur'an 21: 62-63.13 5% 1875} B esd U 235708 5 5 spenls) b bl Un a8 S0 1
€ The Qur'an 21: 65. < Aai ¢¥4a b Culp 3

7 The Qur'an 21: 6667135358 Y6 T 1 oygb 1 o4 U 5 %0 L T8 S Y L M b 10 508 1
ke ,

U The Qur'an 21: 68. S\, 5 b i
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fire cool and safe for Abraham and kept him safe and sound in the
fire, foi]ing the disbelievers’ Plot.9

In the meantime, Prophet Abraham addressed the king, Namrud,
who claimed to be a god, saying:
My Lord is He who gives life and brings death?’
Using sophistry, Namrud said,
I [too] give life and bring death.” [I can either free
or kill whoever I choose from among captives and

prisoners. |

Prophet Abraham argued, saying, “Indeed Allak Bﬂhgs the sun from
the east; now if you tell the truth, bring it from the west. ™

Here, Namrud became astounded and bewildered.™

According to the Qur’an, after Prophet Abraham had been freed
from the fire of Namrud, he pursued his sacred goal and started his
call to Monotheism and the True (Hanif) Religion. At this time, very
few People converted to this re].igion.

According to the Quran, Prophet Lut, his brother, and Prophet
Abraham’s wife were among the believers. His wife migrated along

% The account of the discussion above can be found in Qur'anic verses no. 56-70 in chapter al-
Anbiya, and no. SS—QBmChEPtHnl-Saﬂ:aL

19 The Quran 2: 258, Mjuﬁaﬂ

11 The Quran 2: ZSSL....-_, JG

12 The Quran 2: 258. U,J\wtcutw\u.wwmnap 4 o

13 These eventsandmntenhunsarereferredmthe(bu’anmwmenn 258 of the chapter al-
Bagarah.

37



MESSAGE OF THAQAIAYN PRING 2017, VOL. 18, NO. 1

with Prophet Abraham and had married him before Ieaﬁng her
homeland to the Holy Lands.*

Upon leavi.ng their homeland, Prophet Abraham and his followers
dissociated from their tribe and his step-father, Azar. He and his
wife, along with Prophet Lut, set out for the Holy Land to worship
God without being persecuted by their tribe."

Prophet Abraham asked God for offspring, and after this prayer
when he had reached old age, God gave him the glad tidings of Is-
haaq and Isma'il, and Ya‘qub, who descended from Is-haaq. Shortly
after, first Isma'il and then Is-haaq were born. As God promised, He
made Abraham and his offspring blessed.

On God’s orders, Prophet Abraham went to Mecca — a deep, dry
valley — left his beloved son, Isma‘il in infancy in that frightening
Place, and returned to the Ho]y Land himself. Isma'il grew there,
with the nomad Arabs gathered round him.

Afterwards, he was given the mission of building the House of
Kabah in one of his visits, and set to construct it along with
Isma‘il.*® Both before and after building Ka‘bah, Prophet Abraham

occasionally went to Mecca to visit Isma'il."”

14 This part of his life is referred to in the Qur’anic verses no, 4 of chapter al-Mumtahanah
and no. 100 of chapter al-Saffat.

35 The Qur'anic verses no. 4 of the chapter al-Mumtahanah and no. 71 of the chapter al-
Anbiya refer to this historic migration.

16 The Qur’anic verses no. 127-129 of the chapter al-Baqarah and no. 96-97 of the chapter Ale-
Imtran refer to these historical realities.

7 The Qur'anic verses no. 126 of the chapter al-Baqarah and no. 35-41 of the chapter
Abraham recount how Kabah was built.
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This was the first house built on God's orders, it is
blessed, and there are manifest signs and Abraham’s
Station in it, and whoever enters it shall be secure.”®

After completion of the Ka‘bah, Prophet Abraham issued the order
of Hajj and legislated on its relevant acts of worship. *

Likewise, God gave Prophet Abraham the mission of slaughtering
Isma'il. After they both set out to perform the mandatory pilgrimage
(£ajj) they were ordered to run between Safa and Marwah seven
times. He told his son:

My son! I see In a dream that I am sacnﬁaizg you.
See what you think”
He said,

Father! Do whatever you have been commanded. If
Allah wishes, you will find me to be patient like the
patient God s servants.®
When both submitted to this mission, Abraham laid him down on
his forehead,? God revealed:

O Abraham! You have indeed fulfilled the dream!/®
[And we accept this little from you!] Then We
ransomed him with a great sacrifice/*

8 The Qur'an 3: 96-97. i 5 poabs] e S T s il i 5510 K ol ol 5 25 31 1)
bl 587483

12 These acts of worship are elaborated on in the Qur'anic chapter al-Hajj, verses no. 26-30.
 The Quran 37: 102. (g5 & b 356 &3 §f bl 3 g J ez

2 The Qur'an 37: 102. S8 fa M sl 5 3lees L bl ol |

2 The Qur’anic verses no. 101-107 of the chapter al-Saffat depict this event.

% The Qur'an 37: 105. fudd (% ST L3 E4ls 8
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The last recount of Abraham’s life in the Qur’an is his prayer in
several of his journeys to Mecca. His last request from God was®

Our Lord! Forgive me and my parents, and all the
faithful, on the day when the reckoning is held®

The birth of Abraham, the Friend of Allah

According to hadiths on the birth of Prophet Abraham, Abi-Basir
quoted from Imam al-Sadiq:

Abraham’s father was the astrologer in the court of
“Namrud ibn Kan‘an,” and Namrud did not embark
on any course of action without consulting him.
One night, he looked up at the stars and told
Namrud in the morning:

I saw something strange last night.

He asked: What?

Abraham replied: From the position of stars, I
understood a boy will be born in our land soon, and
we will be ruined by him, whose mother will become
pregnant with him in the very near future.

Namrud was surprised and asked, “Has the
conception already occurred?”

He answered, “Not yet.”

Upon hearing this news, Namrud ordered all men to
avoid marital relations with their wives. At this time,
Abraham’s mother became pregnant with Abraham.

24 The Qur'an 37: 107.§\5ﬁ;q_5\.-.iﬁj
%5 This prayer is referred to mn the verses no. 35-41 of the chapter Abraham.
% The Quran 14: 41, t&ousd) £ 35 Sabtl 5 S50 5 3 364 5
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When Abraham’s father found out, he guessed this

was the very child who would overthrow Namrud.

His wife said, “To hide this from Namrud and not

to trouble you, I will hide this child in a cave”

Hence, Abraham grew up there, untl he left the

cave.
Hadith scholars agreed that in his early life, Abraham lived alone for
fear of Namrud. After this period of his life ended, he appeared and
debated with his father and tribe over the deity of idols, the stars,
the moon, and the sun. He contradicted the claim of his
contemporary king, Namrud, to be a deity. This is inferred from the
style of the related Qur’anic verses.

Abraham’s father”

Non-Shi‘a historians claim that Abraham’s father was “Tarukh” and
his title “Azar”, According to them, the polytheist who the Qur'an
referred to as Abraham’s father and whom Abraham debated with in

the Qur'an was Tarukh, the biological father of Abraham. Some
Sunni Hadith scholars and theologians also agree.

Several others, as well as all Shi‘a scholars, disagreed with this
account. Only few Shi‘a hadith narrators recounted the narrations
on the first account. Shi‘a scholars and several Sunni scholars
maintain that the Messenger of Allah’s forefathers were all
monotheists; none was a polytheist.

¥ Source: the Qur'anic verse no. 69-104 of chapter al-Shu'ara " Relate to them the account of
Abrabam... " Al-Mizan, vol. 30, p.137.
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Overall, this is a point of contention for both Shi‘a and Sunni
scholars. However, this is an unnecessary discussion because the
Qur’an itself points out that polytheist Azar referred to in Chapter
al-An‘am was not Abraham’s real father. Thus, narrations indicating
he was the biological father of Abraham are opposed to the
Qur'an®

There is also a narration that considers Azar as Abraham’s uncle and
astrologer in Namrud’s court, and Tarukh as his biological father.

Abraham’s first advent and call®

These verses indicate the most important news on Abraham, who
with a healthy and pure innate rlisposition, rose against his idol-
worshipping tribe and stood up for the monotheistic religion and
worship of God. He dissociated himself from his People, defended
the truth, and underwent challenging events for God’s sake. All were
His miracles and signs, but most people did not believe in him.

In these verses, God wanted Prophet Muhammad to narrate the life-
story of Abraham to his people because He wanted the Arab
polytheists, who were mostly Qurayshites, to become familiar with
Abraham as their forefather to know that Prophet Muhammad had
risen up to disseminate the religion of monotheism and truth like
his forefather, Abraham.

In those days when nobody would say “There is god but Allah”,
God was Abraham’s aid to confirm monotheism to disseminate in

28 This issue is discussed in the commentary on the verses no. 74-83 of the chapter al-An'am
® Source: the verses no. 41-50 of the Qur'anic chapter Maryam, Aad mention in the Book
Abrahsm. Indeed he was a very truthful one, s prophet™ Al-Mizan, vol. 27, p. 83.
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the Sacred Lands of Palestine and Hijaz. This was because there
a].ready is a caller to monotheism in men's innate disposition (fitra),
the disposition God created in all people. There is a sign of God in
this from which one should learn a lesson and, as a result, dissociate
from idolatry as Prophet Abraham did; he dissociated from that
religion and those who advocated it, such as his father and tribe:

Relate to them the account of Abrabam

When he said to his father and his people: What is it
that you are worshipping?

They said, We worship idols, and we constantly
wamf]gp them

He said, Do they hear you when you call them?

Or do they bring you any benefit, or cause you any
harm?

They said, Rather we found our fathers acting
He said, Do you know what you and your ancestors
have been worshipping are indeed my enemies?

but the Lord of all the worlds, who created me, it is
He who gmh’es me,

and provides me with food and drink,

and when I get sick, it is He who cures me;

who will make me die, then He will bﬁng me to life,
and who, I hope, will forgive me my sins on the Day
of Resurrection.

My Lord! Grant me judgement, and unite me with
the Righteous.

43



MESSAGE OF THAQAIAYN PRING 2017, VOL. 18, NO. 1

Confer on me a worthy repufe among the posterity,

and make me one of the heirs to the paradise of bliss.

Fangve my father, for he is one of those who are

astray.

Do not disgrace me on the day that they will be

reswrected:

the day when neither wealth nor children will avail

except him who comes to Allah with a sound heart,

and Paradise will be brought near for the Godwary,

and hell will be brought into view for the perverse,

and....!*
This was Abraham’s debate on the first day he came out of his cave
and joi.ned the society of his father — without any experience; his
argument stemmed from a pure heart and innate d.isposition. His
father and tribe did not have any reason for their idolatry except
imitating their forefathers. Abraham expressed his dissociation from
their gods, themselves, and their forefathers.

Then he began to introduce “Lord of all the worlds" and the
blessings God bestowed upon him. He mentioned the attributes of

God through which he gave them his most convincing proof (ie.,
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“He is a compassionate Lord, who is kind to me, paying altention to
me. He ﬁasgﬁren me aﬂblessiugs and wards off all evils™).

He referred to the first blessing as bei.ng created by God, because
creation is based on God; the management of the universe relies on
Him. God, the Almighty, is a Guide, Who is also a Creator:

God, the Almighty; is the One, Who created me,
And guides me eternally,

And since the day He created me,

He has guided me toward salvation,

And guides me eternally!

The reason why he chose foods, drinks, and recovery from diseases
over other blessings is that they are the most important ones.

“Ma](ing People die” i.e., death is ordained by Him for everybody, as
He said, “Every soul shall taste death.”" This death does not mean
annihilation and destruction; rather, it is a general management
technique in the universe. Likewise, “bringing to life” refers to the
life in the hereafter.

Prophet Abraham did not God’s forgiveness on the Day of
Judgment as a definite occurrence; rather, he said, “And the One
who [ hope will forgive mel™ Because being forgiven does not
depend on one’s entitlement to it: it is God’s grace on us, and
generally God owes nothing to anyone. It is true that He has obliged
Himself to guide People, provide them with sustenance, make them

N The Qur'an 3: 135.;;5;:\'. & U,TEJ:/‘
* The Qur'an 26: 82. J ki 4 gl sl 5
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die, and bring them to life [in the hereafter], but He has not obliged
himself to forg'we every sinner.

Abraham, a truthful prophet

These verses refer to part of Prophet Abraham’s life-story when he
debated with his father about idols using proof, innate guidance, and
his certitude-based knowledge, all of which were granted to him by
God. It is also about his retreating from his father, the people, and
his two sons Is-haaq and Ya‘'qub. He placed a lasting word — “There
is no god except Allah,” the monotheistic creed of Abraham — for
generations to come, and gave him and his ancestors a good
reputation among all people who would highly revere him: “And
mention in the Book Abraham. Indeed he was a very truthtful one, a

prophet.”
The one who is very committed to telling the truth is called “very

truthful’, In other words, he says what he does and does what he
says, and there is no contradiction between his sayings and actions.

Abraham was so because he spoke of monotheism in a place where

everyone was an idolater. He clashed with his father, his
contemporaries, and the ]ting of Babylon; broke false gods, and did
not give up what he said until he was thrown into the fire. Finally,
as he promised to his father, he retreated from everyone in
seclusion. As a reward for this persistence, God granted him Is-haaq
and Ya'qub and fulfilled other promises He had given him.

Abraham’s call to his family
When Abraham told his father,
O’ Father! Why do you worship idols?
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O’ Father! Indeed a knowledge has already come to
me which has not come to yotu.
So follow me that I may guide you to a right path.
O’ Father! Do not worship Satan.
Indeed Satan is disobedient to the All beneficent.
O’ Father! I am indeed afraid that a punishment
from the All-beneficent will befall you,
and you will become Satan’s accomplice’
In the above verses, Prophet Abraham pointed out two issues:

1. His father’s ideology to worship idols was invalid and false.

2. He had some knowledge that his father lacked, and it is
incumbent on the father to follow Abraham so that he may be
guided to the right path as his father was at the risk of the wilayah
of Satan.

(Note: As mentioned above, the one who was called “O’° Father!” by
Abraham was not his real, biological father; rather, he was his
paternal uncle, maternal grandfather, or his stepfather.)

Abraham’s knowledge before the start of his religious
call
Because Abraham spoke with his father in his early life at the start

of his religious call, and said, “Indeed a knowledge has already come
to me™ one can conclude that Abraham had knowledge of the right

 The Qur'an 19: 42- 45. L..za.sl_,..; ,ﬂ;vjt.dﬂumgwiygﬁahag
oo e Sl 6 85 I 10.‘_;;;»@4\.
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Path before his re].igious call and arguments. Years before meeti.ng
and debaﬁng with his father and tribe, he had certitude-based

knowledge of God and saw the kingdom (malakir) of heaven and
the earth.

When he said, “That I may guide you to a right path,”> he meant
showing it rather than him I:aking them towards it because it is not
the ciut),r of a Pmphet to take his Ummah to the right Path: his ciuty
is merely to show it to them. It is the duty of “Imam” to take people
to the right Path, and those days Abraham had not reached the rank
of “Imarnate” yet. He reached this rank in his old age and after years
of prophethood. ™

Prohibiting one’s family from Satan’s wilzyah

By Prohibiting his father from worshipping Satan, Abraham forbade
him from obeying Satan. If a person — through Satanic deceits and
ornaments — worships Satan and seeks proximity to him, he will be
deprived of God's mercy (which is the very guiding of people to
salvation) and will be punished since Divine help will no longer be
given. God will no longer be his guardian; instead, Satan will be his
master, and he will be Satan’s friend. All in all, this is tantamount to
annihilation. Hence, Abraham told his father:

O’ father! Do not obey what Satan orders you to do,
including idols-worship, because Satan itself
disobeyed God and insists on disobedience to God,
Who is the source of all mercy and blessings.

%5 The Quran 19: 43. ii}:.. iie'b..g Hoal
% Bagarah: 119
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Thus, if someone d.isobeys God, Who is the source of all blessi.n.gs,
he will be deprived of God’s mercy. Abraham told his father, “I
forbid you from worshipping Satan because I am afraid that you are
punished by God and deprived of His mercy. Then you will have
nothing but Wilayah of Satan, and inevitably you will be Satan’s
friend, and Satan will be your master.”

Consequently:
1. Worship of Satan means obeying him.

2. The use of the word “Allbeneficent’ instead of “Allak” is to
point out that He is the source of all mercy and blessings S0

that one will not be deprived of his mercy and become
wretched.

3. Here, punishment means being deprived of God’s assistance
and the like such as God’s not having mercy on him and
leaving him alone.
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AN INQUIRY INTO IMAM HADI'S
POLITICAL VIEWS!

ALI-AKBAR ALIKHANI? & MUHAMMAD-RIDA ASQARI-
SHURESTANTI?
TRANSLATED BY MAHBOOBEH MORSHEDIAN

ABSTRACT: Imam Ali ibn Muhammad al-Hadi was
the tenth Shi‘a Imam, known for his immaculate
conduct, vast knowledge, and keen perception. Under
the rule of the Abbasid ca]iph al-Mutawakkil, Imam al-
Hadi struggled with the ongoing oppression under a
tyrannical government. Using the Imam’s letters,

supplications, debates, and salutations, this paper offers
an account of the Imam’s political leadership and his
impact in both the social and educational arena.

Introduction

It is necessary to address the Imams’ teachings, particularly their
political views, to better understand politics from the perspective of
Shi‘i Islam. On the other hand, nowadays there are numerous
political theories, and naturally each has its own followers. Thus, it

1 Hokumat Islami (The Islamic Government)
? Faculty member of Tehran University
3 MA student in the General Law, Imam Sadiq University, m.asghary@isuv.ac.ir
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18 necessary for the Shi‘a to address Pu]itical theories from their own
Perspective and to involve Muslim thinkers and intellectuals in these
discussions.

In this article, Imam al-Hadi’s political views inferred from his
debates, correspondence, supplications (duas), salutations (ziyarahs)
and narrations, bearing in mind both the difficult socio—Politica]
conditions in the time of Imam al-Hadi* while under house arrest,’
and the sensitivity of his era as close to the birth of Imam al-Mahdi.
Naturally, the necessity of the dissimulation (fagiyyah) gave little
opportunity to express his Po]itica] views. To discuss his Po].itical
ideas, some of his general ideas, which can be applied to both
politics and other areas, are anmalysed. For example, generally
addressing people, God said in the Quran, “O you who have faith!
Why do you say what you do not do?” °7 although from a political

4 Since the very difficult conditions during the Imamate of Imam Hadi were not directly
related to this article, it was not discussed in detail. For more information, see ¥a'qubi
History, vol, 2, p. 484, and ibn Khallakan, Wafiyat-ul-'Ayan and Anba’ Abna a-Zaman, wol. 5,
p. 102 which depict the Abbasid rulers’ extreme brutality and cruelty. Also see Khazaz
Qummi, Kifaya-tal-Athar fi Nass ala A'immah al-Ithna ‘Ashar, p. 290, according to which in
order to put the Imam under pressure, they dug 2 grave besides the Imam’s worship place. In
addition, see Qutb Rawandi, al-Khara'ij wal-Jawarih, vol. 1, p. 419 which states that due o
BEVEre repression, the answer to letters sent to the Imam should be gwm miraculous].y.
Moreover, see ibn Shahr Ashub, the Virtues of Al-e Abi-Talib, vol. 4, p. 433 which portrays
the intense pressure on Shi'ites and Imam Hadi’s deputies. Furthermore, see ibn Qulwayh,
Kam.il—u—Ziyant, p- 273, a.ecurding to which Imam Hadi was under so much pressure that he
could not even visit Imam Hussein® holy shrine. See also Arbeli, Kashful Ghummah fi
Ma'rafah al-A’immah, vol. 2, p. 385 which states that there was so extreme repression that the
Imam sometimes prohibited his followers from asking him questions. Likewise, see Abu-
Ghalib Zarari, Abu-Ghalib Zarari's Letter to his Son on Ale A'yun, p. 117, according to which
the Imam sometimes chose an appellation for his companions out of dissimulation,

5 That is why the Imam and his son, Imam Hassan, were called “Askari” (ibn Bab-¢ Wayh,
“Hal-u-Sharayi', vel. 1, p. 241). Inattention to this issue sometimes leads to attributing some of
Imam Hadi’s Hadiths to Imam Hassan Askari and vice versa.

€ Saff, 2,3,k ¥ b 5,08l 155 40 T4
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perspective, this verse takes a meaning different from its denotative
meaning, and addresses government officials first? though it can be
applied to ordinary people as well. Accordingly, to delineate Imam
al-Hadi’s political views, it is necessary to address his sayings from a
socio-political perspective.

Another noteworthy point that will not be addressed in the body of
this article as it is more of a theological point rather than a Po]itical
one, is that due to the necessity of dissimulation and the people’s
lack of access to the Imam, he was concerned about what would
haPPen to the concept of Imamate after his dem.ise, as he had a son
older than Imam Hasan ‘Askari named Abu-Ja'far, many of whom
presumed he would be the next Imam, and so their misguidance was
probable.” Imam al-Hadi clearly referred to the Imamate of Imam
Hasan al-‘Askari to prevent a large group of Shi‘as from this
misguidance.™

7 plalt Vs 555 4l (AT sl T (S, 2),

% Rujhan, 1389 solar, p.16.

4 The Imam’s sensitivity to this issue was because this event was not unprecedented in Shi‘a
historjr. For example, after the ms:rtyrdom of Imam Sa.d.iq, gome Shi‘ites s.ccepted Abdullsh
Aftah, who was the eldest son of the 6% Imam, as the Tmam and the successor to the 6%
Imam, Fathiyyah's pretext was narrations according to which Imamate should go to the eldest
gon of any Imam (Kushshi, R.ijal Kushshi, vol. 2, P. 525; Mufid, al-Fosul al-Mulchtarsh, P-
306). At first, many Shi‘ites amepted Abdullah as the Imam (ibn Bab-e Wayh, Kamal-u-Din,
vol. 1, p. 74; Ash'ari, al-Maqalat and al-Firaq, p. 87), but Abdullah could not answers the
questions posed to assess his Imamate (Nowbakhti, Firaq-u-Shi‘a, p. 78), so many denied his
Imamate and turmed to Imamate of Imam Musa al-Kadim (Khajeh Nasir, Rules of Aqayid, p.
113). Also, his death seventy days of the martyrdom of his father (Nowhakhti, Firaq-u-Shi'a, p.
78) and his not having any children as his successor were two other important factors in the
weakness of this sect (Ash‘ari, al- Magqalat wa al Firaq, p. 87; ibn ‘Anbah, ‘Umdat-u Taleb, p.
195).

1® For example, see Kulayni, al-Kafi, vol. 1, p. 328.
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His major approach to politics
1. The Shi‘a [mams: political models

As seen in the Salutations or Ziyarah al-Jami‘a al-Kabeerah and
Ziyarah of Imam Ali on the day of Ghadir,”” Imam al-Hadi
delineated the characteristics of a qualified and just Imam, and
invited people to follow him. In Ziyarah al-Jami‘a, he introduced the
Imams as those who are 1::'ul)r entitled to positions in government as
they knew the essence of politics,” and considered them as the pivot
of the truth.”® Another subset of the truth and legitimacy in Shi‘a
Po]itica] discussion that receives attention is his debates with the
tyrant rulers on wilayah and rulership. In these debates, the Imam
spoke of the right to wilayah and government as that which is
exclusive to the Infallibles.

In an excerpt of this Ziyarah, Imam al-Hadi regarded the people’s
turning to the Imams as their way to salvation. Naturaﬂ}r, the first
and most important epitome of turning to Shi‘a Imams is to obey
their Po]iﬁcal and social instructions and conduct. Attaining
otherworldly and worldly salvation and establishing justice —
referred to as the objectives of the prophets’ mission in the Quran®
should be the goal of any religious government, and this goal can be
achieved through Imamate of the infallible leaders as the system of

1 jhn Mashhadi, 1419 AH, p. 268.

12 sl 4wl (ibn Bab-e Wayh, Man la Yaheuruh-ul-Fagib, vol. 2, p. 610).

H ._ﬂif-h ‘1 o ﬂsl oo (ibid., p.61.3)

5 Lodly, it 5dd st 5 bl gis Wl 5 iy by sl idHadid, 25)

“Certainly We sent Our apostles with manifest proofs, and We sent down with them the Book
and the Balance, so that mankind may maintain justice.”
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Imamate is the only perfect embodiment of the Divine government
and the Prophetic conduct.®® ¥ According to Imam al-Hadj, Pa.raﬂel
with the caliphate of the Infallibles, in the age of Occultation there
are jurists and religious scholars who are protectors and pioneers of
the path of truth and justice to save society from deviation. As for
the importance of the role of jurists and religious scholars, Imam al-
Hadi believed that in the age of Occultation, people would turn
away from Islam if there were no religious scholars to invite people
to it:"® to guide them to God, defend Islam with compelling reasons,
save People with weaker faith from Satan’s traPs, and Protect the
people’s heart from deviation — like a captain who prevents a ship
from capsizing to the right or the left. To God, these religious

scholars are superior others.”

2. His views of political power

One of important features of any political approach or ideology on
which the subsequent policies are based is its worldview, as well as
its political power and governance. In the Islamic worldview, this

world and all that is related to it, inc]uding the Political power and
government, are ephemeral; They are on]y valuable when used to

% Jawadi Amuli, 1391 solar, vol. 8, p. 173.

¥ In a Hadith to delineate Imamate, Imam Rida said, “Surely Imamate is the caliphate of God
and caliphate of the Prophet” (ibn Bab-e Wahy, p. 676).

B Of course, considering the reference of the pronoun in 44 ,_E'Lﬁ'uwhlch may be “Imam
Mazhdi al-Qa’im”, this meaning may change, but the overall meaning is the same.
wﬁh@ghﬂ@\,&qu:ywmijghwwjQlwﬂl.ﬂdlaﬁ?ﬁ@m&iaﬁj
g f g5t (el S0 5 b o8 i W) el sl B e g 2 g ] S

19 Hassan ibn Ali, 1409 A.H., p. 345; Tabars, 1403 A.H,, vol. 1, p. 18.
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establish rights, administer justice, and eradicate falsehood.?! Imam
al-Hadi described the Past I:yrant rulers as follows:

The arrogant and defiant people and Powerﬁ.l] ki.ngs
spent nights on the summits of mountains [at the
heights of government] while strong men were
guarding them, but the summits could not save from
their death. After ]ivi.ng gloriously for a while, they
were pulled down from the safe places and placed in
the holes [graves]. What a disagreeable abode. After
they had been buried, a caller called out, “Where are
those expensive and fancy bracelets, crowns, and
clothes? Where are those faces grown affluently and
respected by being kept behind curtains? The grave
answered instead of them, “Now worms are fighting
over eating their faces. They ate and drank for a long
time in this world, but now they are ]Jeing eaten after

that luxurious life.”*2 %

ziAsI.mamAIisaid,'Slhl‘:é:'ljiﬁpﬂﬁ l‘J‘ ﬂl.\h&!&‘)!w\w ldﬂll_,

(al-Madani, Wag't-ulJamal p.112; Hashemi Khwi, Minhsj-ul-Bara'ch fi Sharh al-Nahj-ul-
Balagha, vol. 4, p. 68, dlightly different)

% Mas‘udi, 1385 A.H., vol. 4, p. 4.
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Government and the political power are valueless when the
intention is to enjoy worldly Pleasures and control others, and their
end is regret and loss in the hereafter; unless within the
comprehensive framework of “This world resembles a farm for the
hereafter,” one can serve people by establishing rights and
upholding justice.

3. Cooperation or non-cooperation with the government

Imam al-Hadi underlined the importance of strengthening the rule
of a just ruler and undermining the government of a tyrannical
ruler. In a letter he received, one of his companions asked him about
working for the Abbasid caliphate. The Imam replied, “If one is
forCCd to WDl'k fﬂ].' tl:lem, ﬂlere is no Problem: l]IldEl' S'U.Ch
circumstances, he is excused by God. Otherwise, it is reprehensible;
when one is forced to do so, the little, the better.” The companion
asked, “What if my goal is to find a way to give them a blow and to
take revenge?” The Imam answered, “If so, it not only is permissible
but also will be rewarded.”? Whatever strengthened the oppressors
is pn':.lhibi’ce(:'l.:aﬁ It is noteworthy to mention that: first, the kings and

2 ibn Idris, 1410 A.H., vol. 3, pp- 583-584; Hurr Ameli, 1409 A H,, vol. 17, p- 190

Bl 0 s 8 Gl LBy Lty 4 o oblgal e ST W dod g bl o et e Ll 4] S
e ey g e i A Y 0y O S Y Ly B 5 bl e S
2o 3 il cghie of 4k 5 ol bl 0 5 alle 3 5 b 228 L Ak o i 5 s
ool A5 Jab pn el o] 4 o 3 gt e g B Lot y agie J“ﬂﬂ'n JU-st 3 Josaalt 39y
g Lot Lo ot 3 e

% As for the importance of the just Imam in “society”, Imam Baqir raised a subtle point,
saymng, “God has swom to punish all people or nations that accept the Imamate of the
tyrannical leader even though they are righteous and pious individually, but to forgive the sins
of the nation who follow the just Imam appointed by God even though they are evil-doer
individually (Kulayni, al-Kafi, vol. 1, p. 376). In another Hadith by Imam Sadiq, those who
disobey the Imam appointed by God or obey the Imam appointed by others deserve the
severest punishment (ibn Shu‘abah Harrani, Tuhaf-ul-Oqul, p.329).
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their household were in power, and the po].itical system was
rega.rded as Personal; second, govern.ments had a limited dominance
over people’s lives; third, they were not sophisticated and extensive
governments. Nowadays, the situation is different, and some
sophisticated governments are formed on a social level, while
managing people’s lives. Although the ruler is unjust, non-
cooperation with the political regime might be harmful because
cooperation with any government is considered as serving the whole
society. Hence, this word of the Imam should be considered in
Po]itica] situation of his era. The essence of his word is that one
should avoid strengthening any tyra.nmcal rule as much as Possible.

According to Imam al-Hadi, if qualified people who are the true
owners of wilayah come into power, wherein justice will be served,
even though there is oppression in a few places, if one is not certain
about this oppression, he should have a good opinion of all people.
However, in the rule of tyrants, the opposite is the case: the Imam
said, “When there more justice than oppression, people must not
have a bad and poor opinion of others until their evil is proven; and
when there is more oppression than justice, one should not have a

»37 28

good opinion of others unless the opposite is proved.
Characteristics of political rulers

Political activists and elites either as rulers and managers or as

political parties and media must have socio-political concerns and

% Halwani, 1408 A -H., p. 142; Deilami, 1408 A H., p. 312.
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attempt to impact Political trends. According to Imam al-Hadi,
Po]itica] activists and elites are to have the fo]lowing features:

1. God-wariness (tagwa)

In the Islamic political doctrine, God-wariness or piety (taqwa) is a
sign.iﬁcant factor in the social and Po]itical arenas, with several
functions. As for its role in People's obedience to a pious person,
Imam al-Hadi believed that if one reveres God, others will revere
him, and if one obeys God, others will obey him. And the obedient
person to God does not fear the creatures’ wrath, but the one who
enrages the Creator will incur the creatures’ rage.zg' * This is
important for the rulers who seek people’s obedience to strengthen
their government. God-wariness causes man to take God into
account in all issues, and to not forget the dignity granted to him by
God; because one who forgets Divine dignity will easily oppress
others, According to Imam al-Hadi, “The one who considers himself
as abject, others will not be immune from his evil.”** Likewise, to
make God-wariness easy for people, he said, “Always remember
when you are on your deathbed; your friends nor your doctor can

# Mas‘udi, 1426 A.H., p. 235; Ibn Shu‘bah Harrani, 1404 A H., p. 482.
”tﬂq-&!t‘.ﬂil}uﬁdﬂLj:!c,a,thentheHadithnarmtoradded,
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13t o8 o8 N auk 4l Cila ba Differently, this Hadith was reported from Imam al-Bagir or
Imam al-Jawad becanse in the Hadith the name of Imam was referred to as “Muhammad ibn
Ali". From this Hadith, the origin of the excessive oppression can be discovered. According to
Imam Hadi, one’s meanness leads to considering this world too much important and valuable
(Sha'iri, Jami'-al-Akhbar, p. 109). Accordingly, the effects of the above-mentioned word of the
102 Tmam can be found in this Hadith, that is, others are not immune from his ewil.
% Ibn Shu'bah Harrani, 1404 A H,, p. 482
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prevent death.”®@ If a politic:ian constanﬂy remembers this, he most
].ikely will not take measures out of his whims.

2. Honesty and integrity with the masses
Islamic political thought includes features that differ fundamentally

from common western Po]iﬁcal views. One of these elements is
honesty. According to Imam al-Hadi, a main element in governance
is the emotional connection between rulers and the masses through
honesty, because it causes wholehearted loyalty to the ruler. The
Infallible Imams considered themselves first as the Imam of the
People’ hearts, then as the Imam of their body,‘""" and this means that
the ruler should consider his emotional connection with people as
crucial and always seek to strengthen it. Imam al-Hadi told an
Abbasid caliph contemporary with him, Mutawaklil:

Do not expect the one whom you have resented to
be honest and truthful, the one whom you have
betrayed to be loyal, and the one whom you think
badly of to be benevolent, because others’ feelings

toward you are the same as yours toward them.35%

If the rulers have ill feel.i.ngs toward PeOPIe even when they do not
show their negative feelings, the behaviour will be reciprocated by
the people. Rulers cannot expect people to be honest and loyal when
they were not truthful themselves,

* Halwani, 1408 A.H., p. 141; Shami, 1420 A.H.,, p. 730.

¥ Bahrani, 1413 A.H., vol. 21, p. 242.

% Halwani, 1408 A H., p. 142.
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3. Competence and qualifications

According to Imam Hadi, a person should not seek a position if he
is not qualified for it; a person has a right only to what he or she is
qua]iﬁed for. And if one seeks something beyond his qualiﬁcation,
he will gain nothing. From a political perspective, this means people
should know their limits and not desire anything beyond their
competence because “Anybody who seeks what he is not entitled to
should be deprived of it.”¥ 3

One might ask: If somebody sought something beyond his
competence and then gained it, would it refute the Imam’s word?
First, when a person seeks something he is not entitled to, although
he attains it on the surface, it is ﬂlegitimate because it was not his
right, and it is as if he was deprived of it. Second, such a person
usurps and violates others’ rights, and they always try to get their
rights back, and when they succeed to do so, they will probably
deprive him of all that he has, even the that which he is entitled to.

4. Acceptance and patience

In Islamic political thought, acceptance and patience are necessary
qualities for the political elite. Acceptance indicates an esteemed
personality, one who is not irritated by trivial things and can listen
to and digest various and opposing views. These characteristics are
so vital it may save even a tyrant; his patience may lead to his being
forgiven."” “ The ruler tolerates their words Patiently and does not

¥ Shami, 1420 A.H., p. 7295.

B el Aol oF 3H 0 3 S o
% Ibn Shu‘bah Harrani, 1404 A.H., p. 483; Faid, 1406 A.H., vol. 25, p. 284.
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react although he can [as a reprimand]. Thus, there is hope that his
oppressive acts may be forgiven by the people. According to the
Imam, the epitome of acceptance is self-control and the ability to
suppress one’s anger while in a seat of power.*’ In contrast, he
considered the subordinates’ anger as resulting from their
inferiority.** Accepting others makes the ruler able to bear the ups

and downs in government easily and manage the country with

wisdom and ﬂ':r—sightedness; like the Prophet Moses, who asked God

43

for these qualities at the beginning of his prophetic mission.
Moreover, God referred to “broadmindedness” as a bIessing He
granted to Prophet Muhammad.*

5. q I. advimand I I. -l- » 45

The complexity of political systems and the difficulty of managing
the country’s affairs require various people to constantly offer one
another constructive criticism to realise their mistakes and choose
the wisest approach., Imam al-Hadi warned us about the quality of

smugness, of deeming oneself as independent of criticism and advice

which leads to denying one’s flaws: “Whoever is self-satisfied, there

4 Shami, 1420 A.H,, p. 729.

@ Majlisi, 1403 A.H., vol. 75, p. 370.

B He said ﬂ!j'.ﬂanffqimn myb.rmstﬁ?rme. @3.5 é t_}-lﬁll <5 JB (Taha, 25).

4 Did We not open your breast for you 3,00 & 75 ‘“ (Inshirah, 1).

% The benevolent advice to others is so significant that it was a pillar of allegiance in the early
Islam. According to the Prophet, benevolence towards the Muslim leader is one of three issues
that 2 Muslims should never give up (Kulayni, al-Kafi, vol. 1, p. 403). In the second
supplication of Sahifah al-Sajjadiyyah, Imam Sajjad also referred to ome of the Prophet’s
qualitics as giving benevolent advice to others (Ali ibn Husayn, Sahifeh al-Sajjadiyyah, the
second supplication). Likewise, Imam Ali believed that a right of the ruler on people is that
they act benevolently toward him in both his presence and his absence (Sayyid Radi, Nahj ul-
Balaghah, the sermon no. 34).
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will be many who are dissatisfied with him.™ ¥ In an Islamic
country, the rulers should pave the ground for peoP]e advisi.ng the
rulers.® Rulers should not prevent others from offering constructive
criticism. Of course, it is noteworthy to add that according to Imam
al-Hadi, wisdom, advice, and benevolence do not influence the ill-
natured one.” * The ruler should have a healthy personality so that

others’ advice influences them.

6. Avoiding unnecessary disputation

Unnecessary disputation that arise from an irrationality has
damaging social and Po]itical consequences. They harm and lead to
underdevelopment. Imam al-Hadi regarded it as the factor in severed
relationships. He stated that the goal in these types of disputes is to
overcome the opposing side, and that this has negative

consequences.”

The people’s role in the government

Imam al-Hadi's views in this regard are summarised as follows:

% Halwani, 1408 A.H., p- 138.

7 Of course, ibn Abil Hadid also narrated this hadith in his book without referring to its
name (ibn Abi-l-Hadid, the Commentary on Nahj-ul-Balaghah, v. 7, p. 105).

“8 For more information see the section “The people’s role in the government” in this article.
) Shami, 1420 A.H., p. 733.
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Argument destroys old [riendships and breaks close ties, at least in an argument one tries to
overcome another person which is a reason behind separation (Halwani, Nuzha-tu-Nazir wa
Tanbib-ul-Khatir, p.139).
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1, Obedience in accordance with Islamic Law (shari‘ah)
To Imam al-Hadi, only the willing obedience to the ruler who treats
people honestly and kindly is mandatory. He said, “The one who

grants you all his affection and attention, you should obey him
wholeheartedly.”? 33 **

Obedience towards the social and political system is a necessary
quality, because if in a community everyone follows his or her own
ideas or every group obeys various people, there will be no social
order. However, according to the Imam, there are conditions for the
PEOPIG’S OIDEdience to tlle rulers t}lﬂ.t depend 0on the PEOPIE ﬂ.nd the
rulers’ mutual rights and duties.

2. Avoiding blind obedience

The same way we are advised to obey the rulers knowingly and
based on rules that are in line with socio—Political goals, we are also

% ibn Shu'bah Harrani, 1404 A.H,, p. 483.

Bdﬂﬁﬁpdf\iﬁb,najdﬂgw

# In this regard, there are other words by other infallibles. For example, in order to highlight
the significance of Imam Hadi’s words, some of them are referred to in brief. Ibn Abbas
quoted the Prophet as sayinp, “O’ people! Obey the one whom Allah has made Wali because
this obedience makes Islam lasting” ) ol 45 23 A oYy 1 fadsd, fyuosl” (Mufid, ol
Amali, p.14). If majority of people disobey the ruler, he will have a hard time managing the
society, That is why Imam Ali regarded people’s disobedience as a factor in social disorder and
anarchy {Sayyid Radi, Nahj-ul-Balaghah, the sermon no. 27). Imam Béqir quoted the Prophet
as saying, “Allah (the Glorious, the Majestic) will not look at His friend who has risked his life
for obeying His Imam and benevolence to him, but when he accompanies him in the Highest
Place,” Jo¥ 3 b bine 8] owuall g dolelf dollally wit g df By ) Jor 9 3o )i Lo (Rullayn,
al-Kafi, vol. 1, p. 404). In Sahih Muslim, the obedience was referred to as a pillar of paying
allegiance to Prophet Muhammad in the early Islam. According to Jarir, “I told the Prophet: T
am paying allegiance to you to obey you.” The Prophet also taught me other conditions
ineluding doing my duties as much as I can and treating all Muslims benevolently, : 6 o
'Lu ﬂ ca:]'u P Sl ol | "’..ili in\.'!ai'” C.J'. "}p gd'n syl (a-Nishapur, Sahih Muslim, vols. 1-2,
pp-A0-41).
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Prohibited from several kinds of obedience. One of these is blind
obedience. Imam al-Hadi said people should ponder on the words
and path of a group and should not obey it blindly; rather, people
should willingly choose the way of those who sincerely worship
God. >

3. Avoiding flattery

Adulation has adverse political and social consequences for both the
flatterer and the flattered. In the Islamic texts and the Islamic
leaders’ words,” flattery is greatly prohibited. Reprimanding the one
who Prajsed him excessively, Imam al-Hadi Prohibited him from it

and considered it as a factor in suspicion. He advised us to have

gooci will toward the one we trust rather than ﬂattrz:r_),r.s8 59

4. How to evaluate the government

To understand Phenomena in a way that is close to the truth and
useful for achieving one’s goals requires reflection, knowledge, and
expertise. To take a Path or to set a goal arbitrari]y or emoticmz]l}r
does not take one to the truth. In the same line, Imam al-Iadi
advised people against taking a path without any good reason; the
one who inclines to illogically giving up his path when that event

55 Warram, 1410 A.H., vol. 2, p- 108.

* 1l ooy s oy gty 8Ll Tty Ty Ll

57 The one whom people bow before- In fact, people pive him poison.

When these people turn away from him- He will know this bow was, in fact, poison and bad
for him.

(Mulawi, Mathnawi Ma'nawi, p. 7559).

58 Shahid Awwal, 1379 solar, p.43.
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loses its signi’ficanc:'z:.5'J 61 Someone had asked him, “Sometimes an
issue makes me doubtful, what should I do?” He replied, “I¥ you
consider it more carefully, it will not be difficult for you [to
distinguish between the truth and falsehood].” The man asked again,
“How should I consider it more carefully?” The Imam replied, “The
one who looks for the way of careful consideration and seeks it

really will find it unless he wants to acquire it in an incorrect way.”&z
63

Conclusion

Imam al-Hadi’s political views can be classified into three areas: 1)
his view of the government itself and of this world and political
power; 2) the characteristics of the Political elite and activists; and 3)
the people’s role in the government and their duties towards it.

The Imam considered political power and government as valuable
only when the rulers do not care about this world’s transient affairs,
their personal benefits, and the interests of their party or group;
rather, their main concern is their mental and spiritual development

while grve Priority to the hereafter. As for the qualities necessary for
the politicians, the following can be referred to:

1. The political elite must always pay special attention to God-
wariness (taqwa) as a key quality and consider God as observing
their actions. Otherwise, they will forget the Divine blessing granted

% Halwani, 1408 A.H., p. 139.

62 pl-Ameli, no date, p. 732.
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to them due to their servitude to God, and People will not be

immune from their OPPression.

2. They should treat people with honesty so that People can advise

them in a spirit of goodwill and compassion.

3. They should not cross the limits by being despotic and self-
satisfied. They should Patiently face hardships — which sometimes
may be caused by them — take their qualifications into account, and
ultimately pave the way for others’ kind advice. All of these are key
qualities which the statesmen should have.

As for the role of people in the government, they are required to
obey the rulers completely; of course, those rulers who sincerely
endeavour for people’s welfare and salvation. The masses should
avoid blind obedience and should not withhold their advice to the
rulers. They should consider themselves resPonsible for their rulers’
actions because if benevolent advice is the rulers’ right, people are
required to give them advice, and people are hold accountable in this
regard.
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A GLIMPSE INTO THE LEADERSHIP
STYLE OF IMAM AL-HADI!

ABDUL-KARIM PAKNIA
TRANSLATED BY MAHBOOBEH MORSHEDIAN

ABSTRACT: Imam Ali ibn Muhammad, known as
“al-Hadi” or “the one who guides” was the tenth of the
12 Imams in Shi‘a Islam. After his father’s assassination
at the will of the Abbasid caliph al-Mu’tasim, Imam al-
Hadi assumed the official role of his father. Known for
his knowledge and wisdom, he instructed a vast
number of students, predominantly from Egypt, Persia,
and Iraq. In the meantime, the new caliph, al-
Mutawakkil, kept a close eye on the new leader. The
following paper offers a brief account of Imam al-
Hadi's exceptional leadership, including his influence
in the social spheres given his knowledge and nobility,
as well as his struggles against the Abbasids,

Introduction

Imam al-Hadi was born on the 15% of Dhul-Hijjah, 212 A. H. in a
Place near Medina called Seria®. His father was the 8 Imam, Imam

1 Muballighan
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al-Jawad, and his mother was “Samanah al—Magh:ibiyyah”, a
virtuous and pious woman who kePt vigil, worshiPPing God. He
became Imam in the year 220 A.H. at the age of 8 after martyrdom
of his father. During his 33 years of Imamate, he was contemporary
with several Abbasid caliphs: 1. Mu‘tasim, Ma’'mun’s brother (217-
227); 2. Wathiq, Mu'tasim’s son (227-232); 3. Mutawakkil, Wathiq’s
brother (232-248); 4. Mustansir, Mutawakkil’s son (for six months);
5. Mu‘tasim, Mustansir's cousin (248-252); 6. Mu‘taz, Mustansir’s
other son (252-255).

In the rule of the last above-mentioned Abbasid ca]iPh, Imam al-
Hadi was poisoned and martyred by his agents. He was buried in

the city of Samarra, in his own house.

In this article, his style of leadership in the dark age of the above-
mentioned tyrant Abbasid caliphs is reviewed, as well as the
measures he took during his Imamate are investigated. Using
historical sources and evidence, his decisions and wise stances in
illuminating Shi‘a thought against deviant domestic groups will be
identified as well.

Imam al-Hadi’s struggle against the Abbasids
1. His influence in court circles
Imam al-Hadi's wise methods and scientific and sPiriI:ual virtues

were widespread among governmental agents and Politicians of his
time. For example, when Harthamah took him to Baghdad, Is-haaq
ibn Ibrahim Tahiri, who was Baghdad governor, told him, “You

% Seria is a village located near Medina (about 6 kilometers off) and established by Imam al-
Kazim,
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know Mutawakkil (i.e., he is mean and malicious). If you provoke
him to kill Ali ibn Muhammad, he will do so, and the Prophet will
be your enemy on the Day of Judgement.” And he said in response,
“By God, I have not seen him doing anything but showing good
behaviours and doing good deeds.™

A great Turk emir at the service of the Abbasid Caliphate, Wasif
Turki, also threatened that if the Imam is harmed in the s]ightest,
Harthamah would be responsible for it.

Imam al-Hadi was also revered by court men, and the workers were
sincerely devoted to him. Upon his arrival in various Islamic
countries, slaves and workers in their courts respected the Imam so

much that it aroused jealousy in some of the court men.

a. The problem-solver

When the Abbasid caliph, Mutawakkil, was on his deathbed due to
an abscess on his skin, no doctor dared to perform surgery on him.
His mother then made a vow to grant a large sum of her money to
Imam al-Hadi if her son were cured.

The Abbasid vizier, Fat-h ibn Khaqan, then suggested Mutawakkil to
send someone to the Imam and ask him about the cure, and
Mutawakkil agreed. Mutawakkil’s messenger went to the Imam and
brought back his response: “Crush the excrement of a sheep
excrement under your feet and mix it with rosewater, then put the
ointment on the abscess. By God’s will, it will work.” Upon hearing
this, some people started laughing, but Fat-h was adamant about
trying the Imam’s recommendation. After doing so, and the abscess

3 Anwar-ul-Bahiayyah, pp.449-450.
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broke open and the pus in it came out. Mutawakkil’s mother
became de]ighted and sent 10,000 dinars sealed with her signature to

the Imam.*

b. His vast knowledge
According to Yahya ibn Harthamah, “One day in the spring when it

was sunny, we were surprised when we saw Imam al-Hadi come out
wearing a raincoat. However, when we arrived in the plains, it
became cloudy and then heavily rainy, rendering Imam Hadi the
only one immune it. He turned to me and said, “I know that you
were surPrised and assumed I Predicl:ed the rain based on my
Imamate knowledge, but I have lived in the plains and am aware
about the rain clouds. This morning, there blew a gust of wind

which I could smell rain from, so I came out prepared for it.”

His infinite knowledge was known to society and government
officials. The Imam took this opportunity to invite people to the
divine path when the Abbasid repressed any activity that could be
seen by them as a challenge or threat. Of course, this was only
Possible through his wisdom, persistence, and patience in the way of
God.

c. His noble conduct

Once Abu-‘Abdillah Muhammad ibn Qasim Batha'i, a descendant of
Abu-Talib but a follower of Abbasids, badmouthed the Imam to

Mutawakkil, saying, “You can find a lot of money and weapons in
the Ali ibn Muhammad’s house.” So Mutawakkil ordered Sa‘id

4 Bihar-ul-Anwar, vaol. 50, p. 198.
3 Anwar-ul-Bahiayyah, pp.288-285.
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Hajib to raid his house at night and bri.ng him all the money and
weapons he could find. Ibrahim ibn Muhammad told about this
event, quoting Hajib: “We went to the Imam’s house at night.
Climbing a ladder, I went up to the roof and into the yard when
suddenly, the Imam called me from a room, saying: “Stay there until
they bring you a candle!”® Soon after they brought me one, and I

went to his room. He was sitti.ng on his prayer mat weari.ng a coarse

cloak and facing the qiblah. He told me, “These are the rooms, go
and search them.” I did not find anything in the rooms, but the bags
of gold coins sealed with the name of Mutawakkil’s mother and
some other bags with the same seal. Imam al-Hadi said, “And this is
the prayer mat.” I unrolled it and found a sword without a sheath. I
took that sword and those bags to Mutawakkil. Seeing his mother’s
seal on the bags, Muttawakkil sent for his mother and asked her
about those bags. She said, “When you were sick, T made a vow to
give 10,000 dinars to him; these bags are those coins. The Imam did
not even open the bags!” Mutawakkil opened the last bag which
contained 400 dinars. Then he ordered to take back the bags and the

sword to the Imam.

I did so but was ashamed of my behaviour, so I told the Imam, “O’
My master! I was very ashamed to enter your house without your
permission, but I was ordered to do so. The Imam said, “And the
wrongdoers will soon know at what goal they will end uP.”7

On the surface, Mutawakkil treated the Imam Po]itely, but he
constantly watched Imam al-Hadi and could not bear his approval

€ sk S s G das | )
7 al-Shu'ar, 277. 48 i 4 L0 ) ?A;..- 3 Bihar-ul-Anwar, vol. 50, pp. 199-200.
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and fame in society. At times ordered his men to imprison the
Imam, confiscate his property, and search his house, while plotti.ng
to make the Imam decline in popularity. For example, when
Mutawakil forcefully brought the Imam to Samarra, he did not go to
the Imam and instead ordered Imam al-Hadi to come him, after the
Imam was kept for a while in “Khan al-Sa‘alik”, a gathering place of
beggars. A follower of Imam al-Hadi, Salih ibn Sa‘id, went to the
Imam and told him, “May I be sacrificed for you! They wanted to
turn off your light and steal your majesty by keeping you in this
inappropriate Place.” Using his miraculous power, Imam al-Hadi
drew Salih ibn Sa‘id’s attention to his holy hand, where Salih saw
green gardens and magnificent palaces. He could not believe his eyes
at the wondrous scenery. Then Imam al-Hadi told him, “Wherever
we are, these places are prepared for us. We are not in the dwelling

of Poor.”s

This way, Mutawakkil’s Plots were foiled one after another. Every
day new divine and spiritual aspects of Imam’s personality were
revealed to all people, including the elite. Thus, Mutawakkil’s anger
and resentment increased to the extent that he could not tolerate
any more decided to kill the Imam.’

2. Responses to legal and intellectual questions
Another way in which Imam al-Hadi led the Islamic Ummah was
his answers to legal and scientific questions. Two instances are

referred to below:

8 Bihar-ul-Anwar, val. 50, pp. 132-133. Solell s 8 i sz g1 g W 1ip B8
® ibid., pp. 194-195.
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A. In the rule of Mutawakkil, a Christian man committed adultery
with a Muslim woman although he accepted Islam and uttered the
shahadatayn'® afterwards. When he was arrested and taken to
Mutawakkil, the prominent scholar Yahya ibn Aktham gave a
judgement as follows: “His becoming Muslim cleansed him of the
evilness of his disbelief and illegal deed, and it is not necessary to
punish him legally.” Other jurists said that he should be punished
legaﬂy three times, while other jurists gave different judgements.
Mutawakkil was puzzled and asked the Imam for the correct verdict.
Imam al-Hadi said, “He should be whipped to death.”™ Yahya ibn
Aktham and other jurists protested, saying, “O’ emir! There is no
such judgment in the Qur'an and Sunnah; ask him for the reasons
and evidence for this fatwa.” Imam al-Hadi referred to verses 84 and
85 of the chapter al-Ghafir.

B. According to Abu-‘Abdullah Ziyadi, when Mutawakkil was
Poisoned, he made a vow that if he recovered, he would give a Iarge
sum of money in charity. He became well and asked the jurists
about the amount of “a lot of money”, which they disagreed on.
Hasan, who was the guard of Mutawakkil, told him, “O’ Amir-al-
Mu’minin! What reward will I receive for answering this question?”
Mutawakkil said, “If you give the correct answer, I will grant you
10,000 dirhams; otherwise, I will whip you one hundred times.”
Hasan accepted this, went to Imam al-Hadi, and asked about the

amount of “a lot of money.” The Imam replied, “He should give 80
dirhams in t:haal'ity.”l2 Mutawakkil asked, "W]ly?" Hasan went to

10 85 0,2 Lasd 5104, VAN 58
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= 1lhga ol S

75



MESSAGE OF THAQAIAYN PRING 2017, VOL. 18, NO. 1

Imam al-Hadi again, and the Imam said, “Because God told His
Prophet: Allah has certain]y helped you in many situations, [and you
triumphed over enemies];"® and God helped His Prophet on eighty

occasions.”

Hasan told this Qur‘anic reason to Mutawakkil, who accepted it and
gave him 10,000 dirhams.*

3. Secret struggles

A measure of Imam al-Hadi as the leader was to manage secret
struggles against the then dictatorial and totalitarian government.

a. Muhammad ibn Dawood Qummi and Muhammad Talhi related:
From Qum and some areas around it, we were taking some
properties i.nclud.ing gifts, reIigious taxes, money vowed to be given
to the Imams (nothoorat), and jewellery to Imam al-Hadi. On our
way, the Imam’s messenger met and told us to go back because it
was not an appropriate time to hand them in. Hence, we returned
and kept those properties. Then the Imam ordered us to send him
the properties on the camels he had dispatched to us without a
cameleer, and we did so. After a while, when we went to the Imam,
he told us, “Look at the properties you have sent me!” We found
them intact in the Imam's house."”

b. According to Muhammad ibn Sharaf: I was walking with Imam
al-Hadi in Medina. The Imam asked me, “Are you Sharaf’s son?” I
said, “Yes.” Then I was going to ask him a question, but he said,

15 Tawbah, 25. ¢ el & B 5 33
1 Bihar-ul-Anwar, vol. 50, pp. 162-163.
35 3bid., voL.50. p.185.
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“We are wa]ki.ng in the main road and it is not aPProPriate to raise a

question here.”16

On numerous similar occasions, the Imam hid his activities and took

measures in a way that government agents could notice them.

4. His strugple against the deviant thoughts

a. Opposing extremists { Ghullat)

In the time of Imam al-Hadi, the Ghullat went to extremes about
the 14 infallibles who considered them having a status as high as
God Himself, and misguided others through their false ideologies.
Thmugh his wise sayings, strategic behaviours, and i.nsightﬁﬂ letters,
the Imam distinguished between the truth and extremism. He
warned the true friends of the Ahlul-Bayt not to incline to these false
ideas. Among these deviated Peop]e were Ali ibn Hasakah Qummi,
Qasim Yaqgtini, Hassan ibn Muhammad Babaye Qummi,
Muhammad ibn Nasir, Fars ibn Hatam Qazwini, etc, all of whom
Imam al-Hadi was opposed to.

b: Fiis sayings-and Teiters
A companion of Imam al-Hadi wrote a letter to him about the false
and deviated beliefs of Ali ibn Hasakah: “May I be sacrificed for you,
O’ my master! Ali in Hasakah believes that you are the eternal God
and considered himself a prophet sent by you to invite people
towards you.” Imam al-Hadi wrote in response, “Ibn Hasakah is a

liar; I do not consider him a friend of mine. By God, He did not
send Prophet Muhammad and the other prophets before him but to

16 Bihar-ul-Anwar, vol. 50, p. 176, fah posa tia i 5 B 28 o o
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propagate monotheism, prayer, zakat, hajj, and wﬂiya.h Prophet
Muhammad on}y invited People to One God, and we — his
successors — are God's servants who do not associate anyone with
Him. If we obey God, we will be covered by His mercy, and if we
disobey His orders, we will be punished. We do not have any
authority (Aujjat) on God; it is He who hujjat over us and His
creatures. I dissociate from the one who said such words and seek
refuge in God from him. You should also keep away from such

people, put them under pressure, and refute their views. If you have
access to such a person, throw a stone at him and break his head.””

¢. His measures

At first, Fars ibn Mahooyeh Qazwini was a close companion and
deputy of Imam al-Hadji, but then he was deviated from the path of
Islam and Imamate, and then deviated people from Islam and
invited them to innovations in it by expressing blasphemous beliefs.
He who was known as Imam al-Hadi’s deputy by people received
religious taxes and spent them contrary to the interests of Islam and
Imam al-Hadi's ideas. A reason for his deviation was his love for this
world and high positions. Fars ibn Hatam went to such great
extremes in treading the path of falsehood, preaching seditions, and
disuniting the Shi‘as to the point where Imam al-Hadi issued a fatwa
of his apostasy and heresy: “Fars, may Allah curse him! Call himself
my deputy while he is an agitator and mischief-maker, and he calls
people to innovations in Islam. It is obligatory to kill him, and
whoever kills him, he saves me from Fars’ evil, and I will guarantee

17 ibid., vol. 25, p.317; Rijal Kushshi, p. 518,

78



IMAM AL-HADI'S LEADERSHIP ALK PAKNIA

the killer the heaven.”® After a while, because no one killed him,
Imam al-Hadi assignec] a brave, devoted, and reliable Shi‘a, Junayc],
to this task, and he killed Fars as soon as he found the
opportunity.*

Hlis straggglesagainnt Sifim
According to Muhammad ibn Abi-Khattab: “I was at Imam al-
Hadi's presence in Masjid al-Nabi along with a group of his
companions. Suddenly, several Sufis came in, made a circle, and
chanted “There is no god but Allah.”* Imam al-Hadi told us, “Do
not pay attention to these hyPocrite imposters. They are the allies of
Satan who ruin the fundamentals of Islam. They pretend to have
piety and yet run after worId]y comfort and ]teep a vigil to have
access to delicious foods.”® Then he added, “The one who visits
them, dead or alive, it is as if he met Satan and the idolaters.”*

At this time, a Shi‘a asked, “Even if they believe in your Imamate
and rights?” Imam al-Hadi firmly locked at him and said, “Give up
these incorrect assumptions; the one who has accepted our Imamate
does not act contrary to our conduct and satisfaction. Don’t you
know that these are from the most abject Sufi group?” Then he said,
“All Sufis are considered our enemies, and their conduct and ways
are different from ours. They are magus and Christian, and they try

¥ Mu'jam Rijal-al-Hadith, vol.14, p.259.
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to turn off the Iight of God: Tflcy desire to put out the .[ngt of
Allah with their mouths, but Allah shall Pen@ct His b'gf_lt tbaugﬁ the
faithless should be averse”™®

Imam al-Hadi and the Waqifiyyeh

The Waqiﬁyya was a deviant group who stood against the Imam, as
they believed Imam al-Kazim was the last Imam, the Promised
Mahdi. Imam al-Hadi took a firm stance against them. Once a Shi‘a
wrote in a letter, “May I be sacrificed for you! Do you know these
people? Should we curse them in qunoot (supplication) of our daily
prayers?” Imam al-Hadi wrote in response, “Yes, curse them in

qunuot.””

5. His reviving Ghadir and Imamate

Imam al-Hadi’s also disseminated the teachings of the Ahlul Bayt
teachings during that dark age. When Mu‘tasim called Imam al-
Hadi to his court on the day of Ghadir, the Imam rushed to the
shrine of his forefather, Imam Ali, and revived his virtues by giving
an eloquent speech in the form of a ziyarah (salutation) about

Ghadir and Imam Ali's life. Imam al-Hadi emphasised many
important points in the Ghadir Ziyarah:

Imam Ali’s virtues in the Qur'an, including the verses of wilayah,
the night Imam Ali slept in the Prophet’s room when the Prophet
he migrated from Mecca to Medina), invitation {balagh), and jihad
(greater struggle) as well as other verses were referred to in this

%3 Saff, B; Sefina-tul-Bihar, vol., 2, p.58; the new ed., vol. 5, pp.199-200.
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ziyarah. Above all, there is a reference to the historic event of
Ghadir which is the main concept in Imam al-Hadi’s words. In an
excerpt from this ziyarah, Imam al-Hadi told his forefather, Imam
Ali:

“O Amir-al-Mu’'minin! I testify that whoever has doubt about you
has not believed in the Prophet, who is considered trustworl'hy by
God. And the one who backtracks from your wildyah has
backtracked from the religion that God - the Lord of worlds - has
chosen for us and has completed with your wilayah on Ghadir. I
also testify that you are the meaning of this verse: ‘ This indeed is my
straight path, so follow it, and do not follow [other] ways””®

Ziyarah al-Jami‘a or the charter of Imamate

In addition to ziyarah of Ghadir, Imam al-Hadi Presented his lasti.ng
work, Ziyarah al-Jami'a, a salutation like a complete course of Imam
studies, to the seekers of the Ahlul Bayt to delineate the high status
of the infallible Imams. Regarding this ziyarah, Allamah Majlisi said,
“This ziyarah has the most authentic authority and the most
comprehensive content about the Imams. It is also the most

eloquent and the most important of z.i}ren"a]:ls.”"‘ﬁ

6. Taking opportunities
When the spiteful talked behind the Imam’s back to Mutawakkil,
teﬂjng him that there were weapons, letters, and money sent from

% An'am, 153; Hediyat-u-Za'irin, p.176.
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% ibid., vol. 99, p.144.
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the Shi‘as to the Imam al-Hadi’s house, and that the Imam intended
to rise against the Abbasid government, Mutawakkil sent his
deputies to raid his house although they could not find anything.
Rather, they found Imam al-Hadi in a closed room wearing coarse
clothes sitting on the ground, worshipping God and reciting the
Qur'an. They arrested the him and took him to Mutawakkil,
reporting what they had seen there. Impressed by the Imam’s
grandeur and awe, Mutawalkkil invqunta.rily respected him and
seated him beside his own throne. However, he disrespectfully
offered the wine glass in his hand to the Imam. Imam al-Hadi
swore, “My flesh and blood were not tainted with such things;
exempt me from drinking it!” Mutawakkil accepted his excuse but
told the Imam, “Recite a poem!” The Imam said, “I recite poetry
very rarely.” Mutawakkil said, “You must.” At his insistence, the
Imam recited a poem by which everybody in that gathering was
touched, and they burst into tears. The wine party turned into a
mourning session, and they broke the wine g]asses. The poem he

read was:

[The arrogant defiant people and powerful kings] spent nights on
the summits of mountains [at the heights of government] while

strong men were guarding them, but the summits could not save
from their death.

After living gloriously for a while, they were pulled down from the
safe places and placed in the holes [graves]. What a disagreeable
abode!

After they had been buried, a caller called out, “Where are those
expensive and fancy bracelets, crowns, and clothes?



IMAM AL-HADI'S LEADERSHIP ALK PAKNIA

Where are those faces grown aﬂuenﬂy and respected by bei.ng kept
behind curtains? The grave answered instead of them, “Now worms
are fighting over eating their faces! They ate and drank for a long
time in this world, but now they are being eaten!””

# ibid., vol. 50, pp. 211-212.
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AN ANALYSIS OF THE CAUSES OF
MENTAL ILLNESS, PART III

HABIBOLLAH TAHERI
TRANSLATED BY MAHBOOBEH MORSHEDIAN

ABSTRACT: Mental illness, anxiety, depression, and

worries are among the predicaments of human society in
the present century. In recent decades, the factors
contributing to, preventing, and curing these illnesses
have been addressed from different angles. The resulting
achievements are various cognitive, behavioural,
psychological, psychodynamic, and biological theories
that, of course, led to valuable outcomes. The previous
paper addressed general symptoms and the stages of
mental illness according to the Qur’an. This paper offers
the consequences of religious teachings on the treatment
of mental illness; faith in God, living the “goodly life”,
God-wariness (f2gwa), remembrance of God (dhiks),
and trust in God (tawakkul) are some qua]ities that stave
off mental illness and bring about peace and tranquillity.

1. Islam

According to the Muslim scholars, Islam brings peace of mind and
security, hence a means of mental health. When disbelief is regarded
as a mental i]]ness, Islam would then be considered mental health.
Imam Al said:
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“Praise be to Allah, Who has opened the way of
Islam, facilitated Iea.m.ing and practising  its
injunctions for those who are willing to,
strengthened its pillars against those who fight with
it, and made it a safe refuge for those who hold fast
to it, a means of health for those who enter it, proof

»1

and arguments for those who follow its logic...

Elsewhere he said,

“God has chosen Islam specifically for you and has

chosen you for it because the word Tslam’ is derived

from the root ‘Salam’ (meaning ‘health’), and Islam

is the source of honour.,.”
2. Faith and belief in God
Faith in God is man’s best asset which, if realized, is the source of
many blessings; if someone is not faithful, he is permanently in loss:
“By Time! Indeed man is in loss, except those who have faith and do
righteous deeds,” Faith and the knowledge accompanied by faith
bring peace and assurance, both integral parts of faith. Faith in God
has positive results divided into cognitive and behavioural categories;
some results are manifested in one’s beliefs, and some in his

personal behaviours, altogether forming a strong, good-natured man

void of apprehensions and anxiety,
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1. The consequences of belief in God

According to the Qur’an, belief or faith in God has many cognitive
benefits, some of which are as follows:

a. The believers always see themselves under the auspices of God
because they do not know any Wali (Master) and supporter except
Him, “... and hold fast to Allah. He is your master—an excellent
master and an excellent helper.™

b. The believers view themselves as needing God under any

citcumstances and see Him All-powerful and All-embracing: “O
ind! You are the ones who stand in need of Allzh, and Allah—
He is the All-sufficient, the All-laudable.”

c. The believers only fear God and do not fear anybody else: “..and
fear Him, and fear no one except Allah, and Allah suffices as
reckoner.”®

d. Due to the light in their hearts, the believers can distinguish
between the truth and falsehood—the right and the wrong way.
There is a difference between them and those in darkness. The}r are
never anxious and aPPrehensive because of their correct
understanding and their knowledge of the correct way: “Is he who
was lifeless, then We gave him life and provided him with a light by
which he walks among the people, like one who dwells in a
manifold darkness which he cannot leave?’

* ¢ ot oy (3 b e 8 bl yeced, al-Flajj, 78.
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e. Believers neither regret losi.ng something nor are de]ightec] at
worldly ga.ins; and ﬂ'ley do not WOITy about the future. These three
states lead to others’ permanent anxiety, apprehension, and fear: “So
that you may not grieve for what escapes you, nor exult for what
comes your way, and Allah does not like any swaggering braggart™

f. Due to the peace and composure descended on their hearts, their
belief in God is constantly increasing; doubt and fear are removed
from their hearts, resulting in steadfastness during hardships: “/# is
He who sent down composure into the hearts of the Githful that
they might enhance their faith.™

This peace of mind may have ideological aspects and dispels the
instability of beliefs, or it can be practical so that one can have
steadfastness, resistance, and patience. In short, the believer never
wavers and grieves in the face of hardships; he sees himself
constantly superior to the enemy and adheres to the verse: “Do not
weaken or grieve: you shall have the upper hand, should you be
faithful™° However, the anxiety of disbelievers is evident in their
words and actions, especially during hardships.

2. The conduct of believers
The believers are also fundamentally different from others in their

conduct, some of which are as follows:

a. They have no fear, sorrow, and grief: “Look! The friends of Allah
will indeed have no fear nor will they grieve”" The one who has no

" U Ko Y Sk e Y ) 56U e o NS, al-Hadid, 23.
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fault and sees God as the Just One, Who never Punishes the sinless,
and the one who is always suPPorted by Him should not be afraid or

grievous.

b. They fulfil their commitments.

c. They are reliable in their personal lives and social interactions.
d. They are chaste and avoid unusual sexual behaviours.

e. They comply with religious obligations.

f. They will achieve salvation and enter Heaven because of their
good deeds:

Certainly, the faithful have attained salvation—those
who are humble in their prayers, who avoid vain talk,
who carry out their [duty of] Zakat, who guard their
private parts, (except from their spouses or their slave
women, for then they are not blameworthy; but
whoever seeks [anything] beyond that—it is they
who are transgressors) and those who keep their
trusts and covenants, and who are watchful of their
prayers. It is they who will be the inheritors, who
shall inherit paradise, and will remain in it
[forever] ™

g They do not surrender to hardshjps as they overcome their
problems by relying on Divine power.
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h. They do not feel humiliated and inferior to others: “Deo not
weaken or gneve you shall have the upper baﬂaf, should you be
faithful’ (3:139).

3. Doing good desds

Wherever faith or belief is referred to, it is i.mmediately followed by
reference to virtuous deeds. Belief and good deeds are
interdependent. According to the Qur’an, the result of good deeds
(ie., any good behaviour stemming from justice and fairness) is the
“good life” (alhayat al-tayyibah) in this world. In other words, the
gODd dO‘El'S have IiVES CleanSEd Of any OPPrESSiOn and worry, ﬂnd
replete with serenity and well-being:

Whoever acts righteously, [whether] male or female,
should he be faithful —We shall revive him with a
good life and pay them their reward by the best of
what they used to do.”

In contrast, those who are cut off from God and turn away from His
remembrance will have a hard life, full of anxiety.

4. Piety
Piety, or Godwariness, is essential for anyone who wants to lead a

relaxed and comfortable life under the control of the intellect. As
seen in the Qur'an and Islamic traditions, the effects of piety are
abundant:

a. Clear-sightedness: Due to piety, the heart’s eyes open and see the

truth as it is. He or she will have an inner awareness of religious
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obligations (which might on occasions be the believers’ most
difficult Problem), and is free of confusion (i.e., 2 mental Problem)
because these obligations are clear due to comprehension of Divine
teachings and having a bright soul: “O you who have faith! If you
are wary of Allah, He shall appoint a criterion for you.™ Elsewhere,
God says in the Qur'an, “Be wary of Allah and Allah shall teach

you.">
Prophet Muhammad also said, “Beware of the believer’s insight
because he sees by means of God's light.”

b. Protection against harms: The pious people are protected against
the harms of evil-doers and the enemies’ deceit: “Yet if you are
patient and Godwary, their guile will not harm you in any way.™

c. Being saved from hardships and receiving untold provisions: “And
whoever is wary of Allah, He shall make a way out for him, and

provide for him from whence he does not reckon.™®

d. Forgiven sins: If the pious commit a sin, God will forgive him due
to their piety: “O you who have faith! Be wary of Allah, ... He shall

9

rectify your conduct for you and He shall forgive you your sins™

e. Entering Heaven: From numerous Quranic verses, it can be

inferred that the pious are the dwellers of Heaven, encompassed by
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Divine mercy: “..Jodeed the Gacfwagr will be amid garrfens and
springs. ‘Enter it in peace and sa.fég/!’...”z"

Considering the above verses, that which renders people
apprehensive or sad, either about this world or the hereafter, and
may lead to mental illness, can be prevented through piety, as it
leads to a relaxed life. The pious, including the poor, live a life void
of tension, anxiety, and stress; while those who are not pious,
including the rich, are always in a state of unease.

5. Remembrance of God

Remembrance of God (dhikr) brings peace of mind; hearts attracted
to the other than God, be it a powerful ruler or one’s clan, tribe,
family members, properties, and positions, etc... never finds peace
because nothing can satisfy him. No matter what he gains, he wants
more. The only thing brings peace of mind and satisfaction is the
remembrance of God. The one who remembers God and is fond of
Him does not yearn for anything else and won’t become anxious
and disturbed about it. Experience shows that even if man has all his
life amenities as many times as necessary for his lifetime, his divine
nature that seeks God never rests in peace. God said in the Qur’an,
“Look! The hearts find rest in Allah’s remembrance!™ It should be
noted that remembrance of God does not merely refer to articulating
specific dhikr such as “There is no god but Allah™*, “Immaculate is
Allah,”2 and “Praise be to Allah"* Rather, it means whatever

2 &'.-T r')Lq bglsol g o il 3 m‘i:l'l o al-Hijr, 45-46.
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reminds man of God, whether it be reciting some dhikr or avoic]ing
sins, being patient in hards]:lips, resorting to divine Prophets,
heeding to the verses of the Qur'an, prayers, and other religious
injunctions, each of which reminds man of God because any deed
should be done for His sake. In short, a factor in mental health and

prevention of mental illnesses is the remembrance of God.
6. Trust in God

Through trust in a power superior to all other powers, people feel
deeply calm. In Islamic teachings, whenever one is urged to do
somel:}ﬁng without being fearful and stressed out, the issue of trust
in God is raised, and he or she is told not to fear problems and trust
in God and in His eternal power when beginning a difficult task. In
return, God will help because trust in Him prevents frustration and
hopelessness. The one who trusts in God is never defeated and
frustrated, and can easily tolerate problems, as said in the Qur’an:

And whoever puts his trust in Allah, He will suffice
him. Indeed Allah carries through His command.
Certainly Allah has set a measure for everything.®
And “Those [the Prophet’s companions in the baitle
of Hamra al-Asad] to whom the people [Abd-ul-
Qays caravan going from Mecca to Medina/ said, ‘All
the people [Abu-Sufyan’s army| have gathered
against you; so fear them.” That only increased them

BT, et 3 e 8 copel B ) o a3 Y o G r 5 @l Talag, 3.
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in faith, and tbcy said, ‘Allzh is sufficient for us, and
He is an excellent trustee. %

Those who trust in God—albeit few, and defeated (in the Battle of
Uhud) and lacked modern weapons—stood strong against the so-
called triumphant enemy, and they never feared or worried; rather,
their faith was strengl‘hened. One factor in prevention of mental
illnesses resulﬁng from stress and worry is trust in the A]l—Powerﬁll
and All-merciful God.

7. Not being attached to this world

According to Qur’anic verses and Islamic traditions, the love for and
fondness of this world and its manifestations are the roots of all
evils. God revealed to Prophet Moses, “Know that love for and
attachment to this world are the origin of all evils.”*

Imam al-Sadiq also said, “Love of this world is the peak of all

errors.”2®

Likewise, Imam Ali said, “Love of this world is the apex of all
seditions and the root of all sadness.”®

In the Qur'an, this world is introduced as ‘a means of deception’:
“The life of this world is notﬁing but the wares of delusion.”®

In the same line, Imam Ali said, “Trust in and attachment to the

world are the greatest deceit.”
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Accordingly, Imam al—Sadiq said, “Now that the world is ephemeral
and mortal, attachment to it is meani.ngless.”az

In his will to Imam Hasan, Imam Ali said, “Do not make this world
your greatest purpose.”®

Finally, one cannot love this world and the hereafter (ie., God) at
the same time. Thus, fondness of this world ruins our lives and
distresses our hearts. Likewise, inattention to this world and its
manifestations save us from sorrows and stress. In shurt, disregard
of this world is a factor in mental health. Of course, it does not
mean not using the blessings in this world.

8. Paying zakat
Paying zakat, a way to sPend money in the way of God, for the
needy while receiving their prayers in return bless one’s property

and brings peace of mind:

Take charity [as zakat] from their possessions to
cleanse them and purify them thereby, and bless
them [when receiving Zakat]. Indeed your blessing is
a comfort to them, and Allah is aﬂ—fleaa'ng; all-
knowing*

In this verse the two aspects of moral, mental, and social

philosophies of zakat are referred to. It means: O Prophet, when you
take charity from their wealth, you cleanse them of their sins and
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help them grow sPiritua]ly. You cleanse them of their moral vices,
avarice, parsimony and cultivate Phi.la.nthropy, generosity and
respect for the others’ rights. Furthermore, you eliminate the
corruption created in society due to poverty, social class differences,
and deprivation through acting upon this religious injunction and
cleanse the society of such contamination. In the next sentence, God
says: When taking zakat from them, pray for them, and say hello to
them (i.e., bless them) because this prayer brings them peace of
mind. With this prayer, they are showered with the Divine mercy
such that they feel it clear]y. In addition, the gratitude of the
Prophet or his rightful successors to the people for their paying
zakat gives them peace of mind. In other words, if they have
apparently lost something, they have gained something better in
return. Interestingly, nowhere in the world is it heard that tax
collectors are requjred to thank People, though this ru]ing in Islam
is a recommended injunction. Hence, giving zakat is a factor in our

mental peace.

9. Marriage
In the Qur’an, marriage is introduced as a Divine sign; a spouse is
introduced as relief and peace of mind: “And of His signs is that Ie

created for you mates from your own selves that you may take
comfort in them, and He ordained aflection and mercy between

»ih

you.
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In another verse, God referred to Eve as a means of peace to Adam:

*And made from it its mate, that he mgg:bt find comifort with her.”®

This peace lies in the fact that spouses complement each other and
cause one another to flourish, delighting each other in such a way
that one is incomplete without the other. Naturally, there is
attraction between those who complement each other which the
Qur’an referred to as “affection and mercy”.

This peace may be Physic.al or mental, individual or social. When a
person enters a marriage, he develops a new personality and feels
more responsible; this is the meaning of tranquillity through

marriage.
10. Open-heartedness

In the Qur'an, open-heartedness is introduced as opposed to hard-
heartedness, a kind of mental illness. The hard-hearted person
refuses to follow the Divine teachings and injunctions and turns
away from remembrance of God. Open-hearted people, on the other
hand, who have enlightened and pure hearts have no problem
accepting Islam and its Divine injunctions. Thus, they are guided;
they tread the right paﬂ1 and will be saved on the Day of
Resurrection. “Is someone whose breast Allah has opened to Islam
so that he follows a light from His Lord? So woe to those whose
hearts have been hardened to the remembrance of Allah."¥
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10. Not oppressing others

“Those who have faith and do not taint their fith
with wrongdoing—for such there shall be safety,
and they are the [rightly] g:dJed”as

Considering the above verse, one can see that tranqui]]ity is achieved
only when there are two pri.nciples governing the society: faith and
social justice. Because when a person’s faith is weakened, he or she
does not feel responsible towards God; social justice is replaced with
injustice, which leads to less security in society. That is why despite
all the efforts of world thinkers to eradicate various forms of
insecurity from the world, people are moving further away from real
peace and security. The reason can be found in disrega:ding the two
above principles, that is, people’s faith is weakened, so there is
injustice. No doubt faith generates serenity and inner security, and

unbelief generates a guilty conscience and unrest.

12. Studying history

Sometimes when faced with misbehaviours, obstinacy, rebellion, and
ingratitude, one may feel hopeless, anxious, distressed, and fearful of
his failure, and may either give up or continue his efforts anxiously.
However, when he studies history, he sees all godly reformers and
prophets faced these problems, but they overcame them through
their patience and resistance, and they have become well-known
th.mughout the history. However, there remains no trace of

rebellious oppressors and enemies of the righteous in history. This
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way, one’s ﬁﬂpower becomes strung, one’s heart rests, and one

continues his efforts conﬁdenﬂy, strongly, and d.i]igenﬂy.

To reassure Prophet Muhammad, God narrated the history of the
previous prophets to him, strengthening him and allaying his
anxiety. “ Whatever We relate to you of the accounts of the apostles
are those by which We strengthen your heart.”®

13. The dark n.lght
“...and He has made the night for rest”®
14. Sleep

“It is He who made for you the night as a covering
and sleep for rest™

15. A home

“It is Allzh who has made for you your homes as a
place of rest”
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COMMUNITY BUILDING, PART VII!

MOHAMMAD ALI SHOMALI

ABSTRACT: Having a shared identity that works
towards a collective cause is vital for a healthy community,
and in doing so, a community must share specific qualities
to be successtul. This series of papers offers a glimpse into
the importance of community-building and Prophet
Muhammad’s efforts to implement it. Character traits
such as truthfulness, trustworthiness, justice, and unity
were illustrated. The previous article touched upon our
relationship with God, love for His creation, acting as a
channel for God’s mercy in our daily lives in doing
charitable work, and caring for the ill in an Islamic
community, This article expands on two topics: 1) our
love for God’s creation as that which extends to non-
human beings, such as animals, plants, and natural
resources, and 2) and the importance of marriage and

family life in the formation of a stable Islamic community,

In the previous part, we covered the principle of charity and loving
Allah’s creatures, because we, as Muslims, love God and should also
love His People. However, our love should not be exclusive to
human beings because we should also love non-human beings, for

example, animals, plants and natural resources.

1 This series is based on a nine-session course conducted by the anthor on Community
Building at the Islamic Centre of England in London in 2009.
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Love and care for Allah’s creation

We should look at everything as a sacred creation of Allah,
According to Islamic sources of hadith and jurisprudence, for
example, kﬂ].ing animals for fun or as a leisure activity is prohibited.
One cannot hunt foxes or even birds merely for enjoyment. We can
only hunt an animal or a bird, if used them as food or to protect
ourselves from amy da.nger Posed by them. Thus, ki]li.ng an animal is
only allowed to serve life, either in the form of food or in the form
of protection of human life from the danger they pose; otherwise we
cannot just kill animals for no good purpose.

Protection and preservation of environment and natural
resources

We also cannot waste natural resources. A faithful person, or a
faithful community should be very careful about the way they treat
an insect or even a cup of water. For example, according to our
hadiths, even if we are next to a river we should not take a cup of
water out of the river and pour it on the ground for no particular
reason, as this is a waste of water. This is not because we fear facing
Problem in the Future; some People respect the environment merely
for the sake of eliminating future environmental issues. In the
Islamic view, even if we are completely sure no environmental crisis
or shortages will occur, we should still not damage the environment

or waste natural resources.

Importance of the family in Islam
After talking about this general and inclusive love for all creation
and, in particular, for human beings, there are some groups who
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receive further attention in Islam. We have spoken about people
who are vulnerable, who for some reason need support, such as
elders, the ill, guests, asylum seekers, or refugees. Our focus now is
on the family as an additional group of people who must receive
love and care which is important for the formation and development
of an Islamic community, as an Islamic community cannot exist

without having strong families within it.

Family ties are naturally important, but this should not then exclude
other people from our care and love, as happens unfortunately with
some who think so highly of their own families that they are not
concerned for others. Though we should love and care for everyone,
we have more responsibility for particular people such as our family.

Unity of family brings unity of community

If we have a good sense of unity inside the home between the
mother, father, and children, we can have a better sense of unity in
the extended family, between grandparents, grandchildren, cousins,
uncles, and aunts; and this can in turn help keep the community
united. We need to have various levels of unity and ties between
people to keep the community together.

Unity within particular groups of people helps society

Sometimes the people who come from the same city or country, or
sPea]c the same Ianguage, feel united by a common sense of identity.
We should not view their unity negatively. Indeed, it can be positive
if it does not cause them to ignore the rest of community; if the
people from one particular country or ethnicity are firmly united
and then work for the good of the larger community, this is very
useful.
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In the same way, it is good if the Muslim community is closely
united and works for, say, the betterment of the entire British
society. The British society must not be afraid if Muslims are united;
and similarly, Muslims must not be intimidated by other united
Muslims from different backgrounds. All types of unity can be
beneficial to society, as long as they are not formed against
outsiders.

The importance of marriage in Ialam
There is a famous hadith from Prophet Muhammad:

80 oo Jarg o8 ) ) ol 3t 3l 1 e
In Islam, no construction has ever been built which
is dearer to Allah than ma:riage.

Marriage, the beginning and foundation of the establishment of a
fam.ily, is the dearest and most loved construction in Islam.

This attitude is quite opposite to the one found in some other
spiritualities who regard marriage negatively; that the marital
relationship between a man and a woman is either satanic or
completely material in nature, and hence it is better for a person to
remain unmarried, and if they must marry to avoid sinning it is

merely a necessity that is the lesser of two evils.

However, from the Islamic point of view, marriage is sacred, and
after careful examination of all Qur’anic verses and hadiths, our
jurists state that marriage is recommended (musézhab). The married
will be rewarded as those who are rewarded. Furthermore, if the

2 Wasa'il al-Shi‘ah, vol. 14, p. 3.
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only way to protect oneself from committing sin is marriage, it

becomes mandatory (wa;}'b).
Therefore, the formation of a fam.ily, begin.ni.ng with the marriage of

a man and a woman, is highly recommended, and sometimes
compulsory. According to the above hadith form the Prophet,
marriage is more important than Physical constructions such as
houses, schools, hospitals, masjids, roads and bridges. It is also more
important than any political, economic and social institutions that
People may make.

Divorce is the worst of permitted actions

On the other hand, destruction of a marriage in the form of divorce
is permitted, although it is the worst permitted or the mist disliked
(aﬁgﬁad al-halal) action because one is destroying the dearest
construction. However, Islam does not prohibit divorce because it is

a realistic religion that takes real situations into consideration; it is
accepted that there are cases in which divorce is the only solution.

Furthermore, if a man and woman know there is absolutely no
chance for divorce, this can create psychological problems; it is the
nature of human bei.ngs to become temPtec] to do something which
has been prohibited.? If men and women were told it is impossible
to divorce once they marry, and that they must remain married until
one of them dies, this can create problems in the future as they are

kept together by force even if their marriage has failed.

3 Prophet Muhammad is quoted as saying:
g b o gat 3 4l o)

Truly son of Adam iz greedy with respect to what has been banned.
(Mizan al-Hikmah, vol. 1, p. 589.)
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Thus, Islam is realistic from a legal point of view, in that divorce is
Possible and Permitted; but from a moral point of view, Islam very

much tries to avoid divorce because marriage is sacred.

Marriage according to the Qur'an
Verse 21 of Surah Rum (30) is very famous and is normally recited

during marriage CEeTemoniles:

And of His signs is that He created for you mates
from your own selves that you may take comfort in
them and He ordained aflection and mercy between

you. There are indeed signs in that for a people who
reflect.

Allah continues in verse 22 with the creation of the heavens and the
earth, and on the various languages and colours as be:ing His signs,
including our ability to sleep during the night and then earn an
income as additional signs that lead us toward Him.

However, among most or all the signs related to creation of the
world and of man, one mgn in Particular is about marriage and
about the reIationshiP of a man and a woman in forming a family
(30:21). This phrase “from your own selves” is very important. We
need a spouse who comes from the same reality as our own and is of
the same nature; we cannot marry angels, let alone animals. We may
think marrying an angel is good, although it would not work
because we may not understand angels. We simply do not match
each other, Similarly, Allah says:

Allak certaz'afy favoured the faithful when He raised
up among them an apostfe from among themselves
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to recite to them His signs and iu_pmiljr them and
teach them the Book and wisdom, and earlier tbqy
had indeed been in manifest error. (3:164)

The Prophet was not an angel from heaven and then suddenly
surprised people by declaring his prophethood. The Prophet is a
human being like us and living amongst us; although he is a sPecial
human being due to his excePtional piety and nearness to Allah,

with which he is able to receive revelation. Allah says: “

Say, 1 am just a human being like you. It has been
revealed to me that your God is the One God. So
whoever expects to encounter his Lord—let him act

righteously, and not associate anyone with the
worship of his Lord.” (18:110)

Prophet was a human being like us, but he was receiving

communications from God.

Natural and necessary differences between men and

WOImen

Although husbands and wives are human beings, sometimes they
have difficulties understanding one another due to gender
differences. No matter how much they try, they may eventually not
understand one another Perfecl:ly. The only solution is to simply
trust each other and respect each other’s views.*

4 For example, a father’s regard for his children can never be the same as his wife’s care. A
father should not expect his wife to be like him; if that occurs, then the children may suffer
because normally fathers are not very precise in their concern for their children. On the other
hand, a mather should not expect her hushand to be like her in showing a great deal of worry
over every detail concerning her children otherwise the entire family structure will collapse.
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The differences between men and women are beautiful and meant to
complement each other. If we attempt to force our spouse to be like
us, we have missed the whole point of marriage. As men and
women, we can never completely understand one another and
indeed, this is good and natural because we would only be able to
understand each other perfectly if we were completely alike, and this
would then mean it would be as if we were both men or both
women. This is not an ideal situation, nor does it make sense. We
are meant to be different from one another, while acknowledging
and respecting our differences.

For example, if a husband thinks that his wife worries too much,
then he should not criticise or blame her. This is how a mother must
be. Of course, bearing in mind that worrying more than the norm is
an issue; she should be judged according to what is average amongst

mothers, not according to the father’s reaction, and vice versa.

It is one of the beautiful factors in Allah’s creation that He created
another human being for us from our own species and of our own

nature along with some differences.

In addition to our spouse being from the same nature, they are also
our pair, There is one common point between us and one difference:
the common point is that we are both human beings and hence we
share a great deal. The difference is that we are to be pairs (zawy). If
there are two men or two womern, they do not form this Pair. A

perfect pair is formed by the joining together of one person from
each gender.

Therefore, a balanced family requires one who is less emotional and one who is more
emotional.
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Reasons for gender differences

Why has Allah created it this way? The Qur’an says that this is to
find peace and tranquillity with each other and Allah has created
affection (mawaddzh) and mercy (rahimah) between them (30:21).

According to some exegetes such as Ayatollah Makarim Shirazi in
Tafsir-e Nemuneh, ‘mawaddah’ is mutual because we offer and
receive love and care while ‘rahmah’ can be one sided. For example,
if a husband is ill and cannot do anything for his wife, she can still
show ‘rahmah’ to him and vice versa. If a husband cannot support
his wife well, she should still show love towards him and vice versa.
This is ‘rahmah.’ Therefore, according to this interpretation,
‘mawaddah’ is something which we reciprocate, but mercy can be
either mutual or unilateral.

It is important to note here that the Qur'an tells us that there are
‘signs’ in this, and not merely one sign (30:21).

Challenges faced by human beings

If Allah had not designed such a plan, there would not exist
generations of human beings on this earth for thousands of years.
Human beings generally would not feel happy and somewhat
tranquil despite the large number of challenges they face,
incomparable to the situation of any other being on the planet. If we
look at the life of an animal, we see that although they face
problems, in comparison to the problems we face, their problems are
relaﬁvely olinor. They may at times experience difficulties in ﬁndi.ng
food or looking after their young, but they forget as their memories
reset quickly. Indeed, it is like resetting a computer. Everything
starts afresh with the useless and negative things removed; in the
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same way, for most animals, memories of past difficulties do not
affect them in the present. Moreover, animals seem not to suffer
psychological or emotional problems, at least for a long period of

time.

Marriage and family life as solution to pressures of life

We need to reduce and recover from the pressure and stress of
human life. Of course, the main cure and source of tranquillity
derives from the remembrance of Allah, which is something that can
never be replaced; it is possible that if we remember Allah in a
complete and Perfect way, then even without marriage we will not
feel we are missing anything. However, this is not something to be
expected from every human being, and especia]ly not at the
beginning of their spiritual journey as it may take time to reach that
state. There are also other reasons for which we need unity and
family life so that we can have peace and tranquillity; marriage is
one aspect Allah has provided in His creation to bring this about.

For this reason, in a sermon before conducting someone’s marriage,
Imam Rida made a beautiful point. He said that even if we did not
have any Qur’anic verses or hadiths regarding marriage, there are so
much of blessi.ngs and benefits in it that rational People still would
have had interest in it and would have moved fast towards it.’

5 AL-Kaf;, vol. 5, pp. 373 & 374. Original text is Arabic is as follows:
A o o B0 aizs 1Y Bae e Yy AR AT 3 palally 28T 3 54 s
e A gy sl K, k) sl coill Cilby sad) (B gl X
e oty el Skl ) oluy cadl Jilalt g3 3 b Loy Sialyey padl
Gy Y g 1
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If we go to any primitive society, whether in jungles, deserts, or
mountains, or if we go back thousands of years, we find the
institution of the family present everywhere. Indeed, this is why it is
called an institution; because it has always existed, although in

various forms.

Parent-child relationships

Greater love and compassion are a must amongst family members,
especia]ly from the Parents towards their chﬂc]:en, as children are
more vulnerable and are in greater need. Of course, it is also
important for children to love, respect, and obey their parents.
However, whether parents are psychologically harmed or not, as
adults they are able to survive; though parents will feel somewhat
upset and disturbed, they will most likely not experience a
disruption in their psychological development due to their maturity.
However, if a developing child does not receive love and compassion

from his or her parents, it is like not receiving enough food during

growth years. If a child is given, say, half a meal every other day
instead of three daily meals, then that child will not physically

develop. The same is for spiritual development. If parents do not
show love and attention to their children, the children may not grow
properly in a mentally or psychologically.

Importance of keeping promises made to children
Prophet Muhammad is quoted as saying:
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ot Y pgl ob il Poficy By oty plovall el
6pcsisz (1Y)

Love C}lﬂdren and S}lﬂw mercy to them a.nd Wheﬂ
you promise them something to keep your promise,

because they dont know except that you sustain
them.

For a child of 3 to 5 years of age, the parents are like gods, as they
are the only' People l'.hey trust and rely on and have hoPe in. If
parents make a promise and then break it the child’s world is
shattered. Imagine if Allah did not keep His promise to us. We
would go mad because the understanding we have of God and His
ultimate Mercy, care, and concern for us does not match that
behaviour. It is not something which we can accept. In Du'a
Kumayl, Imam Al; says:

My Master, so how should he remain in the

chastisement, while he has hope for Your previous

clemency?

Or how should the Fire cause him pain while he

expects Your bounty and mercy?...

Far be it from You! That is not what is expected of

You,

Nor what is well-known of Your bounty,

Nor it is like the goodness and kindness You hast

shown to those who profess Your Unity.

§ Al'Kafi, vol. 6, p. 49. Also, there is a hadith from Imam Kazim Ibid., p. 50 which reads as
follows:
o) g ol T g ol pb U gl oy B pYLL 4o 1 () S
ety ool a8 iy gl ey 30
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Thus, Pa.rents must be extra careful about the Promises they make to
their children.

The importance of solving children’s problems

Often, we take it very lightly when a child has a problem and
aPPmaChES us :EOI SU.PPDIt; fur example, WE unclervalue tl'.l.e
Importance of helpi.ng them look for their lost toy. We should realise
that for the child, losing their toy is more important to them than us
losing our jobs; we should try to imagine our disappointment when
we go to work one day and are told that we are no longer needed.
We are to understand their perception of the world and their PIace
in it.

It is interesting to reflect on a child’s cries which should deeply
hurts one’s heart. I think it is because l'hey cry in a truly
heartbroken manner with a real sense of pain, as if it is the end of
the world. Most adults are not like this; if they lose something, even
if they cry about it, they still have numerous other blessings to
appreciate. This strong effect in the cry of a child is a beautiful thing
created by Allah. We may wonder about the relationship between
this sound and its painful effect on our hearts to the point we
cannot remain indifferent to it. This is not the same as the effect of
an alarm clock, for example, where it rings, and we can choose to
ignore it. The cry of a child affects our hearts. We cannot continue
proceeding with our works unless we are merciless. If we have even

a little mercy, it is impossible to continue concentrating on a task

when a child cries.
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The importance of caring for women

Although there is no doubt that a wife should show love to her
husband, a man should feel more responsible for showing love.

Imam Kazim (a) is quoted as saying:

7 sl o) a2 e 5 oy ol Jorg 3 0 )

Tru]y God the Almighty does not become angry for
anything like the time Ile becomes angry when

women or children are mistreated.

Although Allah is unhappy when a man is mistreated, the harm and
abuse done on a woman or child brings about more of His anger.
Also, we find in Islamic narrations, that one must be extra careful by
avoiding injustice to those who have no helpers other than Allah; if
not, then Allah Himself would approach us on his or her behalf to
confront us about our misbehaviour. For example, we read in a
hadith from Imam Béqir that his father Imam Sajjad (a) before his
demise advised him with what his own father had advised him
before he had passed away and that was to make sure that he would

not do injustice to [anyone especially] those who have no helpers
other than God.?

¥ AFKafi, vol. 6, p. 50.
i Ibid. vol, 2, p. 331. The hadith reads as follows:
o) bl o e L (Ot ) e M 1 o
L,,..(fh.i'. 4.19) @M}Lajil;dﬂ b & cope ) oo alal) oAl
LY {eb dhde ag Y o HLJ_!LLF;L 2 JB q:LaJ .L‘J;ﬁ,.\i‘,!\ﬂrb
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Respect and thankfulness towards parents
Allah also asks children to be respectful to their parents. The Qur’an
says:
Your Lord has decreed that you should not worship
anyone except Him, and (He has enjoined) kindness
to parenis. Should tbcy reach old age at your side —
one or both of them —do not say to them: Fiel’ And
do not chide them, but speak to them noble words.

Lower the wing of humility fo them, out of mercy
and say: M}r Lord! Have mercy on them, just as tﬁqr

reared me when I was small (child)! (17:23 & 24)

After reminding us about the Unity of God (tawheed), the Qur’an
says that we must be kind towards our Parents, because our very
existence and upbringing depend on our parents. Although we are
in debt to Allah to a far greater extent because we owe Him
everything including our very parents, it is an Islamic duty that
when we receive a blessing from Allah, we must also be thankful to
those who were channels for us to receive His mercy.

Thus, an exempla: community must not ignore the role of parents.
They should not reject their parents, should speak with gently and
respectfully, honour them, have mercy on them, be humble with
them, treat them with dignity, and pray for them, asking Allah to
treat them with mercy in the same way that they showed us mercy

when raising us.

Prophet Muhammad said: “It is an act of worship to look at either
parent with affection and kindness.” Simply looking at them with
love and affection is worship (ihaadah).
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Do not look at parents with anger

One narration states that if we look at our parents with anger even if
they committed an injustice to us, our prayers will not be answered
for forl:y days.g This is another indication of the importance of
treating parents with respect.

Good treatment of parents even if they are non-believers

Amongst the companions of the Imams, there were people who,
when they embraced Islam, increased their love and respect to their
parents. In one case regarding a man whose mother was not a
Muslim, Imam al-Sadiq instructed him to be more merciful towards
her. His mother noticed this and asked her son why he had changed
his behaviour towards her as he did not treat her as well when he

followed the previous religion. When he informed her of the Imam’s
advice, she embraced Islam.!®

Islam is a religion that instructs humanity to have much respect for

parents. According to Islamic narrations, People have no excuse if
they withdraw their kindness towards their parents, no matter
whether the parents are pious or sinful ™

Prophet Jesus speaks of kindness to his mother

One of the sentences Prophet Jesus uttered as a new-born baby was:

? Ibid. p. 349. The hadith reads as follows:
o il il g Bl s gl ) s e 108 (0l ade) s gl
10 See ALRaf, vol. 2, pp. 160 & 161.
1 Thid. vol. 5, p. 132. The hadith reads as follows:
oty oty ot (33 L ol ed s i Y 2Y g (Ot o) e U aae
ol ) B ol s oy O 3 el
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(He) hath made me kind to my mother, and not
overbean'zzg or miserable. (19:32)

This is very important because this was one of the few thi.ngs which
were said by this new-born baby, who had to defend the integrity of
his mother in front of those who had accused her and questioned

her Piet)r.
Paradise lies under the feet of mothers

Finally, we should remember what the Prophet said about mothers
in particular:

2eiaW et o 2
Paradise lies under the feet of mothers.

What does this mean? It may mean that the way to secure our
entrance into Heaven is to show maximum humbleness and respect
to our mothers. It may also mean that showing love and respect for
our mother must be more important than going to Heaven because
it lies under her feet — that she is more important than Heaven
itself.

It is impossible to imagine that we have hope to enter heaven while
we hurt or neglect our mothers, and of course, our fathers as well.
However, normally the phrase is understood in the sense that going
to Heaven depends more on pleasing our mothers. If we truly want

to go to Heaven, we must Please our mothers.

12 Ranz al- Ummak, vol. 16, p. 461, hadith no. 45439.
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Conclusion

In an Islamic community, family life is highly regarded and
protected. Any measure that may weaken families must be either
negated or avoided. On the other hz.nd, everything that can make
families stronger, more united and more capable of flourishing must
be encouraged. We cannot sacrifice family life for anything else,
such as economic or social reasons. Without having proper and

stable families, society will sooner or later face enormous challenges.

A family is either a man and woman who are married according to a
covenant Allah has endorsed or a man and woman. A family does
not necessarily need to include children, but it is recommended to
include them if Possible. Those who cannot have children are still a
family as a married couple. The family must be a traditional one
founded on the marriage of a man and woman according to the way
that God the Almighty endorsed, and they must know and feel that
this is a Divine covenant. Marriage is not a contract like a financial
or legal contract with which two pariners form a company. It is a
Divine covenant Planned and legislated by Allah: both in His
creation and in His legislation, He willed families to form and to

continue.

May Allah strengthen our families more and more, day by day, and
may the relationships between parents and children and between

husbands and wives in our communities become as that which He is

pleased with.
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