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IN THE NAME OF ALLAH,
THE ALL-BENEFICENT, THE ALL-MERCIFUL
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“Indeed, Allah desiresto repel all impurity fromyou, O People of the
Household, and purify you with a thorough purification.”

(Sarat al-Ah  zab 33:33)

Prophetic traditions, mentioned in most reliable Sunni and Shi‘ite reference
books of h adith and tafsr (Qur’anic exegesis), confirm that this holy verse
was revealed to exclusively involve the five People of the Cloak; namely,
Muh ammad, ‘Ali, Fat imah, a-H asan, and a-H usayn, peace be upon
them, to whom the term ‘Ahl a-Bayt (People of the House)’ is solely
dedicated.

For instance, refer to the following references:

A. Sunni Reference Books:

(1) Ah mad ibn H anbal (d. 241 AH), Al-Musnad, 1:331; 4:107; 6:292, 304.
(2) S ah th Mudim (d. 261 AH), 7:130. (3) Al-Tirmidht (d. 279 AH),
Sunan, 5:361 et al. (4) Al-Dalabi (d. 310 AH), Al-Dhurriyyah al-T ghirah al-
Nabawiyyah, p. 108. (5) Al-Nassa’1 (d. 303 AH), Al-Sunan al-Kubra’, 5: p.
108, 113. (6) Al-H akim a-Nayshaburi (d. 405 AH), Al-Mustadrak ‘ala al-
S ah ih ayn, 2:416, 3:133, 146, 147. (7) Al-Zarkashi (d. 794 AH), Al-
Burhan, p. 197. (8) Ibn H agjar al-‘Asgalant (d. 852), Fath al-Bar7 Sharh
S ah i1h al-Bukhari, 7:104.

B. Shi‘ite Reference Books:

(1) Al-Kulayni (d. 328 AH), Us al al-Kafz, 1:287. (2) 1bn Babawayh (d. 329
AH), Al-Imamah wa al-Tabs irah, p. 47, H . 29. (3) Al-Maghribi (d. 363
AH), Da‘a’im al-lIdam, pp. 35, 37. (4) Al-S adiq (d. 381 AH), Al-Khis al,
pp. 403, 550. (5) Al-T asi (d. 460 AH), Al-Amali, H . 438, 482, 783.

For more details, refer to the exegesis of the holy verse involved in the
following reference books of tafsir: (1) Al-T abart (d. 310 AH), Book of Tafsir.
(2) Al-Jassass (d. 370 AH), Ah  kam al-Qur ’an. (3) Al-Wah 1di (d. 468 AH),
Asbab al-Nuzil. (4) 1bn al-Jawzi (d. 597 AH), Zad al-Mas 1. (5) Al-Qurt ubit
(d. 671 AH), Al-Jami “ li-Ah  kam al-Qur “an. (6) Ibn Kathir (d. 774 AH), Book
of Tafsir. (7) Al-Tha’alibi (d. 825 AH), Book of Tafsir. (8) Al-Suyat 1 (d. 911
AH), Al-Durr al-Manthar. (9) Al-Shawkani (d. 1250 AH), Fath al-Qadir. (10)
Al-‘Ayyashi (d. 320 AH), Book of Tafsir. (11) Al-Qummi (d. 329 AH), Book of
Tafsir. (12) Furt da-Kafi (d. 352 AH), Book of Tafsir; in the margin of the
exegesis of verse 4:59. (13) Al-T abrisi (d. 560 AH), Majma“ al-Bayan, as
well as many other reference books of h adith and tafsir.
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The Messenger of Allah (s ) said:

“Verily, | am leaving among you two weighty things
[thagalayn]: The Book of Allah and my progeny [ ‘itrat], the
members of my Household [Ahl al-Bayt]. If you hold fast to
them, you shall never go astray. These two will never
separate from each other until they meet me at the Pond
[h awd ] (of Kawthar).”
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Some references:

Al-H akim a-Nayshaburi, Al-Mustadrak ‘ala al-

S ah ih ayn(Berut), vol. 3, pp. 109-110, 148, 533
Muslim, AI-S ah 1h , (Englishtrandation), book 31,

h adiths 5920-3

Al-Tirmidhi, AI-S ah i ,vol.5, pp.621-2, h adiths 3786,
3788; val. 2, p. 219

Al-Nassa’i, Khas a’is ‘Alfibn Abi T alib, h adith 79

Ah madibnH anbal, Al-Musnad, vol. 3, pp. 14, 17, 26; vol. 3,
pp. 26, 59; vol. 4, p. 371; val. 5, pp. 181-182, 189-190

Ibn a-Athir, Jami“al-Us al, vol. 1, p. 277

Ibn Kathir, Al-Bidayah wa al-Nihayah, vol. 5, p. 209

Ibn Kathir, Tafsir al-Qur’an al- ‘Az im, vol. 6, p. 199

Nas 1r d-Din a-Albani, Slsilat al-Ah adithal-S ah i1h ah
(Kuwait: Al-Dar a-Saafiyyah), vol. 4, pp. 355-358
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In the Name of Allah, the All-beneficent, the All-merciful

The invaluable legacy of the Household [Ahl al-Bayt] of the Prophet (may
peace be upon them all), as preserved by their followers, is a comprehensive
school of thought that embraces all branches of Islamic knowledge. This
school has produced many brilliant scholars who have drawn inspiration
from this rich and pure resource. It has given many scholars to the Muslim
ummah who, following in the footsteps of Imams of the Prophet’s Household
(‘a), have done their best to clear up the doubts raised by various creeds and
currents within and without Muslim society and to answer their questions.
Throughout the past centuries, they have given well-reasoned answers and
clarifications concerning these questions and doubts.

To meet the responsibilities assigned to it, the Ahl a-Bayt World Assembly
(ABWA) has embarked on a defence of the sanctity of the Idamic message
and its verities, often obscured by the partisans of various sects and creeds as
well as by currents hostile to Islam. The Assembly follows in the footsteps of
the Ahl al-Bayt (‘a) and the disciples of their school of thought in its readiness
to confront these challenges and tries to be on the frontline in consonance with
the demands of every age.

The arguments contained in the works of the scholars belonging to the
School of the Ahl al-Bayt (‘a) are of unique significance. That is because
they are based on genuine scholarship and appeal to reason, and avoid
prejudice and bias. These arguments address scholars and thinkers in a
manner that appeals to healthy minds and wholesome human nature.
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To assist the seekers of truth, the Ahl al-Bayt World Assembly has
endeavored to present a new phase of these arguments contained in the
studies and translations of the works of contemporary Shi‘ah writers and
those who have embraced this sublime school of thought through divine
blessing.

The Assembly is also engaged in edition and publication of the valuable works
of leading Shi‘ah scholars of earlier ages to assist the seekers of the truth in
discovering the truths which the School of the Prophet’s Household (‘@) has
offered to the entire world.

The Ahl al-Bayt World Assembly looks forward to benefit from the opinions
of the readers and their suggestions and constructive criticism in this area.

We dso invite scholars, translators and other institutions to assist us in
propagating the genuine Islamic teachings as preached by the Prophet
Muh ammad (s ).

We beseech God, the Most High, to accept our humble efforts and to enable us
to enhance them under the auspices of Imam a-Mahdi, His vicegerent on the
earth (may Allah expedite his advent).

We express our gratitude to Ayatullah Muh ammad Tagi Mis bah Y azdi,
the author of the present book, and Mr. Kelvin Lembani (Muh ammad ‘Abd
al-‘Aziz), its trandator. We aso thank our colleagues who have participated
in producing this work, especialy the staff of the Tranglation Office. ?

Cultural Affairs Department
The Ahl al-Bayt (‘a) World Assembly
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THE PATH TOWARDS PARADISE AND MANIFESTATIONS
OF DIVINE MODESTY

The Noble Prophet (s )* once more reminds us about the importance of
modesty and decency and tells Abi Dharr:

“O Abt Dharr! Would you like to enter paradise?’
Abt Dharr responds, Y es, may my father be sacrificed for you.”

The Noble Prophet (s ) mentions three fundamental conditions with the
intention of inviting Abi Dharr to heaven and eternal bliss:

“Cast long-drawn-out dreams out of your mind. Always perceive
your death as close at hand. Have proper modesty towards Allah.”

Disapproval of long-drawn-out dreams and the difference between them
and positive hope

One of the subjects upon which a lot of emphasis has been laid in the
h adithsisthat abeliever ought to abstain from long and protracted wishes.
Endless desires are a hindrance to man’s fulfilling his divine duties and
pursuing his spiritual goals and impel him to abandon his religious
obligations and sacred aims in the hope of attaining his cravings. Long-
drawn-out dreams cause man to become heedless about the present, thus not
perceive currently available opportunities. Because of the unbecoming role
of endless wishes in keeping perfection and the sublime prosperity of the

' The abbreviation, “s 7, stands for the Arabic invocative phrase, s allallahu ‘alayhi wa aliht
wa sallam [may God’s blessings and peace be upon him and his progeny], which is mentioned
after the name of the Holy Prophet Muh  ammad (s ). [Trans]
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hereafter at a far distance, the devil uses them as effective tools to mislead
the servants of Allah:
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“They invoke none but femal e (deities) besides Him, and invoke none
but a rebellious Satan, whom Allah has cursed, and who said, ‘1 will
surely take of your servants a settled share, and | will lead them
astray and give them false hopes...””"

It is in connection with this danger of interminable yearnings and because
they infect man with erroneous doubts and thereafter impel him to perpetrate
minor sins and later greater sins and crimes that Imam ‘Al (‘a)? perceives
them as a threat:

“O people! What | fear most for you are two things—acting
according to desires and extending of hopes. As regards acting
according to desires, this hinders one from the truth; and as regards
extending of hopes, it makes one forget the next world.”®

In order to differentiate between positive hope and interminable vain wishes,
the notion of endless cravings ought to be explained, especially when we take
into consideration the fact that the concept of ambition is somehow
associated with the notion of hope and that which is the essence of life and
making effort—whether in connection with material matters or spiritual
issues—is positive hope. If one were to have no hope in regard to improving
his state of affairs and in worthy benefits which derive from good deeds, he
would neither fulfill his worldly nor eschatological duties, and to quote the
words of the Gracious Qur’an:

o s i 1 sl ) e Yy S o o bR 08 b

! Sirat al-Nisa’ 4:117-1109.

2 The abbreviation, “‘a@” stands for the Arabic invocative phrase, ‘alayhi ’s-salam, ‘alayhim’us-
salam, or ‘alayha’s-salam [may peace be upon him/them/her], which is mentioned after the
names of the prophets, angels, Imams from the Prophet’s progeny, and saints (‘a). [ Trans.]

3 Nahj al-Balaghah, sermon [khut bah] 42, trans. Fayd al-Islam. [For English translation
see http://www.al-islam.org/nahj, ed.]
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“Whoever thinks that Allah will not help him in this world and the
hereafter let him extend a rope to the ceiling and cut (himself) off,
and let him see whether his plan would remove that which enrages
(him).”*

On the basis of this trand ation, when aman has no hope in the help of Allah,
he is aways entrapped and caught up in a state of anger, wrath, wavering of
the mind and hopelessness and he is perpetually restless and anxious. As a
result of this excessive lack of hope, he is not able to take steps forward
towards either his own well-being or that of others. He may not commit sin
and crime, but he will not take positive action either. It isfor this reason that
positive hope and protracted futile aspirations are different—positive hopeis
the incentive for man’s development in life. Hope in Allah gives fruit to
rewards in the hereafter and hope in the graces of Allah is one of the ethical
virtues. In this same aforementioned h adith the Noble Prophet (s ) asks
Abt Dharr if he would like to go to paradise; that is to say, does Abia Dharr
have the hope and aspiration to go to the garden of bliss? This question
drives home the point that hope is acceptable and praiseworthy and that
which is not proper and undesirable is interminable deceptive wishes and
vain worldly cravings. Therefore, a believer is not one who is devoid of hope
nor is he one who lends his faculty of reasoning to inferior worldly yearnings
because this faculty is more honorable than that it should be pre-occupied
with thinking about low worldly ambitions; on the contrary, his hope is
totally focused on Allah and on gaining proximity to Him.

Theworld: meansor goal?

Theworld isnot beneficial by nature. It is beneficial only to the extent that it
isan instrument or means; that is to say, man should strive for the world, but
not such that the world becomes his final goal. Worldly effort should be a
means of attaining the bliss of the hereafter; otherwise, if the hereafter were
not the aim, ordinary worldly efforts would not have an intelligible and
correct justification—even worse is a situation where a person nurtures
protracted wishes in his mind.

Man’s efforts in the world have to be concentrated on fulfilling his duties and
obligations, whether in the domain of individual issues or in the realm of
social matters, and these obligations should be done for the pleasure of Allah
and success in the hereafter; otherwise, from the Islamic point of view, his

Ysgratal-H ajj 22:15.
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endeavors and actions will not be acceptable and they will be subjected to
reproach. In the same manner, placing hope in the world ought to be with the
intention of attaining the afterworld.

If man intends to make his worldly deeds a means of attaining the happiness
of the hereafter, he ought to bear in mind that those worldly activities which
play arole in achieving the bliss of the otherworld, and are not a hurdle to
spiritual matters, are limited. For this reason, he ought not to preoccupy his
thoughts and mind with worldly affairs, because the capacity of man’s mind,
thinking as well as creative powers, is limited: once man is preoccupied with
pondering about one topic, he is hindered from reflection about other issues.
When his attention is captivated by one thing, he is held back from thinking
about other matters. If round-the-clock man is absorbed in contemplating
about earthly matters most of the time—he isimmersed in thinking about his
house, wife, food, clothing and he is obsessed with his social status and, in
short, he is absorbed with that which is connected with the world—his mind
becomes so preoccupied that he has no opportunity to think about the
hereafter. He even dreams about worldly matters when he sleeps.

If one is a career person or a businessman, he dreams about checks and
promissory notes. Or, we see the architect that is always absorbed with
building affairs and the problems of architectural work who dreams about
these issues in his sleep, too. A person who has not married is preoccupied
with the thought of selecting awife, or if heis married but has no child, heis
absorbed in thinking about having a child and with these mental
preoccupations, he can no longer think about the hereafter, spiritual matters
and the aim of creation and his future.

These daily duties preoccupy man’s mind in such away that he no longer has
the time to accomplish his obligatory [wajib] duties, and when he is through
with his daily affairs, he begins thinking about the next hundred years and
what will happen to his grandchildren and great grandchildren and al his
descendants! How will his children marry and settle down? How will he
make a living? Without the least doubt such a mind and heart cannot engage
in thinking about spiritual matters, pains of the afterworld, diseases of the
soul, cankers of the heart, nor socia issues, all of which are associated with
the pleasure of Allah.

It is very unfortunate and saddening that at times even spiritual matters are
often used as tools for attaining the world. This is another loss and calamity
for mankind. It is not surprising at all when a career person uses his income
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as a means for securing worldly cravings, but what is amazing is that a
person might use religion as a means of securing worldly aspirations,
meaning that he makes religion a trade for attaining earthly goals. Such a
person is atraitor to religion and, in the words of the h adiths, he acquires
his daily bread by means of sdling his religion. What a loss! How
unfortunate and ill-fated is a person that uses his religion as a means of
securing his worldly ambitions and carnal yearnings. As one of the Infallibles
(‘a) has stated, the benefit of such a person from religion is equivaent to the
income which he earns and he gains no other benefit from religion.

“One who makes his religion as a means of attaining worldly desires
will derive no benefit from his religion but that which will lead to his
perdition.”

Attention to the absolute self-sufficient results in freedom from want
from other than Allah

Once a believer is set on the course of knowledge and awareness of Allah as
well as executing his divine duties, he no longer thinks about his worldly
affairs for the reason that Allah is his guardian, providing his earthly needs.
Of course, this does not mean that he ought not to work but that he should
not preoccupy his mind with the world: the trader, farmer and craftsman who
undertake effort to make money do so for the sake of securing the pleasure of
Allah not for the sake of merely securing their worldly desires.

Blessed is the tradesman who uses the world as means for attaining the
hereafter and woe upon him who trades the hereafter to achieve only his
worldly aspirations.

Definitely such a person will not attain his ambitionsin life and his soul will
be traumatized and full of stress all the time because, despite perceiving
himself as attached to religion and familiar with it, he lacks rea faith in
religious and divine values, has not conformed his knowledge with his deeds
and does not have faith in what he says. Such a person becomes an object of
Allah’s wrath and Allah does not provide him with the tools and means of
attaining his worldly aims. It is for this reason that we see that such people
experience failures and become unsuccessful in life and neither derive
benefit from the world nor from the hereafter. However, when a believer
trudges the course of faith and sets foot on the path of propagating divine
beliefs and sciences, Allah opens the way for him in connection with the life

1Bih ar al-Anwar, vol. 78, p. 63.
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of the world and manages his life in such away that man does not even need
to think about the world and there will not be the least worry in his mind with
regard to material life. As Allah stated to the Noble Prophet (s ) on the
Night of the Ascension [laylat al-mi r3j]:

“He (Allah’s servant) keeps trying to get closer to Me by means of
optional prayers [nafilah] until | love him. [After] loving him, | will
become his ears with which he hears, his eyes with which he sees,
his tongue with which he speaks and his hand with which he strikes.
When he asks from Me | answer, and if he demands from Me | will
givehim...”*

The chain of transmission of this authentic h adith has been recorded in
books like “Al-Kaf” and its purport has aso been inscribed in other
h adiths. Various interpretations have been put forward for the expressions
which have been recorded in this h adith, one expression being that Allah
stated, “I become his ears... eyes... hands...” Eminent scholars like Shaykh
Baha’1 and Imam Khomeini (may Allah be pleased with them) have put
forward several interpretationsin this regard.

Imam Khomeini’s (may Allah be pleased with him) interpretation in his book
entitled “Forty h adiths” is as follows: “The more the heart is pre-occupied
with all else besides H aqq (i.e. Allah) and is engaged with the edifices of
the world, the more will be its need and longing for the world.” However, the
need of the heart and the longing of the soul are very apparent, because its
attachment and affection to the world hasfilled al the corners of the heart. It
isnatural that its external need too should increase because thereis no person
who can manage al his affairs alone. Perhaps the rich are apparently
considered to be without want, but a precise glance at their affairs makes it
clear that their needs increase with the increment of their riches. For this
reason rich people are poor people in the semblance of the self-sufficient and
they are needy people dressed in the clothing of the affluent.

The more the heart is engrossed in managing worldly affairs and the more it
is absorbed with the fanfare of the world, the more man is overcome by the
pain of abasement and humiliation and the more he is overwhelmed by the
abysmal darkness of disgrace and need. In contrast, once a person tramples
the inferior world underfoot and concentrates his heart and soul’s attention
on the Absolute Self-Sufficient and believes in the essential need [or natural

YUs al al-Kaff, vol. 4, p. 54, h adiths 7-8.
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poverty] of al existents and comprehends that no being is self-sufficient in
and of itself and that there is no power, glory and maesty save for Allah, he
becomes free from want of both worlds—so free from want that the kingdom
of Solomon is worthless in his point of view. If the keys to the treasures of
the world were given to him, he would not pay any attention to them; as has
been recorded in the h adith that the Archangel Gabriel brought the keys of
the treasures of the world from Allah, the Exalted, to the Seal of the Prophets
(s ) and that holy man showed humility and did not consent to the offer and
instead chose poverty as his pride.' Also, Imam “Ali (‘a) told lbn ‘Abbas,
“Thisworld of yoursis more inferior to me than this worn out shoe.””

They know that being absorbed in the treasures of the world and its wealth
and riches and companionship with the lovers of the world gives rise to
darkness and opacity of the heart, weakens man’s will and determination,
makes the heart needy and destitute, and hinders it from concentrating on the
Absolutely Perfect. However, when the heart has been put under the care of
its Owner and the house has been submitted to the Landlord and has not been
surrendered to a usurper, Allah manifests Himself in it. Of course, the
manifestation of the Absolute Self-Sufficient brings about absolute self-
sufficiency and submerges the heart into the sea of honor and riches and fills
it with freedom from want:

“Yet all might belongs to Allah, His Apostle, and the faithful .

It is natural that once the affairs of the house are managed by the Owner of
the house, He does not leave man to himself and He Himsealf takes
possession of all the affairs of His servant and even becomes his ears, eyes,
hands and legs... in this state, the poverty and need of His slave becomes

! One of the angels of Allah who had never come down to the earth descended with the
Archangel Gabriel carrying the keys to the treasures of the world and addressed the Noble
Prophet (s ), “O Muh ammad! Your Lord sends his peace and states, ‘These are the keys to
the treasures of the world. If you want, you can be a prophet who is poor and if you desire,
you can be a prophet possessing power and a kingdom’.” Then after that Gabriel made a sign
to him and said, “O Muh ammad! Show humility!” The Prophet (s ) stated, ““I will be a poor
prophet.” Thereafter the angel accompanying Gabriel returned to the sky... (Amali S  adiq,
majlis 69, p.365, h adith 2)

2 <Abd Allah ibn ‘Abbas says that when Amir al-Mu’minin set out for war with the people of
Bas rah, he went to his audience at Dhi Qar and saw that he was stitching his shoe. Amir al-
Mu’minin said to me, “What is the price of this shoe?” | said, “It has no value now.” He then
said, “By Allah! It is dearer to me than ruling over you, except that | may establish right and
ward off wrong.” Nahj al-Bal aghah, sermon [khut bah] 33.

8 Sirat al-Munafigan 63:8.
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completely obviated and he becomes free from want of both worlds and, of
course, in this manifestation of the H aqq his fear of all existents is
precluded and dread of Allah, the Exalted, takes its place and the greatness
and eminence of the H aqq fills his heart to the brim. Besidesthe H aqq,
he does not perceive anyone as great, eminent and possessor.*

The simplest interpretation that can be put forward for the h adith which
says “... | become his ears and his eyes and...” is that Allah performs the
duties that the ears, eyes, hands and legs of His dave do. Allah’s servants
ought to do deeds which settle their material affairs and remedy their needs,
but Allah arranges the daily affairs of His servants in such a way that they
become automatically available and everything is put in order such that there
is no need to exert pressure on one’s mind about what will have to be done
the following day. As soon as one steps out of the house, tasks are fulfilled
by the will of Allah, by means of agents which He makes available and
perhaps a so through other servants of Allah. Individuals need help and Allah
makes that aid reach them from the unseen world [ ‘alam al-ghayb]. It is not
such that affairs are settled directly from the unseen supernatural world, but
that the management of all undertakings and the capacity for all affairsliein
His Hands. Allah arranges agents and means in such a way that all affairs go
well without man being in need of anything and without his needing to think
and plan.

In order to advance his affairs and duties, a believer does not have need of
satanic plans. Once he believes that his short term needs are provided by
Allah, he no longer nurtures long-drawn-out aspirations. His task is only to
fulfill the responsibilities that lie on his shoulders. In contrast, if a person is
only preoccupied with amassing riches and wealth and the acquisition of
more income in order to increase worldly allurements and attractions—
changing household decorations as often as possible, buying new cars, etc.—
his aspirations will not come to an end because this domain is endless and to
guote Imam Khomeini (may Allah be pleased with him), “If he were given
the whole of the planet earth, he would not be contented with it and would
begin planning how to congquer and subjugate other planets as well.”

! |mam Khomeini, Fourty h adiths: An Exposition of Ethical and Mystical Traditions, The
Institute for Compilation and Publication of Imam Khomeini’s Works (International Affairs
Department), 4th printing 1373 AHS, pp. 444-445.
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Remembrance of death and manifestations of divine modesty

With regard to what has previously been aluded to, the Noble Prophet (s )
has mentioned three conditions for man to enter paradise: the first condition
is that man ought to curtail his aspirations, not attach his heart to the world,
not worry about the future and only preoccupy his mind with the hereafter.
The second condition is that he ought to remember death all the time.
Referring to this condition after the first condition is indicative of the close
connection between these two because one ought to think about death
constantly if he intends to keep interminable hopes outside the realm of his
thoughts. The reason for thisis that when one takes death into consideration,
the end and consequences of worldly ambitions and their futility become
apparent; therefore, there is a close relationship between wiping out endless
hopes and contemplation of death.

Having hopes and aspirations are not entirely voluntary. When man is
brought up in circumstances which are governed by a materialistic culture,
what he sees and hears have an effect on him and the eyes and ears make him
pay heed to the world. Whether he likesit or not worldly ambitions find their
way to his heart. Under the circumstances, what must one do to avoid being
attracted by the allurements of the world and to refrain from long-drawn-out
hopes? It is in regard to this important issue that the Noble Prophet (s )
advises Abu Dharr to persistently contemplate death: if man is continually
attentive to the fact that the end of thislife is death, he comprehends that this
world is not a worthy place for him to attach his heart. That which is worthy
of loveis eternal, never ending and never decreases—and that isthe pure life
of the hereafter.

If man is consistently preoccupied with the thought of death, he is not
afflicted by fal se expectations, greed and a great deal of other mean qualities.
For this reason, the remembrance of death is an effective remedy for curing
spiritual diseases. Paying attention to death is very easy: man can create
manifestations of death in his surroundings; for example, he can hang a
writing or poster about death in his room or at his place of work, or he can
put it in the inner folds of a book so that he is reminded about death by
seeing it.

Inah adith, the Noble Prophet (s ) states:

“The most intelligent person is he who meditates upon death more.”

1Bih ar al-Anwar, vol. 6, p. 130.
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Without the least doubt, an intelligent person is not deceived and he chooses
the best between the world and the hereafter. Once a clever person conceives
that the world is destined to destruction, he does not believe that it is
worthwhile. In any case, remembrance of death is an effective remedy for
breaking free from love of the world and interminable fal se hopes.

The third condition for entering the garden of eternal bliss (paradise)—which
was referred to in a different way in the previous lesson—is divine modesty.
Because the Noble Prophet (s ) repeatedly alludes to the need to be decent
and modest in the presence of Allah, Abti Dharr understands that the issue of
modesty enjoys special status and importance, and that is the reason why the
Noble Prophet (s ) continuesto lay agreat deal of emphasis upon it. For this
reason a question arises for him about why the Noble Prophet (s ) lays so
much emphasis on this issue and grants it so much importance. He considers
it probable that the Noble Prophet (s ) has a special intention in mind, and
thus asks:

“O Prophet of Allah, we are al modest before Allah. (What do you
mean?)”

Because he does not consider the normal amount of modesty to be sufficient,
the Noble Prophet (s ) cites three manifestations of divine modesty:

“Modesty is not that which it appears to be; rather, modesty before
Allah is that you must not forget the graves and ruins of former
generations.”

The first manifestation of divine modesty mentioned by the Noble Prophet
(s ) isthat man should not forget graveyards and ancient constructions. Of
course, the intention here is not places like decorated cemeteries which do
not remind man of the hereafter, but desolate and ruined graves to which
little or no attention at all is paid. Previoudly it was mentioned that the mind
of man is limited and when he is preoccupied with one set of issues he is
hindered from paying attention to others. If man wants to produce desirable
spiritual states like modesty, fear [khawf] and eagerness for Allah, which are
considered pre-eminent in the Islamic order and emphasized in ethics, it is
necessary to prepare the proper foundation: in order to bring about that level
of modesty which has been alluded to in the words of the Noble Prophet
(s ), a person ought to forgo the allurements of the world and become
affectionate towards desolate graveyards and old ruined buildings. When
man’s attention is focused on grand, beautiful and attractive buildings which
are being built and if every day his eyes are set upon new decorations and
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colorful curtains, the attractions of the world manifest themselves more and
more in his eyes. If he wants to reduce a bit of this attention to the deceptive
manifestations of this world, he must turn his attention to graveyards, the
destination of humanity, and the dead lying under the earth. He ought to look
a ruined desolate buildings and observe what the end of stones, metal and
cement which are laid one on top of the other will be.

It should not be mistakenly understood that what is meant is that we should
build our houses with clay so that they fal whenever it rains. On the
contrary, the order of Islam is that man ought to do every act correctly; if he
is building a house, he ought to build a strong one. The intention is that man
must not give his heart to the alurements and attractions of the world and
must not be deceived by the world. The purport is not that he ought not to
perform hiswork correctly. Man has a duty to be earnest in his deeds, but not
to fall in love with the world. When man sees the attractive beauties of the
world, it is natural for his heart to be captivated by them. This state is not
volitional: when he sees his neighbor has a car and exchanges it for a more
luxurious car, he becomes tempted and asks himself why others should be
able to exchange their cars so often while he doesn’t even own a dilapidated
car! When he himself does buy a car, the following day he is tempted to buy
the newest and latest model. Therefore, the Noble Prophet’s (s ) advice is
that man ought to sometimes visit graves and desolate or ruined places.
Ethical scholars, too, counsel their students to go to graves on a daily basis;
a the minimum, they ought to visit graves once a week, which is
recommended in Islamic law, so that their hearts become cleansed of love for
the world and material affections and so that at least a balance is struck
between love of the world and the hereafter.

It is not possible that man be infatuated with the world and love of the world
cast a shadow over his heart and at the same time feel fear [khawf] of Allah,
be an early riser for prayer and shed tears when he hears the name of Imam
al-H usayn (‘a). It is natural that the world and love of it would occupy the
place of these affairs. A heart that is filled with love of the world no longer
has any room for love of Imam al-H usayn (‘a) and Her Holiness Fat  imah
al-Zahra’ (‘a). Of course, these Infallibles (‘a) are so luminous that when our
dead hearts remember them, they leave an effect, but because our hearts are
contaminated, their remembrance does not have the necessary effect.

“And that do not forget the stomach and that which isinit.”
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The second manifestation of divine modesty is that people should be careful
about what they eat. If people make use of everything that falls into their
hands and are not afraid of eating prohibited [h aram] foods, little by little
they become afflicted by hardheartedness and their hearts become devoid of
divine light. People must be careful not to eat doubtful or forbidden foods
which can cause hardness of the heart and from then on they do not find the
inclination to worship, fear Allah, desire paradise and encounter the beatific
vision [liga’] of Allah. For this reason, in order to have divine modesty, it is
incumbent to pay heed to the stomach and be cautious about the food that is
placed into it. The Noble Qur’an advises man to be careful what food he eats:

4§ asb Jyowsyr s
“So let man observe his food. ™!

Man has to follow al the aspects of nutrition and examine his food from all
points of view and take care that it is sound, hygienic, lawful [h alal] and
pure. The Companions of the Cave [as h ab al-kahf] who, as the best of
Allah’s servants, had forsaken the polytheistic order and idol worship and
liberated themselves from the trap of atheistic beliefs during the reign of
Diqyanus, according to the saying of the Qur’an, used to select the purest and
most lawful [h alal] of foods. After narrating the events that came to pass
for the Companions of the Cave in the grotto and their waking up from sleep
after a hundred years and the course of their conversation, the Glorious
Qur’an states:

g g S ud S by

“Send one of you to the city with this money. Let him observe which
of them has the purest food, and bring you provisions from there.

It isin view of the effects of unlawful possessions in misleading man and
keeping him aloof from what is right and in propelling him towards sinning
against Allah and against the saints[awliya’] of Allah that Imama-H usayn
(‘a) said to the atheistic army when they did not listen to his words:

“All of you are sinning and disobeying me and opposing my orders
and are not listening to my words. Y es, your stomachs are filled with
h aramfood and aseal has been put over your hearts.”

! Sirat ‘Abasa 80:24.
2 Sirat al-Kahf 18:19.
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Yes, h aram food impels a person to be so hard-hearted and cold-hearted
that he even becomes ready to pull out a sword against the son of the Noble
Prophet (s ). It is for this reason that the Noble Prophet (s ) believes that
modesty is guaranteed by man being careful about what he eats and eating
h alal foods.

“And that he ought to control the head and its parts.” (That isto say, the eyes,
the ears and the tongue.)

The third manifestation of divine modesty is that man ought to observe the
thoughts and ideas he nurtures in his mind and the hopes and dreams that
exist therein. If he purifies his imagination, casts null and void thoughts out
of his brain and aso embarks upon purifying his inner self, he can attain
desirable modesty.

Neatness, a practice of the saints[awliya’] of 1slam
In continuation, the Noble Prophet (s ) states:

“Any human being who desires nobility and dignity in the hereafter
has to give up the ornaments of the world. Whenever you have done
this, you have attained the station of the friend of Allah.”

When man has detached his self from the world and has become heedless
with regard to it, he fallsin love with the hereafter and its unending blessings
and yearns to encounter the beatific vision [liga’] of Allah and he becomes
beloved and honorable in the hereafter. In contrast, if the world appears great
in the sight of man, the hereafter appears small from his point of view. Of
course, reflecting about the hereafter, death and going to the graves is
effective; however, man has to think well aso in regard to his conduct. In
order not to fall into the trap of the world, he ought to rid himself of its
ornaments and attractions, in which case he will become honorable and
dignified in the hereafter.

It must be stated, however, that some adornments are recommended, so much
so that if man pursues them, because of their religious desirability, not only is
he not considered to be a seeker of the world but a pursuer of the hereafter. It
is religiously desirable and recommended in divine law that a wife should
beautify herself for her husband and that the husband ought to do the same
for his wife, and it is recommendable for believers in gatherings to wear
clean clothes, perfume themselves, brush their teeth, comb their hair and

1Bih ar al-Anwar, val. 45, p. 8.
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apply oil to their bodies. Believers must be so clean that people delight in
socializing with them. Beyond the shadow of doubt if these affairs are done
with the intention of gaining nearness and proximity to Allah, they are
considered to be worship and not counted as ornamentation for the world.
Ornamentation for the world takes place when a human being beautifies
himself for the sake of carnal desires and in order to derive pleasure from it
and not for the sake of Allah and the hereafter. Man likes to wear stylish and
fashionable clothes, to eat delicious and diverse foods, and to have a
beautiful and grand house. Such adornment is desirable if it is done for the
sake of the hereafter and for conforming to the orders of Allah. The Noble
Prophet (s ) used to consistently clean and perfume himself:

“The Noble Prophet’s (s ) habit was such that he used to look at
himsdf in the mirror, clean his head and face, and comb his hair and
often he did this with water. Besides doing thisin front of his family,
he used to groom himsdlf in front of his companions too and say,
‘Allah loves the servant who cleans and adorns himself when going

out of his house to visit his brothers’.”*

A believer ought to be clean and have an orderly outward appearance all the
time; he ought not to be disheveled and dirty because this results in other
people being disgusted with him. In the past there used to be dirty, soiled
carpets in mosques and some people used to enter them with grimy clothes
and smelly bodies and, in contrast, places of moral corruption used to be
clean and perfumed. The assemblies of the believers ought to be the best,
cleanest and most fragrant places of gathering. We must imitate the way of
the Noble Prophet (s ) and adopt the conduct of the Infallible Imams (‘a) as
our role models. A considerable amount of the Noble Prophet’s (s ) income
used to be spent on buying perfume. We ought to take lessons and know that
these ornamentations and adornments are not undesirable, for the reason that
they are orders of the divine law and, if they are performed with the intention
of gaining nearness to Allah, they are considered to be worship. The wisdom
underlying these injunctions is that the believers become affectionate towards
each other, derive pleasure from one another and get benefit from the light of
each other. 2

! Tafsir al-Mizan, vol. 6, p. 330.
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THE ROLE OF PURE SUPPLICATION AND MERITORIOUS
DEEDS

This section of the Noble Prophet’s (s ) counsels is in connection with
supplication of Allah, the need to conform supplication to proper deeds and
the invaluable role of arighteousindividua in the home and society. Beyond
a shadow of doubt supplication or appealing to Allah is one of the
manifestations of devotional service and sincere obedience to Allah and in
this regard a great deal of the verses of the Gracious Qur’an and h adiths
have been recorded and detailed discussions have been held.

The concept of supplication

In regard to the meaning of supplication, the late Raghib Is fahani has said,
“Supplicationis similar to calling out or evocation, with the difference that in
calling out sometimes “O....!” and other terms besides that are used and a
name does not accompany it; but supplication is used in circumstances where
aname is brought, like ‘O so and so!” of course evocation and supplication
are sometimes used interchangeably.”™

The late ‘Allamah T abat aba’it has said, “Supplication by Allah, the
Exalted, is of two types: existential [takwmi] and institutional [tashri‘i] (or
revealed divine law).” Existential denotes bringing into being something
which Allah has willed, as if that thing which he has willed is being
summoned or called. Allah, the Exalted, states:

! Raghib Is fahani, Mufradat, under maddah da‘awa.
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“The day He calls you forth, you will respond to Him, praising Him,
and you will think that you remained only a little.”*

However, ingtitutional supplication of Allah, the Exalted, implies that by
means of the verses of the Glorious Qur’an, He charges people with the duty
to accept His religion, but the supplication of a slave of Allah denotes that
the slave attracts and acquires the mercy and grace of the Lord by means of
devotional service and obedience to Him. It is for this reason that in redlity
worship is tantamount to supplication because the servant places himself in
the station of servitude and connection to his Lord by means of his
invocation (with afeeling of dependence on Allah and afeeling of lowliness
and humility) so that he may attract Allah’s attention to himself because of
His Sovereignty and Lordship, and this is what supplication means. The word
of Allah aludes to this same meaning:

§ o b ol sl ite o 0 e ol TRT ol gt (&G s b

“And Your Lord says. Call Me, and | will answer you! Indeed those
who are disdainful of My worship will enter hell in utter humility.

In this verse Allah has first used the expression ‘Call Me’ (which is
equivalent to supplicate or invoke Me) and then after that He has employed
the term ‘worship’.

It ought not be mistakenly understood that the meaning of hearing and
responding to the supplication of the invoker is that whatever he asks for at
whatever time will be granted to him. Such an interpretation of the
acceptance and granting of supplication is not compatible with religious
explanations. All too often what the invoker supplicates for is not in his good
interests and granting his request harms him, because he is not aware of what
is expedient for him.

In hiswill to hisson, Imam ‘Al1 (‘a) states:

“Then he has placed the keys of His treasures in your hands in the
sense that He has shown you the way to ask Him. Therefore,
whenever you wish, open the doors of His favor with prayer and let
the abundant rains of His mercy fall on you. Delay in acceptance of

! Sirat al-lsra’ 17:52.
2 Srat al-Mu’min (or Ghafir) 40:60.
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the prayer should not disappoint you because the granting of prayer
is according to the measure of your intention. Sometimes acceptance
of prayer is delayed with a view to its being a source of greater
reward to the asker and of better gifts to the expectant. Sometimes,
you ask for a thing but it is not given to you, and a better thing is
givento you later or athing istaken away from you for some greater
good because sometimes you ask for a thing which contains ruin for
your religion if were to be given to you. Therefore, your request
should be for things whose beauty should be lasting and whose
burden should remain far from you. As for wealth, it will not last for
you and may bring harm to you in life and in the hereafter.”*

Differences among peoplein supplication and requests

In regard to man’s incentive in supplication and why so much emphasis has
been laid on invocation of Allah, it ought to be said in brief that the path
towards man’s perfection is devotional service to Allah and one of the
manifestations of servitude to Allah is that man ought to present his needs
only to Allah and ask Him only to grant them. The truth is that people are
different in regard to their levels of devotion and their stations of service to
Allah, and their needs too are varied: the needs of those who are at the lower
levels of knowledge and faith and are at the beginning of the path towards
perfection are materialistic. When they request a thing from Allah, their
needs are worldly—they request more sustenance, healthy children, a good
wife, a grand house, provision of the needs of life and other things of this
nature.

Of course, for a human being that is at the lower levels of faith and has not
attained the higher levels of divine knowledge, it is very proper that he
request these same material needs from Allah instead of asking for higher
needs. In reality his requests from Allah are indicative of the fact that he has
faith in Allah and believes that Allah is able to grant him his needs. It is for
this reason that he extends his begging hand to Allah and not to human
beings. It is natural that if he requests these very needs from Allah, He will
grant his needs because Allah Himself told Prophet Moses ( ‘a):

“O Moses! Ask for all your needs from Me, even the fodder for your
sheep and the salt for your bread dough.”

! Nahj al-Balaghah, pp. 924-925, letter no. 31, trans. Fayd  a-Islam.
2Bih ar al-Anwar, vol. 93, p. 303.
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Man’s perfection lies in the fact that in order to secure needs, whether
material or spiritual, he ought only to ask from Allah and from no one other
than Him and not believe in the effectiveness of any other save Allah;
otherwise, if one requests from any other save Allah, Allah will render him
hopeless. Imam al-S adiq (‘a) says:

“Allah, the Exalted, states, ‘I swear upon My honor, glory, greatness
and the dignity of the Throne that | render futile and unachievable
the hope of anyone who puts their faith in anyone save Me and |
make him wear the dress of disgrace among the people and keep him
far from My proximity and My graces. He puts his hope in other than
Mewhen heisin difficulty, in spite of the fact that | am the One who
sends problems, and he puts hisfaith in all else other than Me, andin
his imagination he knocks on the door of everyone save My door
regardless of the fact that the keys to all the closed doors are in My
possession and the door of My house is open to any person who calls

upon Me’.”*

Unfortunately, a lot of our supplications and invocations are not real, that is
to say we do not ask Allah in spite of the fact that the real effecter is Allah
and it is proper that man ought to only present his requests to Him. However,
when man has a need, he goes to see a person who will solve his problem. If
he wants money, he extends his hand to someone who will give him money
and/or he goesto look for ajob from which he can earn an income, but atrue
believer initialy sets his heart on Allah and presents his request to Him and
then takes recourse to other human beings as a result of duty and because
Allah has made worldly agents a means of attaining our needs and not
because we are independent and self-sufficient.

In any case, man’s perfection, faith and awareness of Allah are increased to
the extent that man’s heart is attentive to Allah and asks the Divine Essence
to remedy his needs. We cannot fathom the invaluable alchemy and precious
elixir that being attentive to Allah is and how effective asking for material
and worldly needs from Allah is on the perfection of man’s soul. The late
‘Allamah T abat aba’1 used to narrate that his instructor the late Ayatullah
Mirza ‘Ali Aga Qad 1 used to say, “Sometimes man is heedless of Allah and
Allah afflicts that servant for some time with hardships and encumbrancesin
order to compel him to say one ‘Ya Allah (O my Allah!)’ because this ‘Ya

Yus al al-Kaff, vol. 3, p. 107.
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Allah’ is very effective on man’s soul and gives fruit to the illumination of
the soul.”

With regard to what has been said, it becomes clear how effective paying
attention to Allah isin illuminating the heart and in elevating man’s soul and
how much it can aid him in progressing and advancing towards perfection
even in circumstances where he does not feel a great need. Of course, man
does not comprehend this fact and he ought not to comprehend completely
because this cosmos is a place of examination and if the effects of everything
completely manifested themselves in this world, the examination would not
take place as is befitting. Some things should remain hidden in order for the
test to be administered in the best possible form.

For this reason man must never forget Allah and he ought to request
everything, including his material needs, from Him. Man must know that his
supplication—even for material needs—and his attention to Allah is
tantamount to acknowledgement of his servitude and recognition of the
Lordship of Allah and this attention in asking one’s needs from Allah is
effective for the perfection of the soul. It will be that much greater if one’s
awareness grows and faith increases and a person supplicates for spiritual
needs in addition to material affairs and he invokes Allah to grant him the
grace to perform acts of worship, the opportunity to acquire knowledge, the
ability to serve mankind and the power to abstain from sin. Above and
beyond this, is supplication for others including friends, neighbors,
classmates, believers and every person who has a right upon us, such as
teachers.

Higher than this group are human beings who are so preoccupied by praising
and adoring Allah, the Exalted, at the time of supplication that they are
prevented them from asking for their own needs. When they want to
supplicate for their needs, they remember the divine attributes of His glory
and beauty and engage in praising and adoring their Lord and do not become
satiated no matter how much they praise Allah. It isfor this reason that there
remains no opportunity for them to request anything for themselves. A man
who is in love, whose eyes are fixed on his beloved and is absorbed in the
beauty of his darling does not see himself so as to ask for anything for
himself.

People who have attained this level of knowledge still feel that Allah, the
Exalted, wants the effects of servitude and devotional obedience to manifest
themselves in all their limbs and members and in all the aspects of their
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being, just as one of the effects of devotional service and obedience to Allah
is that man ought to place his forehead on clay as a sign of humility and
submission in the presence of Allah. Other effects of devotional servitude
include tears of enthusiasm for the glory of Allah, tears due to fear of the
greatness of Allah that flow from the eyes, and the trembling of the heart; in
the same way, in addition to the rest of the limbs and members of the body,
the effects of humility must be manifested on the tongue and one of the
effects of obedience and devotional servitude to Allah isthat aslave ought to
request athing from his Lord.

The importance of manifesting indigence and incapacity in the presence
of Allah

When man perceives that Allah, the Exalted, wants him to manifest his
servitude with al hisbeing and all his physical and inner powers, he ought to
know that he must show his incapacity and humility by means of his tongue
and present his request to Allah and that this begging and asking is a sign of
lowliness in the presence of the Lord. Those who have tasted the sweetness
of this neediness towards Allah know what glory and honor it brings to hand.
Indeed, those who have attained the highest levels of gnosticism and
awareness still feel that they must invoke Allah in supplication and make the
effects of servitude flow on their tongues, this manifestation of servitude is
worship and it is relevant.

Allah wants man to manifest poverty and indigence in His presence and it is
natural that once all the limbs and members of man are consistently
conformed in the course of devotional service to Allah and in discharging
commendable deeds—for example through supplication to Allah by means of
the tongue—man will attain desirable results because all his limbs and
powers are consistent with one another. When he supplicates, it is as though
he is requesting and asking the Divine Presence with all his being and it is
natural that the expansive mercy of Allah has encompassed him:
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“And when my servants ask you about Me, [tell them that] | am
indeed near. | answer the supplicant’s call when he calls Me...””*

In supplication man asks for something from Allah and He too grantsit to the
human being, but for the person who has tasted the love of Allah and the

! sigrat al-Bagarah 2:186.
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enjoyment of prayer as intimate dialogue with his Lord, the greatest pleasure
is that when he says ‘Ya Allah (O my Allah)’, in response to him it is said
‘Labbayk (Here | am)’. However, when a person’s heart is directed towards
Allah aone and he is not attentive to anyone else, Allah grants him when he
requests. A human being ought to ask for all his needs from Allah; he must
ask for his bread from Allah when he is hungry and show poverty and
indigence to the Absolute Self-sufficient with all his being, and like Prophet
Moses (‘a), say:
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“...0my Lord! I amindeed in need of any good You may send down
to me.””*

Prophet Moses (‘a) said this after fleeing from Egypt and heading towards
Midian when he had no food and no house to sleep in. At night he slept on
the ground in the desert and ate herbage due to intense hunger. As Imam “Al1
(‘a) states:

“If you want, | will, as a second example, relate to you concerning
Moses (‘a) the Interlocutor of Allah, when he said, ‘O my Lord! |
need whatever good You may grant me.” (Qur’an 28:24) By Allah, he
asked Him only for bread to eat because he had nothing to eat save
the herbs of the earth, and the greenness of the herbs could be seen
from the delicate skin of his belly due to his thinness and the paucity
of hisflesh.”?

Moses (‘@) found his way to Midian after escaping from Egypt. One day he
saw a group of people busy drawing water from a well and two girls by the
side waiting for the men to finish drawing water and go aside so as to find
the opportunity to draw water for their sheep. Moses (‘@) approached those
two girls and asked, “Why have you come here?” When he heard why they
were there, he felt pity for them as aresult of which he drew water for them
and satiated their goats. Thereafter, the two girls went away without giving
him anything. After a while, one of the two girls returned and said, “My
father wants you to go to him so that he may compensate you for helping us.”
When Moses (‘a) went to Shu‘ayb (Jethro), the father of the girls, Shu‘ayb

!siratal-Qas as 28:24.
2 Nahj al-Balaghah, p. 507, sermon [khut bah] 159, trans. Fayd ~ al-1slam.
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married one of his daughters to Moses (‘a) and thereafter material life, wife
and children, ease and peace were secured for Moses ( ‘a).

Yes, if a person asks for something from the deepest recesses of his heart
from Allah, He bestows upon him. It is not necessary for a person to recite
long and detailed supplications and spend much time on supplication—it is
enough for him to request his needs with his entire being from Allah so that
He may grant his invocation. However, when a person recites supplications,
even long and detailed supplications, and his heart is fixed on other than
Allah, hisinvacations are not effective. If, in addition to preparedness of the
heart, man has commendable deeds, his supplications are granted even faster.

The need to conform supplication to commendable deeds

Perhaps the reason why the supplication of people who commit indecent
deeds is not granted and why they are not successful in their requests from
Allah is that they do not have complete attention to Allah. This is because
improper deeds cause one to fall in love with other than Allah and perhaps
also become fond of something that is hated by Allah. In this case, how is it
possible for such a person to turn to Allah? People who acquire pure and
complete attention to Allah are those whose deeds are decent and proper and
far from corruption. It isfor this reason that the Noble Prophet (s ) states:

“O Abua Dharr! Supplication accompanied by good and proper deeds
is enough to the extent that salt is necessary for food.”

In the same way that for food a specific amount of salt is necessary and there
is no need for extra, supplication too is enough to that same measure for a
person who has good and proper deeds. In reality invocation is the spice of
life of a person who seeks prosperity. For this reason, it is not necessary for
such a person to supplicate and present his requests to Allah constantly and
when that person makes arequest, Allah responds to it. For those who do not
have commendable deeds and do not help other people, it is not clear
whether invocation is beneficia to them even if they supplicate alot; in order
to make this issue more clear, the Noble Prophet (s ) said:

“O Abu Dharr! The similitude of a person who supplicates much
without performing good deeds is like that of a person who shoots an
arrow without a bow.”

A person who invokes Allah alot but does not perform his duties correctly is
aware of the value of supplication and is truthful in his entreaty and truly has
a request from Allah, but he does not act upon his duties in regard to other
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matters and the effects of devotional service do not become manifested in his
personal conduct. He is negligent in connection with his eyes and ears and
the other limbs of his body and in reality he is obedient to the carnal soul and
the devil. Such a person, however, ought not to be devoid of hope in Allah,
for Allah is more benevolent than to drive a person who comes to knock on
His door away without any response. Nevertheless, the condition of such an
individual is very different from that of a person whose entire conduct and
deeds show the effects and manifestations of devotiona service to Allah and
who traverses the path of servitude to his Lord with all his being and is not
negligent even for one moment in regard to discharging his duties and
serving mankind and the Creator.

The similitude between the supplication and request of these two individuals
is that of two people who want to hit a target with an arrow but when one
wants to throw his arrow he does so with his bare hands. The distance it will
cover will be much less and it will not hit the target as is intended. However,
the other puts his arrow in the bowstring and then shoots and it covers a
longer distance and hits the target. The example of a person who supplicates
but does not perform good deeds is like that of a person who throws his
arrow without a bow. Without any doubt the distance covered by his arrow
will be much less.

From what has been said, the status and role of supplication in thelife of man
has become clear and it has become apparent that invocation of Allah is like
salt which is added to food. The life of man ought to be filled with devotional
service and worship of Allah whether in relation to personal and individual
matters, in connection with his household, neighbors and in relation with the
society and the creatures of Allah. The effects of devotional service to Allah
have to become manifest in the conduct and deeds of man. In the meanwhile,
he aso ought to invoke Allah for the reason that this very supplication is an
effect of servitude to Allah which manifestsitself on the tongue (and without
the least doubt requesting and attention ought to arise from the deepest
recesses of the heart).

The other point that has become clear from the explanation of the Noble
Prophet (s ) is that man through good and decent deeds attains his goals
very quickly and, when he invokes Allah, he is like that person who shoots
the arrow by means of the bow and his arrow reaches its target very quickly.
He is like a person whose food is ready and only needs to add a specified
amount of salt to it in order for it to be ready for eating. For this reason good
and commendabl e deeds help man attain his desires.
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Of course, the desires of human beings are different. The people who have
attained the highest levels of devotional service to Allah have sublime
requests: their requests include the desire to gain proximity to Allah, to be
free of want of other human beings, attain the prosperity of this world and the
bliss of the hereafter and also to have the perpetuity of the blessings which
Allah has granted to them. They realize that only Allah grants them their
needs and not anyone else. On the other hand, people who are at the lower
levels of servitude and awareness of Allah are preoccupied with thinking
about their stomachs, clothes, houses and other needs and their requests are
connected to themselves alone and of course Allah grants them their needs.

In reality, the Noble Prophet’s (s ) words are an encouragement for man to
embark upon edification of the soul and discharging of dutiesin which case a
person attains his goals faster and Allah accepts and grants one’s requests. It
does not make any difference whether his supplication is in connection with
himself or other human beings and whether it isin relation to worldly desires
or spiritual and heavenly affairs. Therefore, the Noble Prophet (s )
encourages people to perform good deeds athough the real effects and
rewards for our decent deeds become apparent in the hereafter and this world
is primarily a place of work and the reward for deeds will be granted to man
in the hereafter:

“Today is the day of action and there is no reckoning while
tomorrow is the day of reckoning but there will be no opportunity for
action.”

It has been recorded in another h adith that:

“Whatsoever a man soweth in the world, that shall he also reap in the
hereafter.”

Here seeds are sown and in the hereafter the produce is collected, but Allah,
the Exalted, as a result of His infinite mercy grants some of the effects and
produce of the deeds of righteous people right here in this world so as to
encourage them to perform more good deeds and to embark upon
performance of duties. Even if there are people who have attained high levels
of perfection and they do not require such encouragement and their certitude
[in Allah] does not increase by seeing more of these effects:

! Nahj al-Balaghah, p. 40, sermon [khut bah] 42, trans. Shahidi.
2Bih ar al-Anwar, vol. 70, p. 225.
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“If the curtains were pulled aside, my certainty could not be
intensified...”*

There are those for whom all the veils have not been removed, and they need
encouragement to embark upon devotional service to Allah and to traverse
the course of perfection. One means of motivation is that Allah grants
rewards and blessings for good deeds right in this world and grants prayers:
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“And if the people of the towns had been faithful and pious, We
would have opened to them blessings from the heaven and the
earth.”?

The existential blessings of therighteous and upright

More significant than what has been said so far, in the following sentences
the Noble Prophet (s ) mentions the rewards for good and virtuous deeds—
rewards which are beyond imagination such that man does not have any
expectation that his good deeds could have such befitting benefits:

“O Abu Dharr! Because of the righteousness of an individual, Allah
rectifies and improves the state of his children, his grandchildren and
his great grandchildren and protects those dwelling in his house and
in his neighborhood for aslong as heis aive.”

Allah protects from dangers people who are His devoted servants in this
world and, as a result of their blessed existence, He protects their children
generation after generation, and even the people living in the neighborhood
and cities of righteous and upright people are protected from calamities, too.
In the same manner, the existential rays of their spiritual blessings and divine
graces encompass their companions and other people living in their vicinity.
The existential rays of believers are not the same; some people are only in
contact with their wife and children, others are in touch with their neighbors
and workmates too and, beyond that, some people are in contact with the
people of one city and even the people of their country. We all know that the
late Imam Khomeini (may Allah be pleased with him) had a bond not only
with the people of Iran but with all the Muslims of the world and more than
that, with all the oppressed people of the earth. His existential rays had gone

1Bih ar al-Anwar, vol. 40, p 153.
2 Sirat al-A‘raf 7:96.
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beyond one city and one country and had encompassed the whole world.
Allah the Exalted, by means of that able and chosen man included millions of
peoplein His grace.

Indeed, not only does Allah, the Exalted, protect a righteous and virtuous
person, grant him graces, consent to his supplication and repel calamities
from him, but the blessings and graces that are granted to him also include
other human beings, such as his family, neighbors and countrymen and
calamities too are repelled from these people in gratitude for his invaluable
existence. This precious role and the commendable effects of being a
righteous servant of Allah make one aware of the importance of the precious
alchemy of setting foot on the course of Allah and following His orders, for
its effects even go beyond the realm of man’s existence and include other
people. Isit not possible that instead of engaging in deeds for which one has
hope of benefit but it is not clear that the desired result will be derived and
instead of bearing the many hardships of the world in the hope of bringing to
hand favorable results, one could spend the moments of his life performing
duties and carrying out the orders of Allah so as to secure both worldly and
heavenly desires, and so divine graces include both his being and that of his
wife, children, and future generations and even neighbors and the people of
one’s city and country? What acts could be more profitable and advantageous
than these? Do all the people who do business and trade attain all their
worldly desires? Sometimes they make profit and sometimes losses. Besides,
what do they gain once they succeed at business? The utmost gain they make
isthat they live comfortably for a short time in this world.

As has been said, sometimes the supplication of one righteous man protects
all the people of one city from calamities and causes the downpour of divine
grace upon the people. Beyond the shadow of a doubt in gratitude for the
existence of the saints [awliya ] of Allah and righteous people, agreat deal of
calamities are repelled from us and as a result of their supplications many
graces are granted to us and all too often we do not perceive those graces.
Many times our fathers performed good deeds as a result of which Allah still
grants us blessings up to now. Often our teachers and great mentors pray for
us, or our neighbors and the believers pray for us in the midst of the night
and, as a result of their supplications, Allah grants us graces and repels
calamities from us. We do not know where these blessings come from and by
means of which people these calamities are warded off. Do we know what
blessings derive from the supplications made in the midst of the night by a
righteous human being to the divine presence of Allah? It has been stated in
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the Qur’an and also recorded in h  adiths that Allah grants blessings to other
people and wards off calamities from them as a result of the presence of
virtuous human beings.

In regard to a h adith which Ydnus ibn Z abyan narrates from Imam a-
S adiq, (‘@) which will be discussed later, we can cite evidence in the
Qur’an:
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“Were it not for Allah’s repelling the people by means of one
another, the earth would surely have been corrupted, but Allah is
gracious to the world’s creatures. ™

In the h adith stated by Imam al-S adiq (‘@) which is related about the
above-mentioned verse, it has been recorded as follows:

“Allah, the Exalted, wards off calamities from that Shi‘ah who does
not perform the ritual prayers in gratitude for our Shi‘ahs who do
perform theritual prayers, and if all of them do not pray, they will all
be destroyed. Allah, the Exalted, wards off adversities from that
Shi‘ah who does not fast in gratitude for the Shi‘ah who fasts and if
al of them unanimously agreed not to fast, they would be ruined.
Allah, the Exalted, wards off afflictions from the Shi‘ahsin gratitude
for that Shi‘ah who pays the charity tax and all of them will be
destroyed if they concur not to pay the charity tax. Allah, the
Exalted, wards off ordeals from that Shi‘ah who does not go on the
h ajj (pilgrimage to Mecca) in gratitude for that Shi‘ah who goes on
theh ajj and if al of them agreed not to go on the pilgrimage, they
would be ruined. This is the purport of the word of Allah in which
He states, ‘Were it not for Allah’s repelling the people by means of
one another, the earth would surely have been corrupted, but Allah
isgraciousto the world’s creatures.’ | swear by Allah that this verse
was not revealed save regarding you and no one was intended except
you (the Shi‘ahs).”?

In regard to the role of the righteous in the society, the blessings which are
granted to peoplein gratitude for the virtuous, and the afflictions which Allah
wards off from other human beings on account of them, it must be borne in

! Siirat al-Bagarah 2:251.
2 Tafsir “Ayyashi, vol. 1, p. 135.
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mind that the best of people and the Prophets (‘a), is the Last Prophet
Muh ammad ibn ‘Abd Allah (s ), who is the possessor of the first and the
last knowledge and in whom all the exalted human attributes and all the
eminent spiritual perfections are assembled, and the Pure and Infallible
Imams (‘a) are likewise; additionally, he is infallible and far from any kind
of error and sin, and is the fountainhead and spring of all the divine graces;
just as the Divine Essence has stated:

“... | swear upon my glory and honor that if it were not for you, |
would not have created the universe.”*

In addition to the Noble Prophet (s ), the divine presence of the Pure and
Infallible Imams (‘a) has been the reason Allah has preserved the cosmos and
grants His blessings and graces to His creatures al the time and wards off a
great deal of calamities due to the presence of the Divine Proof, Imam al-
Mahdi (may Allah hasten his reappearance). The world would be annihilated
if it were devoid of the Divine Proof even for a single moment, as Imam al-
S adiq (‘a) states:

“We are the leaders of the Muslims and the proofs of Allah upon the
dwellers of the universe... and the earth would crumble and become
obliterated if it were void of our presence.” After that the Imam (‘a)
stated, “The world has never been void of the proof of Allah since
Adam was created and the divine proof was either apparent and
known or was absent and unknown by the others and until the Day of
Resurrection the world will not remain devoid of the proof of Allah
and if it were not like this Allah would not be worshipped (that is to
say no man would remain alive so as to worship Allah).” The
narrator of the h adith asked, “How can people derive benefit from
the hidden proof of Allah?” The Imam stated, “In the same way that
they derive benefit from the sun hidden behind the clouds.”* ?

1Bih ar al-Anwar, vol. 15, p. 27, h adith 48.
2 |bid., vol. 23, p. 5.



LESSON TWENTY SEVEN

THE STATUSOF A SINCERE SERVANT
IN
THE SIGHT OF ALLAH

Basis of Man’s Superiority and Pre-eminence

The Role of Independence and Sincerity of I ntention







THE STATUS OF A SINCERE SERVANT IN THE SIGHT OF
ALLAH

The theme of this part of the Noble Prophet’s (s ) counselsisthat Allah, the
Exalted, takes pride in and praises three types of His servants above the
angels. The meaning of Allah’s pride and how He venerates His servants
above the angels is not exactly clear to us. What can be gathered from this
section of the h adith is that the rank of three groups of Allah’s servantsis
higher than the angels and Allah venerates these groups on account of their
superior and high status.

Basis of man’ssuperiority and pre-eminence

There is no doubt that among all his creatures, Allah, the Exalted, has made
man enjoy certain distinctions and characteristics which are not to be found
in other creatures. Among materia creatures, He has made man enjoy the
bl ngs of the intellect, reason and awareness, to the extent that he has been
granted charismatic and miracul ous powers to subdue the dry lands and seas:
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“Certainly We have honored the Children of Adam, and carried
them over the land and sea, and provided them with all the good
things, and given them advantage over many of those We have
created with a complete preference.

! Sgrat al-1sra’ 17:70.
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Furthermore, Allah created man having free will and self-determination such
that he chooses the path of his prosperity or affliction of his own volition.
Man enjoys the benefits of adivine natural disposition by means of which he
isinclined towards al good values, merits and virtues and He has also shown
him the way towards prosperity. However, neither does that existential
dignity bring about man’s superiority over the angels nor his valition,
because it is possible that instead of choosing the course of merit and
prosperity, man may select the way of disobedience and wretchedness and
deviate from the right course, fall into misguidance and become the lowest of
creatures:
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“Indeed the worst of beasts in Allah’s sight are those who are
faithless, so they will not believe.”*

That which causes the status of man to rise higher than that of the angels and
brings about his superiority is carrying out the orders of Allah and making
effort to traverse the course of perfection by traveling the path of spirituality
and eventually attaining perfection. That is, on the basis of his divine
inclination, the human being must pursue the path of prosperity and trample
his carnal desires underfoot and moderate his materialistic instincts. When
man, who has animalistic and materialistic inner faculties which incessantly
pull him towards attention to material and animalistic gratifications, controls
his animal faculties, selects what is right and acts on the basis of his divine
predisposition when confronted with the choice between right and wrong, he
becomes adored by the angels and his rank becomes higher than their status.
It isfor thisreason that in this section of theh adith, the Noble Prophet (s )
states:

“O Abu Dharr! Your Lord boasts on account of three individuals
over the angels; the first person that Allah praises over the angelsisa
man who recites the adhan® and the igamah® in the midst of the
desert and performs hisritual prayers. Allah tells hisangels, ‘Look at
my servant maintaining the prayers regardiess of the fact that no
human being sees him.” Then, seventy thousand angels descend and

! Sirat al-Anfal 8:55.
2 Thecall to prayer.
3 The second call to prayer made just before beginning the prayer.
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act in accordance with him and seek forgiveness for him until the
following day.”

This is a man who recites the adhan and igamah in a dry desert devoid of
herbage and far from the sight of people and thereafter performs the prayers
and does not consider that, because no one sees, it suffices to recite the
obligatory prayers and there is no need to recite the adhan and igamah for
the reason that no one is there to listen. Due to obedience and his station of
servitude, he performs his prayers with all its formalities and norms and it is
for this reason that Allah venerates him over the angels and seventy thousand
angels descend and recite their prayers behind him and seek forgiveness for
him.

The second person on account of whom Allah boasts over the angels:

“And [Allah boasts on account of] a person who wakes up from
deep at night to pray and prostrate before Allah and then falls into
deep while in the state of prostration. Allah states, ‘O angels! Look
at my servant whose soul is in my presence and whose body is in
prostration’.”

In regard to a man who wakes in the middle of the night from a comfortable,
warm bed and from sweet slegp to embark upon worship and invocation of
hisLord and is so immersed in supplication of his Object of Worship that he
does not raise his head from the place of prostration to the extent that he falls
asleep whilein that state, Allah tells the angels, “Look at my servant who has
arisen from his restful bed in the middle of the night and embarked upon my
invocation and worship far from the eyes of other people. He lengthens his
worship so much that he becomes tired and fals asleep while in a state of
prostration. His soul is in my presence while his body is in prostration.”
Allah, the Exalted, states that the soul of the man in prostration is in His
presence because man’s soul during sleep returns to Allah and thisis a point
which has been hinted at in the Qur’an:
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“Allah takes the souls at their death, and those who have not died in
their sleep. Then He retains those for whom He has ordained death
and releases the others until a specified time...”*

From the viewpoint of the Glorious Qur’an a true believer is a person who
wakes up in the middle of the night and forbids himself from sleeping:
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“Their sides vacate their beds” to supplicate their Lord in fear and
hope...””

Y es, maintaining the night prayers far from the eyes of other human beings
and performing long prostrations and bowing down for Allah, the Exalted,
causes Allah, the Exalted, to boast on one’s behalf.

The third person that Allah praises over the angelsis asfollows:

“And [Allah boasts on account of] a man in the battlefield who is
deserted by his companions but remains steadfast in fighting until he
iskilled.”

Allah, the Exalted, boasts on account of the fighting champion who stands
alone on the battlefield contending with the enemy until the last breath of his
life after his companions have fled the battleground in defeat because they
lacked the power of resistance. Although he could have taken flight like the
rest of his friends and saved his own life, he preferred to be martyred in the
way of Allah, the Exalted. Yes, Allah boasts on account of a man who stands
up against a multitude of enemies and resists regardless of the fact that in
such circumstances resistance is not incumbent. During the early days of
Islam, it was initially incumbent for one Muslim to resist against ten people
and later on a concession was offered and it became obligatory for one
Muslim to resist two people, but if everyone took flight and no one remained
on the battleground, it was no longer binding for that one fighter to remain.

There is not the least doubt that fleeing from the battlefield while it was
possible to resist the enemy is agreat sin and the Glorious Qur’an explicitly

! Sgrat al-Zumar 39:42.

2 That is, 